FHTUAITAU AT

INDIRA GANDHI NATIONAL CENTRE FOR THE ARTS



Is in for the Brat dowe thet a complets
exitical edition of the Sespathe Bribmans of
the Kapva school of the Setle Veiwoeds
slongwith jtn English trapslation is
pubiideed  This edivdon bas mben inm
aoopunt the readings avadlable in & fow more
empuserips, bestdes those i the poablished
esfition se Tologn script, which were not
avedable v Prof, Caland who broughtout 2
critical edition of s fowt seven Kandas. It
is alen the Best aviempt ai providing 2
eommplete Englich ranslation. No doubt the
texts of o Jusapaths of the Midbyandina
and Kanve sehord do not differ moech from
Edndas VIE w0 XV and Pred Bgpeling’s
tramsiasion of the foramer b avadlable S48 a
frewh areompt a1 trasadating the larer pordon
was folt wecossary ae o vesuht of detaihed
discmnons with sadidned sebolars who are
setively  engeged  in Sealn  sacrificial
prrarmanees.

Termed Mot w0 substentiave the dhedor
of particalar readings, a settion under the
heading Vimer discusing cervain selected
wepics arieing ot of 4 stedy of e oy am
exhaussve Bu of coweenss, Brilenape-avise
amed ghowsary of wobpdond verms ave some of
she addivomal fesmures of this artempt. The
pageestiony - and guidance  of wredivons!
wthedars whe e enperss I B ¢ ane

e st Mwpertent sdvanteges of this
edition.

e e




EOLCHNRRREIUEN

Kﬁnvaéatapathabrihmanam



AT T - T AT

(12)
KALAMULASASTRA SERIES
(12)

General Editor

Kapila Vatsyayan

"



CARCRIGERE I B
Kanvasatapathabrahmanam
Volume I

Edited and Translated
by

C.R. Swaminathan

=

L- ™

e

‘ oy |

INDIRA GANDHI NATIONAL CENTRE FOR THE ARTS
NEW DELHI

and
. MOTILAL BANARSIDASS PUBLISHERS PVT. LYD.
' DELHI



First Published 1994
© Indira Gandhi National Centre for the Arts

All rights reserved. No part of the publication may be reproduced in any
form or by any means, without written permission of the publishers,

Published by
INDIRA GANDHI NATIONAL CENTRE FOR THE ARTS
Central Vista, Janpath, New Delhi-110001

in association with

MOTILAL BANARSIDASS PUBLISHERS PVT. LTD.
Bungalow Road, Jawahar Nagar, Delhi-110007

ISBN : 81-208-1126-7 Vol. 1)
81-208-1128-3 (set)
Price ; Rs. 300.00 {Vol. I)

Photocomposed by Neographics '
4811, Gyani Bagar; Kj;t}a Mgtib};;rakpur
.. NewDelhi-110003 |
Printed in India at Shri Jainendra Press
A-45, Naraina Industrial Area, Phage-I
New Delhi-118028



- FOREWORD

As is now welltecognised, the Indira Gandhi Natonal Centre for the
Arts through its diverse programmes of research and publications, field
work an documentation, seeks to recontextualise the arts within the larger
dynamics of the natural and human environment. The methodology is
interdisciplinary and multidisciplinary. As a primary prerequisite is the
need to make accessible, in original and translation, texts that lay the
foundations of the Indian artistic traditions and those others that are
specific to particular arts. The Kalamiilasastra Series, thus, concentrates on
the ‘textual’ in relation tc the traditions of oral transmission, as also
contemporary practice. In the Serées, early fundamental texts on music, such
as, Matralaksanam, Dattilam, Brhaddesi as also comparatively late texts, e.g.,
Srihastamuktavali and Narananimaya, have already appeared. Also,
Silparatnakosa and Mayamatam, vastu and Silpa texts of the Orissan and
Tamilian traditions have been published. Two texts belonging to the
category of Agama and Purdnayiz. Svayambhuvasuirasamgraha and
Kalikapurdane miurtivinirdesah, have also been published. Now, we have
pleasure in introducing the first volume of the Kanvasaiapathabrihmanam,
as twelfth in the Series. The present volume comprises only the first Kinda
of the Brahmana. Subsequent volumes will present the remaining Kandas.

While the texts on particular arts or a group of related arts, provide details
of the principles of form and delineate intricacies of techniques, the
foundatons of these lie in the articulation of a world-view in the Vedas, the
speculative thought of the Upanisads and the elaborate system of rites and
rituals enumerated in the Brahmanas. The theory and technique of the
particular arts is but a specific branch and flowering of a single unified
vision. The worldviewisembedded in the recognition of ceaselessmovement
of the universe where the parts are related to the whole, matter and energy
are reciprocal and ‘man’ isonly one amongstall living matter. Vedichymns
are considered as ‘revelations’ {Dysta) because they are inspired by an
intuitive insight and ‘flash’. Little wonder while the Sruti (the Vedic corpus)
hasremained immutable, its inteipretatiﬂn atthe level of thought, intellection
and systematised concretisation, have been many.

While the Upanisads speculate on the nature of the universe, and the
relationship of the one and the many, the immanent and transcendental,
the Brahmanas make concrete the world-view and the concepts through a
highly developed system of ritual-yajia. This functions as a strategy for a
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continuous reminder of the interrelatedness of man and nature, the five
elements and the sources of energy. The rituals (yajfias)yoke together the
different orders of time and space in specific duration, and thus establish a
systemn of correspondences between the micro and the macro, the finiteand
infinite, the specific and the universal, the physical and the metaphysical.
Physical space is demarcated and consecrated, the §alg, altars are made, Sky,
Earth, Sun and the Moon are invoked, fire is kindled, verses of Rg, Saman
and Yajus are chanted, sung and recited, by different people, oblations are
made of diverse substances through stylised movement and gestures.
Through the ritual a spatial and temporal order is restored, individual
identities are submerged in a collective purification. The Brahmanic ritual
also is, in our contemporary language, a multimedia performance of avery
high order. In this performative actlie the seeds of later temple architecture,
musical forms, dance and drama. It is not without significance that the
writer of the Natyasastra acknowledges debt to all the Vedas and states that
the theatrical performance is a yajfia.

Aestheticsand artistic practicesare rooted in the functionality of ordinary
and everyday life butits goal and ultimate objective is to evoke a state of bliss
and experience, analogous but not identical, to the supreme mystical
dnanda. The ordinaryis transubstantiated to the extraordinary, the laukika
to the alaukika. For this purpose,at the level of structures, methodologies
and techniques, the Brahmana texts and the practice of the yajfia and its
viniyogaserve asamodel. The Brahmana texts thusserve as the foundation
of artistic practice, as much as being texts of theology and liturgy or litany.
The texts on the specific arts tacitly accept this as is evident from a reading
of the early texts on the arts and an examination of the actual survivals,

So far, the Brahmana texts have been looked at and studied by those
whose primary concern has been with cosmology, religion and ritual. It is
only in the last decade that there has been a new and fresh interest in the
study of art as ritual and ritual as artistic practice. In this context the re-
edited publication of this fundamental text on ritual -~ the
Satapathabrahmanam — is both timely and relevant.

Julius Eggeling, Caland and other pioneers, had edited and translated
the text. While Eggeling translated the Madhyandina recension, Caland
carried on the work of editing and translating eight Kandas of the
Kanvasatapathabrakmanam. Julus Eggehng who spent many decades of his
life on this particular Brahmana, in an erudite introduction, says -

“.... In the whole range of literature few works are probablyless calculated
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to excite the interest of any outside the very limited number of specialists,
than the ancient theological writings of the Hindus, known by the name
of Braihmanas. For wearisome prolixity of exposition, characterised by
dogmatic assertion and aflimsy symbolism rather than by sericusreasoning,
these works are perhaps not equalled anywhere; unless, indeed, it be by
the speculative vapourings of the Gnostics, than which, in the opinion of
the learned translators of Irenacus, ‘nothing more absurd has probably
ever heen imagined byrational beings . If [ have, nevertheless, undertaken,
at the request of the Editor of the present Series, what would seem to be
arather thankless task, the reason will be readily understood by those who
have taken even the most cursory view of the history of the Hindu mind
and institutions.”

As Eggeling continued the work, gradually but surely he began to
recognise the value of the work. Not only was he impressed with the ritual
(then called ‘sacrifices’) practices, but began to see the philosophic and
mystical significance. He recognised that through the ritual (yajia), the
‘cosmos’ was being renewed. The yajfiain essence isrefuelling the depleted
energies — a resurrection of the dead elements. He began to appreciate
why in the etymology of the Brahmanas it is born through movement.
Hence it is ya7 + jawhich is as much yajfia. Eggeling then remarked that
S the periodical sacrifice is nothing else than a microcosmic
representation of the ever-proceeding destruction and renewal of all cosmic
life and matter.” ~ (Introduction to Part IV).

At the end of his arduous task requiring extraordinary patience,
perhaps, Eggeling himself changed, for no longer was ita thankless task.
The Braihmanas were no longer just a series of highly artificial system of
sacrificial ceremonies, but were, instead, both mystical and concrete.
Understandably, he concluded :

“And now my task is done, and I must take leave of this elaborate

exposition of the sacrificial ordinances of Indian theology. For well-nigh

a score of years the work has ‘dragged its slow length along, and during

that time it has caused me — and, 1 doubt not, has caused some of my

readers, too —not a few weary hours.

............. but for Professor Max Muller's timely exhortations and kindly

encouragement, the work might perhaps never have been completed. ‘1

know,” he once wrote to me, ‘youwill thank me one day for having pressed

you to go on with your work;’ and now I do indeed thank him most
sincerelyand withall myheartfor the kindnessand patience he hasshown
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me these many years. But, strange to say, now that the work is completed,
I feel asif I could not do without working at it; and certainly, if a second
edition could ever have been required of awork of thiskind, it would have
found me ready once more to work myway through the bewildering maze
of rites..” -~ (Introduction to Part V)

The IGNCA undertook to look at the text, once again, taking into account
the valuable work done by Eggeling and Caland, in order to contextualise
the text within the larger discourse of the Indian tradition, specially its
system of developing multilevelled and mlﬂtﬂayered structures of thought,
meaning and form. Also, because the Satapathaisa fundamental text of the
formal aspects of ritual traditions relevant for identifying the principles of
form and the methodology of establishing correspondences between the
idea and the ‘image’, the concept and the symbol and of course, myth and
ritualin the Indian arts. Asis well recognised, the conception of the ‘Purusa’
is fundamental and pervasive in the Vedas, Brahmanas and the Upanisads.
While the Purusa Siikta of the Rg Veda maybe revelation, itis the Brihmanas
which identify the ritual (yajfia) with Prajapati. The physical construction
of the altars, the essence of the piling up of bricksis essentially symbolic. It
has the purpose of carrying out in ritual form the essential act of
reconstruction of Prajapati whose sacrifice as Purusa has resulted in the
creation of the universe in all its parts. The ritual is not restricted to a
definite act in time; it is a constant process. Therefore, the dismembered
Prajapati must be ever and again renewed. The renewal is brought about by
the construction of Prajapati in the shape of a fire altar. The concepts of
Prajapati, Purusa and Agni coalesce. The Satapatha develops the theme in
the tenth Kinda philosophically and identifies its symbolic significance in
terms of space and time. Indian architecture, likewise, conceives of the
temple as Purusa and assembles the architectural members asin aritual. So
far, art-historians have not paid adequate attention to this relationship,
exceptafewlike Stella Kramrischinher monumental work “The Hindu
Temple”. :

The publication ofa new edition with textand translation will, itis hoped,
facilitate access to a primary text of fundamental importance for the student
of both ritual as well as the arts.

The Satapathabrihmanam belongs to Sukla Yajurveda and as has been
pointed outbythe editor, isavailable in two recensions known as Kinva and
Madhyandina. The Madhyandina textwas edited by Weber in the year 1923
and its English translation was rendered by Eggeling. In the case of
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Kanvasatapatha, Prof. Caland published the critical edition only of the first
seven Kandas; of the remaining ten Kandas he included only the difference
in reading in the two recensions. _

The present edition includes the full text with translation. No doubt, the
work of Caland and Eggeling has been considered primary. However, the
learned editor, Dr.C.R. Swaminathan has consulted other manuscripts,
specially one in Telegu script and another in a private collection from
Karnataka. These are based on the oral transmission of the text.

A careful re-collation of the text has thus been done by checking original
manuscripts used by Caland and others, now located in Nasik, Belgaum and
Pandarpur and the orally transmitted text. Consequently, the texthasbeen
culled outbyamostcomprehensive search, collation ,editing and translation.
Also, naturally, the view point differs from the European scholars. No
longer is the fundamental concern to trace Indo-Iranian sources and make
comparisons with the Romans, etc. Dr.C.R.Swaminathan — our editor -~
critically assesses the text in Vimarsa section. With a command on both
language and contemporary practice, he comments and elucidates certain
technical aspects of the performance of yagas connected with this
Brahmana. Besides, he alludes to other yagas and the relevance of the
Kanvasatapatha as texwual authority. A Glossary of technical terms related
to objects used in performing ydgasalong with their illustrations, has been
added. All this material, it is hoped, will be an invaluable source of
knowledge on a much partially quoted and discussed but infrequently read
text, in original or translation. The contents would be of interest both to
theologists as also to those interested in the foundations of artistic
traditions, architecture, music, dance and theatre and those interested in
the study of ritual as a discipline.

IGNCA is deeply indebted to Dr.C.R.Swaminathan for undertaking this
enormous and highly specialised project. With his command on the

subject, he has accomplished a very difficult task. with erudition, patience
and rare understanding. I should also like to acknowledge and appreciate
the work of Dr. Advaitavadini Kaul for seeing this complex text through
the press. ‘

NEW DELHI ' KAPILA VATSYAVAN
14.11.1994
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INTRODUCTION

The Vedas form the earliest literature available to humanity, handed down by
an unbroken oral tradition, throwing light on the religious, sodial and cultural
life and aspirations of the people who inhabited the south and south-east Asian
regions. The word ‘Veda’, is derived from the root vid, to know. The
Veda refers to that group of expressions which enables us to know the ways
and means of achieving the fourfold aims of human existence, namely dkarma
(righteousness), artha (prosperity in material terms), kdma (physicaland mental
happiness) and moksa (unmitigated spiritual bliss of ever-lasting nature).
Another definition of the Veda is that which throws light on those means of
emancipation or on those superhuman agencies who can help in the emanci-
pation, which cannot be known or identified by the other two means of know -
ledge.viz. pratyaksa (perception) and anumdna (inference). Itis, in other words,
a collection of sounds that reveal super-mundane matters or that which enables
us to perceive the supra-sensual phenomena, J@fFdaeFr=ntad:.

The Vedas consist of the mantras (also called Samhitis ) and the Brihmanas.
Mantras include prayers to divine beings and also deal with the super-natural
powers of those divine entities which have a sway over the living beings in
this Universe, both in their genesis and in their behaviour. The maniras, by
virtue of the potency of their sounds, are themselves believed to influence the
atmospheric conditions and also divert the physical, psvehical and metaphysical
activities of living beings and bring about peace and harmony among human
beings themselves and between human beings and nature.

The Brahmanas are in a sense, the earliest annotations of the mantras also
called the Samhhita portions. They contain some etymological derivations of
words found in the latter, serve as manuals for the performance of Vedic
sacrifices involving the usages of the mantras, dilate on some narratives and
anecdotes to drive home the significance of particular statements of the
Sarnhita and their usages in particular contexts, etc. In short, the Brihmanas
reveal to us the nature of dharma (that unseen mora! and spiritual merit or
adrsta produced by such mental and physical activities that fall within the
purview of righteousness), which would lead to the other three purusdrihas or
human goals, viz. artha, hama and moksa. The Sarnhitd, on the other hand,
reveals to us the divine entities to be propitiated for the earning of dharma,
their nature and the various offerings that go to propitiate them.

Indian tradition holds both the Samhitd and the Brahmana equally sac-
rosanct revelations of non-human origin. They are eternal collections of sounds
revealed from time to time due to divine will. Jaimini, whe, according to
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Indologists, antedates the Christian era, in his Mimdmsd-sitras that lay down
the guide-lines for the interpretation of the Vedas, has treated the Samhita
and the Brahmana at par. He has not only accepted both as authentic Vedic
texts but laid at rest all speculations regarding the apauruseyatva of the
Brahmana part. He refers to an earlier scholar, by name Kagakrtsna, on whose
lines, he claims to have planned his own siiras. That means, much earlier to
Jaimini, the apauruseyatva of both the Samhita and Brahmana had come to
stay as an accepted fact and both together had been held as the uncontrovertible
source of the entire spectrum of valid knowledge, the sheet-ancher of later
metaphysical speculations.

Of the four Vedas, the first three are considered specially important and are
collectively called the Trayf vidyd. This is because these three are indispensable
for the performance of sacrifice or yage. The hymns of the Rguveda, totalling
10,424 mantras are distributed over one thousand sitktas (hymns) that are
divided into ten Mandalas. These Rks are used in the chanting of fasiras or
invocatory prayers in honour of deities like Indra, Agni, Varuna, etc. and in
the uttering of ydjyas and puronuvdkyas at the times of actual offerings. 'The
Yajus formulae in prose, refer to the details of the performance of the various
istis and ydgas and to the process of pressing Soma juice, etc. While collecting
the pressed Soma juice in different cups or grahas for different gods, the Rk
hymns set to music called S@mans are sung. These Saman chants are called
stotras. Both Sastras and stoiras (in Rks and Sdmans respectively) are in praise of
the qualities and characteristics of various deities for whom the grahas are
collected. The priests who handle these three Vedas and perform the rituals
connected with these are respectively called Hotr, Adhvaryu and Udgatr.
Besides these, there is the Brahmi who is to monitor the entire sacrificial rituals
and is supposed to be well-versed in the functions of the other three categories
of priests. Each one of these four priests have three assistants, forming four
ganas or groups. Thus the Hotr-gana includes (1) Hotr, (2) Maitravaruna, (3)
Acchavika (4) Gravastut. The Adhvaryu-gana consists of (1) Adhvaryu,
{2) Pratiprasthitr, (3) Nestr and (4) Unnetr. The Udgatr-gana comprises of
(1) Udgatr, (2) Prastotr, (3) Pratihartr and (4) Subrahmanya. The Brahma-gana
indudes (1) Brahma, (2) Brahmaniccharmsin, (3) Agnidhra and (4) Potr.

The Yajurveda, which is most important from the point of view of sacrifice,
is concerned with the techniques of conducting the ydgas and its Brahmana

parts explain the rationale behind each one of the technical details. The priest
handling the Yajus part is called Adhvaryu denoting his role in the adhvara
or sacrifice. The Yajurveda has two main divisions, namely the Sukla or white
and the Krsna or black. There are three $#khds or schools of recitation of the
Krsna-Yajurveda, called the Kathaka, the Maitrayaniya and the Taittiriya. The
Brihmana portions of the first two are not available now. The Taittiriya$akha
has two divisions of Mantra and .Brahmana but they are not exclusively of
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Mantras and Brahmanas respectively. There is an intermixture of the two and
that is perhaps the reason for its being named Krsna or black.

Two recensions of the Sukla-Yajurveda have come down to us and each of
them has the Sarhhita and the Brahmana dearly separated and exclusive of
each other. The Brihmana texts of both are called by the same name of
Satapatha, which literally means ‘The hundred paths’. In the Madhyandina
version, the order in which the topics are dealt with, is the same as they appear
in the Sarhhita text of that {akha, except for the Pinda-pitr-yajiia which appears
after DarSapiirnamdsa in the Sarmhita and after ddhdra in the Brahmana. In
the Kanva version, the Sarnhiti starts with the Darfapirnamdsa and the
Brihmana deals with ddhana first. Hence the first and second Kindas of the
Madhyandine  Satapatha are in the reverse order in the Kanva recension. The
Madhyandina Brahmana is divided into Kandas, Adhyayas, Prapathakas,
Brahmanas and Kandikas; whereas in the Kanva, all the divisions except the
Prapdthakas are found. The contents of each division vary in the two versions
and are as follows:

Divisions Midhyandina Kiagva
Kandas 14 17
Adhyayas 100 104
Prapathakas 68 Nil
Brihmanas 436 435
Kandikas 7179 6806

The names of the Kandas also vary between the two and the sequence in
which they appearis as below:

Name of the Kinda Serial no. Serial no.
in Kanva in M&dhyandina

Ekapat Kanda 2

Haviryajia Kanda

Udhari Kanda

Adhvara Kinda

Graha Kinda

Vajapeya Kanda

Sava Kanda

Rijasiiya Kanda

Ukhiasarhbharana Kinda

Hastighata Kanda

Citi Kanda .

Sagniciti {Saciti) Kanda

SancitiKanda
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Agnirahasya Kanda 12 10
Astadhyayi Kanda 13 11
Madhyama Kanda 14 12
Agvamedha Kinda 15 13
Pravargya Kanda 16 o
Brhadaranyaka Kanda 17 14

Generally, the division of Kandikas is more rational in the Kanva text than
in the other. The sequence of the Adhyayas in the former recension is also
less erratic than in the Madhyandina. The name'Saiapatha’, as Eggeling has
suggested, might have been based on the number of Adhyayas in the Madhyan-
dina which is exactly one hundred. But the Kanva recension, which has one
hundred and four Adhyayas is also known by the same name. In Indian
tradition words like ‘fata’ and ‘sehasra’, indicating numbers, do not always stand
for the exact numbers. They are often approximate indications. When they
name a work as Sahasranama-stotra (a prayer with 1000 appellations of gods)
it is not unusual to find 1008 names i it.

'The first half of the Mcidhyandina-SatapaIha ending with Saficiti Kanda
consists of sixty Adhyayas distributed among nine Kandas and the correspond-
ing portion of the Kanva-Satapatha ending with Sagniciti or Saciti Kanda
consists of sixty-five Adhyayas distributed among eleven Kandas. There are
some evidences to show that only this first part in each of these Brahmanas
was in vogue in the oral tradition of learning, i.e. adhyayana-parampara.
It is perhaps due to the fact the Kandas from 10 to 13 in Madhyandina
and from 12 to 15 in Kanva deal with sacrificial rituals not usually
practised and the I4th Kanda in Madhyandina and the last two Kiandas
in Kanva (16 and 17) deal with metaphysical matters comprising the
Brhadaranyakopanisad. However, it should be remembered that the
Brhadaranyakopanisad has been in adhyayana-parampara separately as an Upanisad,
though not as a part of the Brahmana text. The text of the Madhyandina
schoo! has already been critically edited by Weber and an English translation
of the same by Eggeling has also come out. Prof. Caland prepared and pub-
lished the critical text of the first seven Kandas of the Kanva-Satapatha. In
respect of the remaining Kandas, he has only indicated the main differences
in readings between the Madhyandina and the Kanva recensions.

Here an attempt has been made to present the critical text of the entre
Kanva-Satapatha-brahmena with all the 17 Kandas and also an English transla-
tion side by side. o

It would be a repetition to describe the details of the manuscript material
consulted by Caland in the preparation of his critical edition of the seven
Kindas. The present edition, however, besides the variations in readings
assiduously collected by Caland and carefully consulted here, has the added
advantage of consulting the following materials:
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{1y One imporant material that has been availed of tor the preparation of
this edition, which Caland has not mentioned, is the printed text of the Kanva-
Satapatha in Telugu script in two volumes. Despite many printing mistakes
and typical characteristics of Telugu pronunciation, this printed edition has
been very useful in sorting out some of the problems which Caland faced in
deciding the correct textual passages. In the absence of a living oral tradition
of the Kanuva-Satapatha, this edition, which was prepared at a time when the
adhyavana-parampara of the Brahmana was stll in vogue, serves as a useful
guide to understand how it was actually being chanted. In other words, It
enables us to peep into the unbroken oral tradition upto a point of time when
it was still a fruti and not a written document. We nawrally attach maximum
importance to this edition in keeping with our age-old practice of accepting
greater credibility to what is an unbroken oral transmission than to what has
been preserved in the form of written record.

(2) Out of the manuscripts collated by Caland, the {ollowing were rechecked
in respect of the entire text. The reason being that Caland had to depend
upon handwritten copies of Mss supplied to him by the concerned libraries
and hence were likely to carry scribal errors.

ta) The manuscript designated as M (Madras) and numbered as Codex-~1
by Caland has been rechecked with the original. This manuscript, as already
described by Caland, is in Grantha script partly and Telugu script in some
Kandas. It has no accent.

(h) The manuscript T (Tanjore} and numbered as Codex-2 by Caland is
again unaccented and is a palmleaf manuscript which was described by Burnell
and is available in the Tanjore Saraswati Mahal Library. The first three books
of this manuscript which could not be consulted by Caland have also been
collated for the present edition.

(c) The manuscript B (Benares) referred to by Caland as Codex-t is the
paper manuscript of the Sampurnanand Sanskrit University, Yaranasi. This
was also rechecked.

(d) The manuscript My (Mysore)described 48 Codex-8 by Caland belongs to
the Ori¢ntal Library, Mysore and is again unaccented. A xerox copy of the
entire manuscript in Telugu script, instead of a Devanagari transcript, was
obtained for collation purposes.

(e) Besides the above, the paper manuscripts belonging to Sri Lakshmikant
Ramacharya Purohit of Varanasi with accent, was obtained through the good
offices of Pandit Rajahans Ghanapathi, a disciple of Sri Purohit. This manus-
cript has been designaged as V 2 indicating Varanasi-I1. ‘

- {f) My good friend Dr. T.N. Dharmadhikari, Director, Vaidika Samsodhana
Mandala, Pune, helped me in getting & xerox copy of each of the two manu-
scripts deposited in the Pune University Library. Both are paper manuscripts
with accent. The first one is complete and is given the symbol P.1 in our
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references. The second one which seems to be only a copy of the former,
covers the first three Kandas only and it is designated as P.2.

(g) One of the most valuable manuscripts which we could procure and which
was not available for Caland, is the one in possession of Pt. Marthanda Dikshit
of Hubli, Karnataka. It is a paper manuscript well atcentuated and complere
in every respect. It was got prepared by the late Chidambara Dikshitar of
Hubli and he belonged to the last generation of svadhyayins who maintained
the oral tradition of S‘ataj)atiza adhyayana. The value of the manuscript is, for
reasons stated earlier, of high order since it was recorded by a person himself
well-versed in the oral recitation.

Hubli seems to have been a very well-known centre of Kanva studies in
Karnataka and the name Chidambara is appearing in that line of scholarship
almost in every alternate generation. All the five manuscripts including the
two in Pune, that are found in south Maharashira have somewhere or other
the mention of Chidambara Dikshitar. My good friend Sri G.W. Pimplapure,
who has been working on this text for quite some time, brought to my notice
four manuscripts from Nasik, Belgaum, Wai and Pandarpur—all these four
manuscripts from the region of north Karnataka and south Maharashtra have
been partially collated with the help of copies made available by Sri Pimplapure.
They are given the symbols N, B, W and Pa respectively. Although we may
not attach individual importance to each of these four, because theyall appear
to be copies of the text of Hubli tradition but their utility in solving the riddles,
particularly in the matter of accentuation cannot be under-estimated.

THE NEED FOR THE FRESH EDITION

Caland’s edition is limited to the first seven Kandas;in respect of subsequent
Kandas, he only gives main deviations in the Kanva-Satapatha from the
Madhyandina-Satapatha .

Caland has made some emendments either on the basis of the Madhyandina
readings or on his own conjecture.In many such instances we found that the
transcripts of the manuscripts which were consulied by Caland and which
were fortunately made available to us in original, provided the clues 1o solve
the riddles instead of resorting to conjectures. In some other cases, Caland’s
emendments were found to have been induced by imaginary grammatical
defects. In a few cases,consultation with other Brihmana texts was found
useful 10 solve problems of the readings without resorting to arbitrary amend-
ments. : : ‘
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There are certain instances where the Kanva recension is more elaborate
than the Madhyandina or the vire versa. In such cases doubts about readings
could be solved either by referring to the Madhvandina Brahmana text or its
commentaries by Savana and Harisvamin. No doubt, Savana has meant only
a brief gloss to theMadhyandina text and has skipped over many passages
presuming that the reader would have understood them from the other
Brahmana texts and their commentaries. Harisvimin's commentary, though
little more elaborate, is less helpful when the merit of variant readings has to
be decided on etymological or grammatical grounds. In spite of these draw-
backs, both Sayana and Harisvamin have come to our rescue in quite a number
of places.

Of course, it is intriguing to find Savana interpreting the same expression
in one way in the Madhyandina-Satapathe and in a different way in some
other texts. In such instances, it becomes difficult to decide the text and the
meaning of such expressions found in the Kanva receusion. This is not men-
toned with a view to questioning the credibility of Savana’s scholarship. It
would only mean that Siyana himself has acknowledged the possibility of
variation in the interpretation or it may be that the entire Bhasva literature
attributed to Sayana was not from the same pen. They might have been the
products of individual efforts of a synod or consortium of scholars under the
supervision of Siyana—an inference which has widely been accepted by scholars.

The manuscripts in Grantha or Telugu scripts which were obtained by
Caland for collation in the form of Devanagari transcripts, have obviously
carried some human scribal errors causing some difficulties for Prof. Caland.
These are rectified by directly rechecking the original manuscripts, as in the
instances of misspelt letters like dha and tha,

The Telugu printed edition in two volumes, mentioned earlier,was published
by Tenali Sambhasivaraya in the year 1923. This edition has the following
drawbacks: :

(1) It is non-critical in nature, since the manuscripts outside the peninsula
do not seem to have been consulted.

{2) Being in Telugu script, there are some obvious spelling mistakes caused
by the different pronunciation of Sanskrit letters by the Telugu-speaking
people as indicated above.

(3) The printing is of very poor guality.

In spite of these drawbacks, this edition has the credit of having been pro-
duced at a time when oral tradition of Suapatha study was alive.
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Besides, the manuscripts got from Hubli has also indication that it was
written down by those who were themselves preserving the oral tradition and
hence were in a position to make corrections in the manuscripts, wherever
there were errors.

In conclusion, with all due respect to the western scholarship that has brought
to the limelight some of the most valuable Vedic texts, I would like to submit
that the preparation of critical editions of Vedic texts cannot be and should
not be on the same lines as preparing the critical edition of any other classical
Sanskrit text. Insofar as the Vedic literature is concerned, the oral tradition
is the most dependable basis and the sources where the oral tradition was alive
till the recent past will be more dependable than the manuscripts which are
copies of the copies. In other words, the validity of the recorded evidence of
Vedic text is directly proportionate to its proximity in time and space, to the
oral tradition. This principle has been kept in view while preparing this edition.

A detailed textual note is appended at the end of each Kanda where our
preferences to a particular reading needed justification or inclusion of a
particular alternate reading called for reasoning.

In the case of translation, Prof. Eggeling’s rendering of the Madhyandina-
Satapatha has been taken as a guiding light, not only because that great scholar
has maintained a high level of excellence, but also because he has made it a
readable translation despite the repetitive nature of the Brahmana text. His
cross references to other texts on occasions where the translation of a passage
is difficult, has helped us in no small measure. I have no hesitation in recording
my dependence on Eggeling’s translation.

" A section entitled Vimarsa has been appended to discuss certain technical
topics connected with the Satapatha-brahmana. Incidentally it also contains a
bird’s eye view of all the Somaydgas which are elaborately dealt with in the
Srauta-itras and for the performance of which this Brahmana text provides
the basic material. This section also includes certain titles, with a view to
throwing some light on the ritualistic significance of some specific rites pre-
scribed during the course of performance of ydgas.

We have also appended an almost exhaustive glossary of technical terms
relating to the utensils used in the sacrifices and pictorial representations of .
these utensils and instruments are also given separately. An alphabetical
Kandika index with Kinda, Adhyiya and Brahmana numbers is included to
facilitate quick reference. At the beginning, a descriptive list of contents of
each Brazhmana has also been provided for the benefit of scholars.

- Originally it was proposed to give an English translation of Kandas I to
* VI only where there are major differences between the Kinvaand Madhyan-
dina recensions. It was even felt that giving an English translation for Kandas
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IX to XVII may be redundant while the transtation by Eggeling is available.
In fairness to Eggeling, it must be mentioned that his translation does not call
for much improvement. Despite this, a fresh translation has been attempted
also for the latter half of the Kapva-Satapathe even though the readings of
Madhvandina and Kapva have very little difference. This fresh attempt is
justifiable on the grounds that it is in the interest of continuity of the methodo-
logy adopted for the first eight Kandas and it would also help to present a
homogeneous independent translation of the Kanva recension. | have no
hesitation to acknowledge mv dependence on the transtation of Eggeling and
at the same time I would like to assure the readers that the alterations in the
language of Eggeling are not introduced enly for the sake of alterations and
not inthe least as a camouflage. The changes introduced are mostly to maintain
continuity in the usage of English equivalents adopted inthe earlier Kandas.

Therefore, to the extent my trapslation agrees with that of Eggeling. the
gratitude to Eggeling is obvious. To the extent they differ from Eggeling, it
may be ascribed to the compulsions which were felt to hring about homogeneity
and uniformity with my translation of the first eight Kandas.

A colossal work like this, which was undertaken without fully realising its
vastness could not have been completed without the unreserved co-operation
of friends and institutions who lent or provided copies of manuscripts in their
possession, team of scholars with knowledge of various scripis who helped in
getting the manuscripts collated word for word and above all the unflinching
help that was received from a group of scholars in editing and translating the
text. Particular mention should be made of Prof. K.V, Seshadrinath Sarma,
Sri T.K. Chayapati Sarma and Prof. A.V. Nagaraja Sarma who provided the
academic co-operation for this monumental work. Sri 5. Ranganatha Sarma.
Sri G.W. Pimplapure and 811 A.S, Subbukrishna Srautigal have helped nie in
collating the various manuscripts. Last but not the least in importance, St1 H.
Subramanian was very helpful in doing the typing work of the translation.

I cannot find adequate expression to copvey my gratitude to the IGNCA
and particularly to its dynamic Academic Director Dr. (Smu.) Kapila Vatsyayan
for the confidence she reposed on these weak shoulders of mine when this
project was entrusted to me.

€.R. Swaminathan
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FKAPATKANDA

Chapter One

BRAHMANA I

1. He (who is to perform the installation of the holy fires, agnyddhana) gathers
the requisite materials; he collects them from here and there (from various
places). That verily constitutes the ‘collectedness’ of the materials. He gathers
this (fire) from different places where there is inherence of fire. By that, he
makes it flourish with glory, as it were, with catile (wealth) and with 2 mate; thus
he makes it grow with productivity. Therefore, indeed, he gathers the required
materials.

2. That place where he is going to set up the two fires, he scrapes with a
wooden sword. Much of this earth that has been spat upon and that has been
trodden is indeed impure. That very thing he scrapes with the wooden sword
and then he establishes (the fires) only upon pure ground thatis fit for sacrifice.
That (place) he sprinkles with water. That is the provision of water. Water is
verily food; water, indeed, is food. Therefore when waters arrive here, then
food grows here. This (sprinkling of water) makes it (the fire} flourish with
(good) food. Water is, indeed, the female, fire the male, That makes a
productive couple, This (sprinkling with water) makes this (fire) prosper with a
procreative mate. All this {Universe) is verily pervaded by the (primordial)
waters. Covering this (place) with water itself, he {the sacrificer) installs this
(fire). Hence is it that he procures water.

3. Then he provides gold. (Once)Agni coveted the waters, thinking, “1 shall
be coupled with these.” He united with them and deposited his sced m them.
That (became) gold. Hence gold shines like fire; (for) it is indeed the seed of
fire. So people find this (gold) only in waters. In waters do they purify {this}), for
he (Agni) deposited it verily in waters. People do not wash with this (gold}, nor
do they do anything (else). Now, splendour (glory} is the seed of gods. This
(provision of gold) makes this (fire) grow with splendour. He {the sacrificer) seis .
up the entire fire with its seed. Therefore does he procure gold.
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1.1.1.7] TRANSLATION

e

4. Then he brings salts. Yonder sky (the resplendent region visible above)
bestowed catile (wealth) on this earth, That became the salts. Hence, where
there is saltish ground they declare it fit for cattle. Verily, the salts are the visible
wealth (cattle). Thus, this (provision of salts) makes this (fire) flourish with cattle
(wealth). Such a thing (the salt) is the essence of the yonder divine region. It
became established in this earth. They consider it (the salt) as the essence of
Heaven and Earth. It (the provision of salts) makes this (fire) prosper with the
very essence of these two—Heaven and Earth.

5. Then he secures (the earth from) a mole-hill. Moles, indeed, know the
savour of this earth. Therefore moving down and (further) down they became
fat. Wherever there is the essence of this (earth), from there they throw it up.
This (provision of earth from a mole-hilly enriches it {the fire) with the essence
of the earth. Karise (what is scattered or thrown up) and purisa {what is cast
offfwealth) are alike. (They are synonymous.) They call a person who atains
wealth, Purisi , for the preservation (retention) of that {(wealth) too (does the
sacrificer provide the mole-hill).

6. Then he (the sacrificer) gathers pebbles. Devas and Asuras {gods and
demons) both sprung from Prajapau, contended (with each other). Then this
earth was, as it were not restrained (fixed). It tossed about as a lotus leaf would
toss about. The wind carried it along. It (the earth) then came near the Devas
and then came near the Asuras.

7. When it approached the gods, they said, “Ah! Let us fasten this {to make it}
steady. Having made it stable and tight and installing the two firesonit, we shall
deprive the Asuras,our hateful rivals (of any share).” Where {when} it reached
them, they fixed it all round with pebbles as one would spread out a hide with
pins. Having made it firm and steady and setting up the two fires on it, they
excluded the Asuras,their hateful rivals, from any share. In that manner, this
person (sacrificer) keeps away (from any share) his inimical rivals by making this
(ground) firm and steady and installing the two fires on it.
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8. He verily collects these five requisite materials (described before). Indeed
the sacrifice is fivefold and fivefold are the (sacrificial) animals and five are the
seasons of the year. Hence he gathers these five materials.

9, Regarding that, they (some) say, “Indeed six are the seasons of the year.”
If the seasons of the year are six, surely deficient is the production . These
creatures are indeed born of the deficient (lower part of the bodyj. This is
production too, then and the prosperity {(of the future) has further
improvement (for the sacrificer). If the seasons are six, then Agni himself
becomes the sixth of these (materials) and he (the sacrificer) acquires {fulfills)
with Agni himself, that desire (need for the sixth material) which is there.

10. About that (provision of materials) they (some) say, “One need not do
anything at all. He {the sacrificer) indeed collects {all) these materials from this
earth and installs (the fires) on this (earth). By the very fact that he sets up {the
fires) on this (earth), he acquires (fulfills) those desires (needs) that are there in
the matter of the materials.”

But {in this matter) one must gather (the materials). Regarding what one says,
“He (the sacrificer) sets up (the fires) on this (earch) and by that he obtains
everything”; truly what occurs with the gathered materials come to him and
there is the fulfilment of the desire for the materials and the desire regarding
this earth {place). For that, he {the sacrificer) enriches both (by providing the
materials). Therefore, he must verily‘gather {the equipment}.

{First Brahmana Ends)

BRAHMANA I

1. They say that one may set up the two fires under the constellation Kritika
{when the moon is in conjunction with the Krttikd stars). Kritikds are verily the
asterism of Agni. It is but proper that one should install the two fires under the
star of Agni. Moreover, the other stars (stellar groups) comsist of one, two, three,
or four (stellar bodies). But then, this (Kriskd group) is large. This (setting up
of fires) verily attains largeness. And he (the sacriticer) becomes plentiful with
progeny and cattle. Also, the other stars move away. Only these (Kyitikd stars)
do not move away from the eastern direction. His two (the sacrificer's two fires)
become established only in the eastern quarter. That (seting up of the fires)
reaches the eastern quarter only, Hence one should set up (the fires) under the
Krttikds. : :

-¥
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2. About this they (some) say “One should not set up (the fires) under the
Krttikds. There is rejection (disapproval) in their case™. “At first (originally)
these (Kritikas) were the wives of the Rksas (the Bears). Formerly they (people}
called the seven sages (of the Great Bear constellation) Rksas. They (Krttikis
were deprived of pairing, because they rise here in the east and the seven sages
rise in the north. Who will set up (the fires) under these stars that were deprived
of copulatmn’ If not (if one, on the contrary, sets up), it will 1ead to deprivation
of intercourse”.

One may well set up (the fires) under them. It is Agni that is their mate. These
(Krttika stars) prospered with intercourse with him. Therefore, one may surely
set up (the fires under Kritikds).

3. They say that one may install {the fires) under Rohini. It was under Rohini
that Prajapati who desired progeny set up {(the fires), thinking, “I shall become
plentiful with progeny and cattle. 1 shall be born (I shall create)”. He created
these creatures. The created beings were all of one form (similar), very much
like herded red cows and they waited upon him. That is the red-cow nature
{Rohinitva) of {the asterisin) Rohini. Indeed, a person who, realizing this, sets up
(the fires) under Rohini becomes rich (great) in progeny and catte.

4. Thinking (wishing}, “We shouild grow up (ascend) in the desire (love) of
men” for cattle, did set up the two fires under Rohini. Just as these (present)
cattle even now have arisen in the wish of men and as those cattle arose in the
desire of men, in the very same manner does a person who, understanding this,
sets up (the fires) under Rokini grows up in the wish (love) of cattle.

5. They say one may set up the two fires under (the asterism) Mrgasiras. What
is called Mrgasiras is indeed the head of Prajapati. "Excellence’ indeed is the
head. Verily the head is ‘excellence’t “He who is the best of 2 community {of
people)—he is the head of that community” so they say. He who sets up {the
fires) under Mrgasiras, knowing this surely attains excellence (wealth) and
becomes the most excellent.

6. About that they (some) say, “One should not install (the fires) under
Mugasiras. There is rejection (disapproval) of this (asterism). This (star) is verily
the body of Prajipati wherein the god pierced him with a three-segmented
arrow. Being struck, he (Prajapati) gave it up. As such, this abode (body) {of
Prajapati) came to be without virility and unfit for sacrifice. Who will set up {the
fires) under that (star)?

One may well install that (the fires) (under Mrgasiras). That abode of God is
neither lacking in virility nor is it unfit for sacrifice {unholy), as it belongs to
Prajapati. Therefore, one may certainly set up {the fires under Mrgafiras).

7. Under Punarvasu one should perform punarddheys tre-kindling/
re-installation). One should set up (the fires) under the twn th’gu {s1ars). The
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TRANSILATION 1

two stars called Phalgu form, indeed, the asterism of Indra and they have his
corresponding names. Indrais also known as Arjuna, which is his secret (mystic)
name. These (stars-Phalgus) are known as Arjunis. Who is fit to utter his secret
name? So they indirectly call them (the stars) Phalgumis. The sacrificeris indeed
Indra. He sets up (the fires) under this, his own asterism. Indra is the deity of
the sacrifice. The installation is then connected with Indra. One may install (the
fires) under the two prior stars (Pirva phalgunis). To him (the sacrificer) the
sacrifice accrues even before (even at the outset). It does not go beyond him.
One may set up (the fires) under the two later stars ( Uttara Phalguni). His future
prosperity certainly acquires superiority (progression}.

8. They say that one may set up (the fires) under Hasta. He who wishes, “May
it (good things) be presented to me™ may perform it, To him who, knowing this,
sets up the two fires under Hasta, all that is given verily with the hand is given.

9. They say one may set up the two fires under Citrd. Devas and Asurasboth
of them sprung from Prajapati, contended, Both of them wished to ascend to
the heavenly world. Then the Asuras kindled the fire {constructed the fire aliar)
‘Rauhine’ (conducive to ascent) that would lead to heaven, thinking, “We shall
ascend to heaven by means of this™. The gods were afraid and thought, “If these
(Asuras)will complete this (Rauhina fire-altar), they will overpower us”. Then
Indra bound up a brick with a rope of lightning (a rope of Rks) and went there
proclaiming himself to be a Brahmin.

10. He said, “I too shall place this (brick). (The Asurassaid),"Putit”. He placed
it. That (altar) seemed verily to be incomplete with very little (required very little
for completion).

Then he said, “I shall take (back] that brick of mine”. (They said}, “Take it”
He went towards it and pulled it. Following its pulling out, the fire became
extinct, Following the extinction of the fire, the Asuras fell down. Making
thunderbolts with their very bricks, he (Indra) killed ¢hit) them. Then the gods
remained (safe)and the Asuras turned away {(were afar). He who, knowing this,
sets up (the fires) under Citrd remains by himself (unaffected) and his spiteful
enemy goes far away.

11. Those gods got together and said, “We have become wonderful—we who
have killed so many enemies”. That is the wonderful nature (Citritva) of Citrd
(asterism). He who sets up (the fires) under Citvd, understanding this, destroys
his rival and kills his spiteful enemy. Therefore,to0,the Ksatrivas want to take jt
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1.1.3.2] TRANSLATION i%

up. They indeed wish to kill (their enemies) and desire to conquer. The
Brahmin too may install this {the two fires under Citra). Sin is verily the enemy
of the Brahmin He who knowing this sets up (the fires) under Citra destroys sin
and his hateful enemy goes far away.

12. Those stars that are {seen) shone variously just like the yonder Sun or the
moon, The Sun, even (as he was) rising, destroved their power, virility and
lustre. He took that (power etc.) of these (stars). The gods said, “These are not
powers (any more)”. That is the ‘powerlessness’ fnaksatratva) of the stars. He
{the Sun) took away (cut off power etc.) of these (stars). That is the Aditvatva (the
state of taker or cutter off) of the Sun. Therefore one need not mind the stars.
Even when this (Sun), rises, one nay then set up (the fires). For, this Sun is ail
the ‘powers’. If one is desirous (mindful) of the stars (1o set up the fires) (under
any star} he may worship (the Sun) (set up the fires during day time). Indeed
the (benefit of the) star comes to him. There 1s certainly no nen-rise for this
(Sun} (the Sun never fails to rise). Hence, too, one should verily worship (the
Sun} (i.e. set up the fires during day time),

(Second Brahmana Ends)

BRAHMANA 11

L. ‘Spring’, ‘summer’, ‘rains— these seasons are {of) gods. And ‘autumn’,
‘snow” and ‘cold’ {(winter)—these are (of) the manes. Verily this half-month
(fortnight} that fills up (the fortnight of the waxing moon) is {of) gods. That
which decreases (the fortnight of waning moon} is {of) the manes. The dayv itself
is (0f) the gods; the night (of) the manes. Of the day which is equal (uniform),
the forenocon itself is (of} the gods and the afternoon is (of) the manes. These
very seasons are the gods and manes. The gods surely come to the (ritual of
mvocation of the gods and the manes come to the (ritual of) invocation of the
manes, of that person who, knowing this, invokes them calling ‘gods’ and
‘manes’. In the (ritual of] invocation of gods, the gods protect {please) him and
the manes protect (please) him in the {ritual of) invocation of the manes, of that
person who, knowing this, invokes them as ‘gods’ and ‘manes’.

2. Verily, the yonder one (Sun) who shines protects both these (gods and
manes), as he rises. Where (when) he reaches the north, then he guards the gods
and (their) seasons; then he remains amidst the gods and (their) seasons. And
where (when) he goes to the south, then he protects thes manes and (their)
seasons; then he remains amidst the manes and (their) seasons.
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3. There one may set up (the {ires} only when he (the Sun) moves to the north.
Then indeed he returns (turns) to the gods, then does he protect the gods and
remains amidst them. The gods have their evils dispelled. He (the sacrificer)
dispels evil from himself. The gods are immortal. (But) there is no hepe of
immortality (for the sacrificer). He attains the entire (full span of} life. The gods
are ‘Prosperity’. He (the sacrificer) attains prosperity. The gods are ‘glory’. He
becomes (attains) glory. Therefore one should set up (the fires) there. When the
Sun reaches the south, then one should not set up (the fires). Then indeed, this
{Sun) returns (turns) to the manes; then he guards the manes and then does he
remain amidst the manes. The manes do not have their evils dispelled. He (the
sacrificer) does not (then) dispel his (own) evils. The manes are mortals. He (the
sacrificer) dies before his (appointed} time {if he sets up the fires then).
Therefore one should not set up (the fires) then.

4. Spring is the Brahman (Brahmana), summer is Ksatra (Ksatriya) and the
rainy season is Vit (vaisya). The Brahmin should, therefore, set up (the fires) in
spring; for Brahman, indeed, is the spring. The Ksatriya (should set up the
fires) in summer for Ksatra (valour) is summer. The Vaisya (should set up the
fires) in the rainy season. Indeed, abundance {plenty) is Vit (Vai§ya); plentiful
is the rainy season. What desire one may entertain, towards that, one may setup
{the fires) (in the relevent season).

5. Should the Brahmin wish, “I should become one having holy lustre
{Brahmavarcasa)”, he should set up (the fires) in spring. Brahman, indeed, is
Spring and he (the sacrificer) verily becomes one endowed with holy lustre.

6.1fone (a Brahmin} should desire,”I should be equal to Ksatra in splendour
(wealth) and glory"he should set up {the fires) in summer. Ksatra, indeed, is
surnmer. He (the sacrificer) verily becomes the equal of Ksatra (Ksatriya) in
splendour and glory.

7. If one is for nourishment {rich growth), he should set up (the fires) in the
rainy season. ‘Abundance’ is verily Vit (Vaisva)and ‘abundance’ is the rainy
season. He (the sacrificer! becomes plentiful with progeny and cattle (Al this
is in consonance with the seasons.

8. They say (about this}, “The seasons have their” evils dispelfled. The yonder
one (Sun), rising, destroys all evil of these (seasons). Therefore, one may setup
(the fires) and perform sacrifice at any time it occurs to him. He should not look
to the next day and the morrow. Indeed, man does not know of the thing of the
morrow; which man is there who may know of the morrow far that (setting up
of the fires).

{Third Brahmana Ends)
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BRAHMANA IV

1. He (the sacrificer) should take his food during the day-time itself on that

day, on the morrow of which the Agnyadheya (setting up of the fires) is going to

be. Indeed gods know fully well the mind of man. They know this about him
who is going to install the two fires. “This person is going to worship us
(perform sacrifice to us) in the morning.” All the gods repair to his residence.
There they fast that night. Hence it is called ‘upavasatha’ (a day of fasting. a day
of preparation, a day of remaining near). “It is indeed improper that a person
takes his food while people remaining {with hiin} have not had their food.
Surely, it is not right that a person should eat before the gods who remain {(with
him) have had their food. Therefore he {the sacrificer) should not take his
food”. So they say. But one may eat (at will). There is verily no observance of
rtual restriction (abstinence) for one who has not set up the holy fires. As long
as he does not set up the two fires, he is indeed a ‘man’ {2 lay man). Therefore

he may surely eat at will.

2, With regard to this, some tether a goat this night. The goat isintended for
Agni and it is for the fullness of Agni. One need not doit that way. 1f a goat is
meant (prepared) for this (fire), he (the sacrificer) may give it to the ‘Agnidh’
the next day itself for (at) the completion (of the ritual). By that itself he secures
that wish which is there (regarding the offering of the goat). Therefore, one
need not favour it (the tying up of the goat,the previous night).

3. Here (in this matter) some (sacrificers} cook that night a {soft) rice-food
sufficient for four (priests). “Catusprasya”, saying, “with this we propitiate the
chandas (Vedas)”. “This is just as one would satisfy (with foodetc) and wish to
satisfy that (animal) by which he is going to move {ride/drive). This is s0™. One
need not do it that way. For, he achieves the desire that may be ihere {of
propitiating the metres or Vedas) by the very fact that the priests and
non-priests staying in his house eat there that night. Thereforehe need not care
for it (the practice of cooking special soft food for four priests).

4. Scooping out a depression in it (the soft rice-food) for ghee, pouring ghes int
it and smearing three sticks of Afvaitha wood with ghee, they put them in the fire
with (uttering) (three) Rks (metrical chants) containing the words Samil’ and
“Ghrta ', (specific mantras) and saying, “We obtain this {fire) that is within {in the
womb of) the Sami {wood)". One need not do that way. For, one should so put
the kindling sticks on the fire, earlier for a year (daily, prior to the ddhina) and
by that indeed will he achieve that desire that is therein. Therefore one need not
have concern for that (practice of putting the three special sticks).
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5. About this, Indradyumna Bhallaveya said,” I'hat one (the sacrificet) should
cook this rice-food, surely seems to be a wrong thing and it is like this that one
(actually) does something intending to do something else, intending to say
something may say something else and intending to go along a (particular) path
may go along a different way (with action and intention being at variance with
each other). Therefore one need not care for it”. It is indeed (improper} wrong
that they (the sacrificers) should either extinguish (that fire) or take it to the
south so that it will be ‘Anvaharyapacana’(Daksinagnij-that fire wherein they put
the oblation or put a stick with (the utterance of) a Rk or Yajus (earhier). But
really, they either extinguish or take it to the south that it may become {serve as)
“Anvdharyapacana”.

(The preparation of a fire for cooking of the soft rice-food the previous night
itself and putting ghee and Semit in it with chants and extinguishing the
sanctified fire is improper. Improper is it also to convert it into Dakyindgni, since
it is a fire prepared before the actual agnyadheya.)

6. With regard to this (conduct on the previous night), they say, “He (the
sacrificer) should keep awake during this (entire) night”. The gods keep awake.
"This means that he approaches the gods by this and he sets up (the nextday) the
two fires becoming more subdued, more disciplined (with greater austerity}and
becoming more godly. However, he may sleep as he pleases. For there is no
observance of vow (ritualistic restriction) for one who has not {yet} set up the
holy fires. He remains verily a man as long as he does not set up the two fires.
Therefore he may sleep at will.

Y. Now, some churn (the fire) (produce the fire by ceremonial churning of
two prescribed pieces of wood) before sunrise and then worship the rising Sun,
thinking, “After the Sunhasrisen we shall take it {the kindled fire} eastward, for
securing (the benefit of) (both) day and night, the inhaled breath and the
exhaled breath and the mind and speech.” One should not do it that way. For
both {the fires) of this (sacrificer) become set up (even at night) when the Sun
has not risen. He churns before sunrise and then takes it to the easi. {50 the two
fires are only nocturnal). Verily he who churns the Akavaniya after the Sunhas
risen,will obtain that (benefit of setting up the fires).

8. Then who will make the two churned fires (hefore sunrise)? {Therefore
one should make the two fires hy churning (after sunrise only). The day is the
gods, the night the manes, The manes do not have their evils dispelled. He (the
sacrificer who kindles the fire before sunrise} does not dispel his {own) evil. The
manes are mortal, He who sets up (the fires) when the Sun has not risen dies
before his (normal) life-span.

9. Moreover, the day indeed is the gods and 'veri;ly the gods have their evils
dispelled. He (the sacrificer) dispels {his own} evil. The gods are immortal.
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1.1.4.15] TRANSLIATION 23

There is no hope of immortality (for the sacrificer). He (the sacrificer) attains
entire (full) life. The gods are wealth {prosperity). He attains prosperity. The
gods are ‘glory’ (glorious). He becomes glorious. Therefore,one should set up
the fires only after the Sun has risen.

10. They sav, “As the fire is not set up with (the chanting of} a 2% nor with
Yajus nor with Séman, then with what is the fire set up?” He (the sacrificer)
should indeed say, “Surely it is of Brahman, with Brafman"(it is set up) with
Brakman (the symbolic formula of the Brafman only}. Indeed "Speech is
Brakman™.Its truth itself is Brahman. These vyvahriss (mystic utterances) Bhih,
Bhuvah, Svah are only “Truth’. His {the sacrificer’s) two fires are verily set up
with “Truth’.

11. Indeed Prajapati generated this (earth) by (uttering} {the mystic syllable)
‘Bhah’ the middle region (between earth and heaven) by ‘BAuvah and the sky by
Svah’ As far as these worlds are thus far is this (Universe}. The two fires become
established with the whole of this {Universe).

12. Prajapati created Brahmana{(theBrahmana class/priesthood) by(uttering)
‘Bhith, the Ksatra(Ksatriva class) by Bhuvah and vit {Vaisya jby Swah. So much is
this-as much as are Brahmana,Ksatra and vit. Indeed the two fires are set up
with the whole of this.

13. Prajapati verily generated Atman (the self) with Bhak; the excellent
creature(s) (human race) with ‘Bhuvak’ and the animals with ‘Svad’. S0 much
indeed is this,viz., as much as the self, humanity and animals.

14. He (the sacrificer) instalis the Garkapaiya (fire) with (uttering) these three
syllables ‘Bharbhuvah’ and {leaves out) keep (unused) two (syllables} for the sake
of ‘freshness’ (the state of not becoming stale with Iapse of time}. With what will
he set up that (the Ahavaniya) if he should establish (the Garkapatya} with all (the
five syllables)? He should set up {the Ahaveniya) with all (the five syHables).
Those very two (syllables that were left out); the other three (once used) are
ﬁtrengthened (refreshed). Thereby they become fresh {not old and stale). They
form eight syllables {for the two fires together)-these five and those three.
Indeed Gdaya#ri consists of eight syllables. Gayatra is the metre of Agni. He (the
sacrificer), thus sets up this (fire) with its own metre.

15. The Asuras and Riksasas verily kept away (prevented} the gods who
wished to set up the two fires. (They said to the gods), “Agni will not be
produced {be born): you are not going to set up the two fires™. Therefore they
became {(came to be called) ‘Raksasas’(preventees). Then indeed did the gods
see the thunderbolt, viz. the horse. They raised it up and on their destroving the
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1.1.421% TRANSLATION 24

destructive Riksasas, {ive arose {was pm(ﬂwﬂi; in its safe shelter that was free
from fear. Therefow one who is going to churn the fire {produce fire by
churning) should say, “Bring the horse”.

16. It (the horse) should stand in front. Thus indeed does this (sacrificer) light
up this thunderbolt (viz. the horse).{On his) Destroving the destructive Raksasas
with it, fire avises {is born) in its fearless and safe (not destructive) shelter.

17. It (the horse) should be one that (moves ahead) (eastward} is a leader
{foremost of horses}. Indeed ‘virility’ is the horse. This (horse) is verily
{represents) limitless vigour. He who is the leader (who goes in the fore front—
who moves eastward) grows grmtlw If there is no leader {leading horse)
available, any one {any horse that is available) will do. If even (an ordinary)
horse is not avaﬂabﬁe there may be an ox (an ox will serve the purpose). This
indeed is the relationship of the ox (with the horse).

18. Where he (the sacrificer) is going to take it {the fires} on eastward, then he
should say, “Move on with the horse ahead”. Indeed the horse is the
thunderbolt. Verily destroying the devastating demons{Raksasas)in front with
the thunderbolt itself and breaking them up, be (the sacrificer) moves and then
takes it {the fire} into the safe and fearless shelter. One should take it in such a
manner that it will turn (westward) (backward) towards the sacrificer. {As the
fire is taken forward towards the east, the smoke will move backwards towards
the Yajamina).

18. This fire is indeed the sacrifice. The sacrifice verily enters him (the
sacrificer) {westward) bat:kwards. Him the sacrifice qu}cuy approaches,
Moreover, the sacrifice turns away from him from whom this (fire) turns away.
If one, there, should curse him saying, “May the sacrifice turn away from this
person, may the lordly sacrifice not approach this person: lordly is it (the
sacrifice). (The sacrifice will not approach this person)”. It will surely happen
so. Therefore,one should carry this (fire) so  that it will turn (hack) towards
{facing) the sacrificer.

20. This fire indeed is the vital breath. Him (who takes the fire in such a way
that it turns back towards him} verily the life-breath enters back. He attains the
entire (span of) life. And from whom this (fire) turns away, vital breath also
turns away from him. If one should curse him thus saying, “May life turn away
from this person. Vital breath (life) is going to leave this person”™. Lordlyisit (the
vital breath} and it will surely happen so. Therefore, one should convey this
(fire} in such 2 manner, that this (vital breath which blows or p»unﬁes ) wilk move
back towards the sacrificer.

21. This {fire) verily is the sacrifice. Indeed, him {the sacrificer) the sacrifice
enters backward. Him the sacrifice reaches quickly, And the sacrifice turns away
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1.1.4.24] TRANSLATION 25

surely from him from whom this (fire) turns away. Should one curse him
therein, “May the sacrifice turn away from this person! The sacrifice is not
going to reach him!” The sacrifice (fire) being powerful, it will surely happen
so. Hence, one should convey this (fire) in such a manner that this (sacrifice}
which purifies will move back towards the sacrificer.

22. This (fire), indeed, is the vital breath (life). The vital breath enters this
person (sacrificer) backward. He attains the full (span of) life. And the vital
breath turns away from him whom this(sacritice/fire) turns away. If one curses
him, “May life-breath turn away from this person! Life-breath will leave this
person ", the sacrifice being lordly, it will surely happen so. Therefore, one
should convey this {fire) in such a manner that it will approach the sacrificer
back.

23. He (the sacrificer) makes the horse step on it (the fire-altar), then makes
it move up towards the east and then makes it turn back again. Indeed the horse
is (represents) virility. In order that virility may not run away from this
sacrificer, he turns it (the horse) towards the north and east. He places it (the
fire} at the foot (foot-print) of the horse. The horse is verily ‘virility’. Therefore
this indeed places it {the fire) in virility. He (the sacrificer} makes it {the fire)
touch it (the horse’s foot-print) and lifts it up (again}); he makes it touch it and
lifts it up. Only at the third time he establishes it (the fire) chanting
‘Bhirbhuvahsval’. These worlds are indeed three. Therefore with this he enjoys
these worlds; he pervaded these worlds.

24. They say, regarding this, “Touching (the horse’s footprint) only once,
then at the second time one should establish (the fire)”. He who, without
remaining established (well planted) on this (earth) lifts up a burden (tries tolift
up) canmot lift it up. It crushes him. The fact that he touches once (means) he
stays firm on this resting place (the earth). Being firmly established, he setsup
(the fire) at the second time uttering, ‘Bhirbhuvahsvek’. Thus {thereby) he does
not come to grief, Asuri, Pdsci and Madkuki thus set up (the fire), (saying), “All
this else (on the altar) becomes troubled. So, we established it, chanting
“Bhirbhuvahsval’ even at the first time”. Indeed, they did so, establishing (the
fire) then, even with one {even at the first) touching. ‘

25, He (the sacrificer) touches the burning sticks saying, “Like the sky with
abundance, like the earth with girth (in superiority)”. He says verily this, “Just
as the yonder sky is plentiful with stars, so may I become plentifull” By “like the
earth with girth™he says verily this , “Just as this earth is big {vast) may I become
big (great)”. He (the sacrificer) establishes this {fire} on the back of this (earth).
Chanting, “Oh Earth! the one fit for the worship of the Gods! On the back of
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1.1.4.26] TRANSLATION 25

“Yourself-,1 set up Agni the eater of food, for the sake of good food”. He says
{means) verily this “Agni is the consumer of food. May I become the consumer
of food!” This is (a prayer for) blessing. One may mutter it, if he wishes. If he so
wishes he may ignore it.

26. Then he worships with the Rks pertaining to the ‘Queen of serpents’,
(thus}, “This spotted bull has come here and has lain down before the mother
and before the father, too, on going up to heaven. She, shining {with liking)
moves in, breathing out from his breath. The great one has illumined the sky.
He shines much in his thirty abodes. Speech is bestowed on the winged one, Ah?
with the lustres of everything!” Whatever has not been secured by the
installation of this (fire} or by the seasons or by the (gathered) materials or the
stars, that very thing,all that one secures by this. One need not care for it. This
{earth) is indeed the Queen of Serpents (for) whatever creeps along of {all) that
this {carth) verily is the queen. The fact that he sets up (the fire) on this (carth),
verily by that itself, this {fire), entire and full and rich, becomes established.

(Fourth Brahmana Ends)

(Chnpm One ends)
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1.2.1.6] TRANSLATION o

Chapter Two

BRAHMANA 1

1. Having taken out the Ahavaniva fire, he {the sacrificer} offers the full
oblations, ‘Pdrpahuti’. Indeedhe (therebv) makes this Agnibecome aconsumer
of food for his own sake. To him (Agni} he offers this food. Just as ane {the
cow or the mother) would offer the breast to the (just) born caif or to the voung
child (son), in the same manner one offers this food to this (fire). Appeased and
pleased by that, he (Agni) waits quietly for the subsequent oblations that are
cooked. If they (the sacrificers) do not offer this oblation, in this { Agni}, it {the
fire} will soon burn up the Yajamana or theAdhvarvaifor) those two move, as it
were, nearest to it {the five).

2. That (offering) he offers in full. Indeed, full is (means) ‘ail’. That {offering)

appeases this (fire) with ‘all’, He makes the offering uttering the sound ‘svdhd’,
The expression sudad’ is undefined (general). ‘Al also is undefired { genfhmi‘
That, then, appeases this (fire) verily with ‘all’ (every thing). The first offering
which Prajapati offered, he indeed offered it with the utterance of the sound
sedhd’. That is indeed this, primarily. Hence he (the sacrificer) makes the
offering, muttering ‘svdhd’. At {when) this {offering has been made), he (the
sacrificer) presents a boon (gift) (to the priest). Evervthing is indeed a gifi (a
worthwhile thing) . That (offering of gift) appeases this {fire) with every thing
(ail),

3. Here they (some) say, “Having made this offering (Piornéfnti} one need not
care for the subsequent offerings. He surely achieves even by this that wish for
which he may make the subsequent offerings.

4. The fact that one makes an offering to Agni Pavamdna (the Blower) means
that it puts life-breath, indeed, into this {(sacrificer). Verily food 1s life breath,
This offering is indeed food. Thus it puts into this (sacrificer that (vital breath).
by means of this (offering).

5. Then, the fact that one makes an offering 1o Agni Pdvaka {punifier}
means that it indeed puts food into this (Agni). This offering {viz.,) food is
direaly visible. Therefore one puts that (food} into this {fire} by this very
offering.

6. That one makes an offering for Agri Suc (the Brilliant) means that it puts
virility into this {fire), That this flame blazes up: it blazes up higher only when
an offering is put into this (flame). It (the fire) becomes, as it were, more virile.
Therefore, one puts it {virility} into this {fire) only by means of this (offering).

]
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12.1.10} TRANSLATION 41

Therefore, they (some) say, “One need not care for it (the subsequent
oblations)”. One must certainly make that {(subsequent offerings).. This (fact) s,
as it were, Invisible (incomprehensible} that “this is that yonder thing and that
is this”. Just as, as long as the child {embryo) is not born . it breathes (lives) in
consonance with the vital breath of the mother.

7. That one makes the offering for Agni Pevamdna (the Blower) means that
Pavamdna is the breath and he (the sacrificer) puts that into him (the fire} even
as it (the fire} is born.

8. Then he makes the offering for Agni Pivaka (Purifier) for, food indeed 15
the purifier. As soon as this (fire) is born, he (the sacrificer) puts the food into
this (fire).

9, Then he makes the offering for Agni Suci (the Brilliant)and it puts vinlity
into this (fire). For when he (the fire) grows with food, then, he builds up
strength, Thus making this (fire) grow by means of food, thereby he (the
sacrificer) puts this bright strength into this (fire). Therefore, one must make
that offering. This being alike, it (the practice of not making the subsequent
offerings after Parnahuti) appears to be reversed (wrong), in a matter where
Agni approached men from the gods and thought, “Let me not g y 1o the men
from the gods with my full self (body)". He placed this) three bodies in these
(three) worlds; what was his Pavamdna (blowing) form he placed on this earth:
what was Pavaka (the purifier) (that he placed) in the mid region and that which
was Suci (brighty (he placed) in the skv. And then he came to the men. Those
who were then sages among men realized that (and thought}. “Agni has come
to us not in his entire form”. (Therefore) They made these offerings for him
(Agm).

10. What he (the sacrificer) offers to Agni Pavemana, by that he gets {reaches)
that very body (of Agni) which is in this earth. And then what he offers for Agm
Pavaka, by that he gets at that very body {of Agni} which is in the mid regon.
And then what he offers for Agni Suci, by that he verily gets at that very body
{of Agni) which is in the sky. (Thus) He (the sacrificer) sets up the entire Agni
who is not placed away {who is present in his fulness). The first oblation has an
only (separate) seat of sacred grass and the subsequent two {oblations] bave a
common barkis (seat of sacred grass). These are the workds, these are the
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12.1.18] TRANSLATION 33

oblations. This world (earth) is, as it were, fine and dense; the mid region
appears to be oscillating and oscillating seems the sky. For (imparting) equal
weightiness, so that those two (worlds) may counterpoise (may come towards)
this (earth), (the last two oblations are offered with a common barhis).

11. The sacrificial cakes (intended) for Agni are cooked on eight potsherds.
Gayatri (metre) has eight syllables (in a pada or foot). Gayatra is the metre of
Agni, He (the sacrificer),then, establishes this (Agni) with its own metre. They
{the potsherds) amount to twenty-four. Indeed Gayatri has twenty-four syllables
{on the whole). Gdyatra is the metre of Agni. He then , sets up (the fire) with its
own metre. The Yajyanuuvakyas (the offering formulas and the connected
expressions) are in the Gayatri metre. Gayatra is the metre of Agni and he then
sets up (the fire) with his own metre. Then subsequently, occurs this (offering
of) cooked food dedicated to Aditi. He who prepares (and offers) these
(preceding oblations) seems to make himself slip away from this world of men
towards the world of the Gods. Indeed he moves,as it were, ascending above.
This {earth) is Aditi. This is (the firm) resting place. Therefore, ultimately, he
{the sacrificer) rests firmly on this (firm) resting place. :

12. Its two Samydjyas (inviting and offering formulas) are in Virat (metre), for
this (earth) is indeed vast (shining); and (or) two tristubh verses for this {earth) is
tristubh indeed (three-propped) and (or) two Jagati verses; indeed this {earth} is
Jagati (constantly moving). But anyway it rerains that they are only two Virat
verses. For that (the offering to Aditi) the fee is a cow; for this {earth) like a cow,
produces (fulfils) all desires for men. Indeed the cow fulfils all the desires {of
men). This (earth) is indeed like 2 mother to men and animals, like the cow
which is like a mother. Therefore the fee for this (offering) is @ cow. This is one
way (of performance).

13. Now then (is) a second (way), one offers the cake covked on eight
potsherds only for Agni. This {offering) is, as it were, indivectly (invisibly) for
Agni Pavamana, Agni Pavaka and Agni Suci. Then the two Agnis of this
(sacrificer) become visibly and truly established. There are two Yajpyanuvihyas
{one offering formula and one connected expression) containing the word
‘Miirdhan', for that (offering). Then {is offered) verily this cooked rice offering
for Aditi, subsequently. Thisisindeed the relationship to it. This (cow) is the fee.

{First Brahmana Ends)
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1.2.2.5] TRANSLATION A%

BRAHMANA II

1. In that they perform (elaborately) the sacrifice they kill it. Inthat they press
(ritually prepare the juice) the King (the Soma plant}, they kill it. In that they
quieten and immolate the (sacrificial) animal, they kill it. With mortar and

stle and with a pair of mill-stones they kill the haviryajia (the sacrificial
food offerings). The sacrifice having been killed thus became incapable of
producing the desired result. The gods made it capable with fees (ritual gifts o
priests). As they invigorated (the sacrifice) with these, these (fees) came to be
known as Daksind (invigorating means). Therefore, indeed, must one give the
fees. Whatever (part) of this destroyed sacrifice flags, that very thing of the
sacrifice does one invigorate by means of the sacrificial fees that one gives. Then
the sacrifice becomes verily rich (prospers).

2. One should give six of them (feescows). Indeed six are the seasons of the
vear; the year is the sacrifice, (itis) Prajapati. As much asis the sacrifice, as much
as is its measure, by so much (many) fees only does he (the sacrificer) thereby
invigorates it.

3. Or, one may give twelve; indeed twelve are the months of the year. The
vear is the sacrifice, Prajapati. As much as is the sacrifice, as much as is its
measure, by so much only does he thereby invigorate it.

4. Or, one may give twenty-four. Indeed twenty-four are the half-months of
the year. The year is the sacrifice, Prajapati.As much asis the sacrifice, as much
as is its measure, by so much only does he thereby invigorate it. These have
been indicated (advised). One may give more according to his faith.

5. Verily the gods are of two kinds. The Gods indeed are of a different {one)
kind of gods. Then these Brahmins who have studied the Vedas and teach {them)
are the humar gods. Their sacrifice (also) is divided into two kinds: the very
oblations (form the sacrifice) for the gods, for the human gods viz., theBrahmins
who have studied the Vedas and teach them, it is the sacrificial fee. He {the
sacrificer) propitiates the godsonly by the oblations and (propitiates) the human
gods.the Brahmins who have studied theVedasand teach them, with sacrificial
fees. Those two (kinds of) gods, being pleased, place this (sacrificer) in nectar (2
state of bliss). As one would deposit semen into the genitals (of 2 woman), in the
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1.2.2.9] TRANSLATION 37

same manner, these priests place the sacnficer in heaven. The sacrificer
presents this (fee} to them (priests), thinking, “These are those who have made
me reach this (heaven)”. This is indeed, concerning sacrificial fees.

6. The Devasand Asuras, both of them sprung from Prajapati, contended
(with each other). Both of them were without Atman {eternal soul). Indeed they
were mortals. Verily hie who is inortal has no (abiding) soul. Among them only
Agni was immortal. Both of them (Devasand Asuras) lived by resorting to him
(Agni). Whom (soever) among them they killed: he remained so (slainj. Then
the gods remained (were left over) thinner (in number or strengthj. They
worshipped and tired themselves {in austerities), thinking, “How can we
overcome our rivals theAsuras?” They indeed discovered this very ‘Agnyadheya’
(installation of Agni).

7. They said, “Ah! installing this immortal thing {Agni}j within ourselves and
thereby becoming immortal and invincible, we shall overcome the Asuras,our
mortal conquerable rivals.

8. They said, “Verily this Agni is in both of us. Well, let us speak to the Asuras
in a contrary way.” They went to the Asuras and said,"Verily we are going 10 set
up Agni (ceremoniously). What are you going to do with him (Agni)? ™ The
Asuras spoke, as it were, maliciously “Then we shall surely lay it downlsaying,
‘Burn the (blades of) grass here: ‘burn the logs of wood here;” cook meat here’
and ‘cook rice here’. This (what the Asuras laid down) was the fire with which
men eat and resorting to which these creatures live.

9. Then, the gods, installing this {(Agni) within themselves and becoming
immortal and invincible, overcame their rivals,the congquerabie mortal Asuras.
For that(which)there are two fires,shall one set up? There is no hope of
(attaining) immortality. (But) he (the sacrificer) indeed hecomes
unconquerable. One who wishes to conquer him does not conquer him at ali.
Therefore, when one who has set up his fires and one who has not set up his
fires contend (with each other), only the one who has set up his fires overcomes
(the other). For he, indeed, becomes invincible
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1.2.2.16] TRANSLATION 2

10. Then, where they churn that {produce that fire by churning), then he (the
sacrificer) breathes upon this {fire) that has been born. Indeed Agni is breath.
It produces (enhivens) this one that has been born. Then he inhales the breath
up. By that he installs this {fire) within himself. Then he makes the other one
blaze up, thinking, “Here shall 1 put the oblation™"Here shall 1 perform the
sacrifice” and “Here shall I do it properly (I shall do the right thing here)™.

11. To some, this appears to be a fault, that it {the fire) might go out. One
need not mind it. The fire that has been installed in his own self, that does not
go out. “The cart passed; the chariot passed {in between me and the five}.”

12, "It passed in between” -—-such, indeed, is a sense of fauit (wrong) for some.
That too one need not mind at all. The cart does not pass through this {inner
fire) of this (sacrificer), nor does a chariot pass nor does any one come in
between the fire that has been established within himself.

13. These breaths themselves are the fires. The Prane (exhaled breath the
vital breath) and Udana (the inhaled/up-drawn) breaths verily are the Ahavaniya
and Gdrhapatya (fires). The Vyina (pervasive breathing is the Anvdhdrmapacana
{the fire for cooking subsequent offerings). For this consecrated fire, worship
consists, verily in (speaking the) truth:

14. Just as one may sprinkle the kindied fire with ghee and its lustre becomes
more and more and it {the fire) becomes greater day by day, in a very similar
manner does a person who, having installed the fire,speaks the truth; becomes
greater day by day with renown, glory and splendour (wealth).

15. Now, Just as (if} one sprinkles fire with water, its lustre becomes less and
less and day by day it becomes weaker (more pitiable), verily like this, he who
having installed the fire speaks untruth becomes weaker (more pitiable) by (in
the matter of) renown, glory and splendour. The relatives told Aruna
Aupavesi, thus, “You are, indeed, old; set up the two fires”,

16. He said, “Do not tell me this. Do notsay, *Be one with a vow of silence (one
with complete and habitual restraint on speech)” for one should, indeed, not
speak untruth after having installed the two fires. For one who speaks, there is
no non-speaking of untruth. Therefore, indeed, one must wish (strive) to speak
only the truth,

{Second Brahmana Ends}
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1.2.5.4] TRANSLATION 41

BRAHAMANA 111

1. Varuna indeed, established this (fire) being desirous of sovereignty. He
attained sovereignty, Therefore, he who knows this and he who does not, all
say, “Varuna is the King". Soma was desirous of glory. (He established this fire).
He became glorious. Therefore those who acquire {(in the matter of} Soma and
those who don't, both of them acquire this (glory) verily. People do come to see
the glorious. He who, knowing this is so, sets up (the fires), indeed, becomes
glorious and attains sovereignty,

2. The Gods deposited, once, all forms --{things and forms),those that were
rural and those that were of the forest {domestic and wild), either because they
(the gods} were going out to achieve victory (in battle against the enemies) or
with a desire for free activity or with the thought, “This {Agni} is the best
protector and may he protect us”. Agni, indeed, coveted them much. Gathering
them (the forms) he entered the seasons. The gods thought, “Let us go back”
and came to (the place of) Agni who had disappeared.

What is to be done here? What knowledge is there about this?

8. Then, indeed, did Tvastd see (intuitively discovered) this, ‘Re-installation’
(re-installed fire). He established it and he reached Agni’s favourite abode. Agni
gave out to him both these forms, the domestic and the wild. "Therefore they
say, verily, “The forms are of Tvasta™. For all form belongs to Tvastr. All other
creatures (too) as much as they experience it.

4. So one should set up a re-installed fire for him (Tvastr)? Thus, indeed,
one reaches the favourite abode of Agni. To him, Agni re-delivers both these
forms that are domestic and that are wild. In it (the fire) are seen both these
forms. That is indeed the supreme state. They (people) ke him. So does he
flourish. (His position) is also noticeable, indeed.

This sacrifice belongs to Agni. Agni is the light (flame]}, the burner of evil. He
destroys the evil of this person (sacrificer). He (the sacrificer) becomes the very
light with splendour and glory here (in this world} and the light in the yonder
world (heaven), the state of a workd of merit (the auspicious workd).
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5. He may set up (the fire - a second timejonly in the rainy season. Indeed
the rainy season (itself) is all the seasons. Verily is the rainy season all the
seasons. Hence, they consider {count) the years only with the rainy season,
saying “We did (this) for a year (in that vear) ","We did this that year,” for the
rainy season is all the seasons. And therefore the rainy season itself is the form
of all the seasons.

6. Indeed, it happens in the rainy season when they say, “Today is verily
summer!” It happens in the rainy season when they say, “Today is verily
winter!” From the rain (it goes) into the years, indeed. And besides, this is, as it
were, (the year’s) invisible form. What blows in the east, that itself is the form of
spring; what thunders is of summer, what rains is of the rainy season, what
flashes (lightning) is of autumn and what, having rained sucks it up is of the
season of snow. The rainy season is all the seasons. He {Agni) entered
the seasons. From the seasons themselves does he produce this (fire).

7. Indeed, the Sun is all theseasons. When it rises, even then is it spring; when
it is the time for being gathered together (for milking) it is summer; when it is
mid-day it is the rainy season; when the day declines, i.e.when it is afternoon, it
is autumn. When he sets, then it is the scason of snow (winter).,,

8. When it is mid-day, then only should one establish (the fire). Then, indeed,
does this{Sun) remain closest to this world (earth). He produces this {fire) from
the nearest centre of this (world), This evil, indeed, moves about clinging to a
man as his shadow. That {evil) becomes smalles: here (at mid-day}. (Thinking
thus), “You are as if under (my) foot™, he afflicts (and drives away) that evil even
when it remains smallest.

8. Verily he takes it (fire) up by means of sacrificial grass. Or he takes it out
with (pieces of) wood, the first time. (Should he take the fire) first with (pieces
of) wood and the second time (too) with (pieces of ) wood, he would be
committing repetition and he would be doing it with arrogance. Waters are the
rainy season. Waters are the (blades of ) sacred grass and the rainy season. He
(Agni) entered the seasons. Therefore he produces this (fire) with waters
themselves from waters.

18. Having prepared a cake of rice with two leaves of the plant, he places
it at the spot where he is going to establish the Garhapatys. And then he lays
down the Garhapatya there.

11. Having prepared a cake of barley with two leaves of the arka plant, he puts
it at the place where he is going to establish the Ahavaniye. And then he lays
down the Ahavaniya there. He covers this verily with the first two fires.




E

RANVA-SATAPATHABRAHMANAM [L2.5.12—

W@%n&ﬁﬁmmﬁﬁmﬁm@famg@mﬁmw

s e vl aw e B om wETEEmAT Wi ug
m@mmmwmmammmm
R @a@@mwﬁwﬁwwﬁqw@mm-
aﬁa%ﬁwﬁﬁﬁmﬁmn 3N

. WsEfR TE, Co, Ca.

P, Should have been B,
Re. W TE. S
23, Showkd have been Sl
1¢. W TE. o
8%, Ser Nates.

4y T ey g
b o O
o8, g 2 . »




12317 TRANSLATION 45

12. One need not favour that (practice), for it becomes covered indeed by the
nights. Then he offers this oblation {puradita) cooked in five potsherdsand
dedicated to Agni. For ir, the offering mantras and (connected) subsequent
utterances { ¥ayyas and anuvdhyis) ave in Panksi (metre) with five pidas (feet); for,
the seasons are five, He (Agni) entered the seasons. He {the sacrificer) thus
produces this {fire) from the very seasons.

13. The whole (sacrifice) belongs to Agni. That way, indeed, Tvastr reached
the favourite abode of Agni. They perform it with this (formula), in a low voice,
what one is going 1o do purely for his relatives or friends, he is verily secretive
with it. This (which is uttered in) -a low voice is indeed like 2 secret.

The other sacrifice belongs to all the gods. But this tha belongs to Agni is
special. The last ‘subsequent offering’ he (the sacrificer) offers in a loud voice.
Then, indeed, he becomes, as it were, one who has done his work. Every one
understands that it has been done (completed;.

14. When the Adhvarvu,having stepped bevond and having called {drawn
attention) says, “Worship (offer) (pronounce the offering praver fory Samidhs’,
it 15, indeed, the form of Agni and it appears to be indirect. There one should

say (directly} only “Worship the Agnis”,

15. Then he recites (in worship)“Oh! Agni! Mav they (Samidhs) well reach
{accept) the ghee ""Vausat " May he accept the fire of the ghee" Tausat” May they
accept the ghee through Agni™Vausat "or “May Agni accept the ghee” “Vausar™.

16. Then he says, “Svdhagnim”. “Svdhignim Pavaminawn”. If they decide on
{otfering it 10) Agni Pavamdna. If they decide on {offering it t0) Agni-Indusat
-{he says}’iﬁvéhdgnim indumantam”, He {the sacrificer) makes all these principal
sacrificial ceremonies dedicated to Agni, (uttering)” Svdhigni m-aypapei” | Svahd;
the fives that consume ghee ) “May the Agnis, drinkers of ghee, coming together
(being pleased), accept the ghee', *Vausar”.

17. Then he says, “Pronounce the inviting prayver for Agni ", with regard o
Agni’s portion of ghee. He (the Hotr) recites (following this instruction), “Wake
up Agni” with praise, enkindling him the immortal, so that he tkes our
offerings to the gods”. Indeed, having been removed, he (Agni) appears to
sleep. He wakes him thus and makes him blaze up. He makes the offering,
saying “May Agni be pleased and may he accept the gher".
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18. Then he savs, if thev decide an (offering (o } Agni-Pavaméana, “Make the
call for Agni-Pavaméina”. Then he (Hotr) savs,"Oh Agni! vou breath (blow) life.
Please produce for us food and strength. Drive far away misfortune”, Thus
indeed, it becomes of Agni. Soma indeed is the Pavamana (the purifier). (The
Soma elements} do not go away from the ghee portion belonging 1o Soma,
“May Agri-Pavamina being pleased, accept the ghee!” So he recites {on making
the offering).

19. If they decide on (offering to) ‘Agni-Indumat’ he savs, “Make the call for
‘Agni-Indumat”. He (Hot3 ) says, following this, “Come here, Oh Aguni! [ shall
gladly say these and other words (of praise). May vou grow with these drops.”
Then, indeed does it become of {dedicated to) Agni. Soma, indeed, is Inclu {the
drop}. They (the Soma elements) do nat go away from the portion of ghee
belonging to Soma. He recites, in worship, “May Agni-fndumat (possessor of
drops}, being pleased, accept the ghee".

20. Then he says, “Make the call for Apgni”,

“Worship (recite the offering prayers to) Agni”.

“Make the call for Agn: Svistakrt.(who makes the offerings well oftered)”.
"Recite the offering prayers to Agns Svistakrt™

21. Where the Adhvaryu (priest) over-stepping {these} and calling attention
says“Worship(recite the prayers) for the gods. there he should verily Say {recite
the prayers for) “worship Agnis”.

22. He recites “May it (Barhis) acceps (the offering} for Agni re-acquisition of
abundant wealth™*Vausat”. “The divine Agni Svistaket”, This third subsequent
offering by itself belongs to Agni,

23. These are indeed the six case-forms. Four (are used} in primary offerings
and two In after-offerings, Verily six are the seasons. He (Agni) entered the
seasons. He, thus, produces him (Agni) only from the seasons, Of the six
case-forms, there are twelve or thirteen syllables. Indeed twelve or thirteen are
the months of the year. The year entered the seasons. He {Agni) entered the
year, the seasons. He verily produces him (Agni) from the seasons. He does not
put two together. Should he perform two together, he would be doing a fault.
The form of (usage of) primary offerings is “May it accept”. “Mav they accept ™.
The form of (expression) after-offerings is “"May it accept for abundant
acquisition of riches” Gold is the sacrificial fee. This sacrifice verily belongs to
Agni. Indeed gold is the seed of Agni. Or it {the sacrificial fee) is an ox, Verily
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the ox is related to Agni, by its shoulder. The shoulder of the ox looks asif itis
burnt by fire. Agni is the carrier of the oblations to the gods. This ox carries
{burdens) for the sake of men.

{Third Brahmana Ends)

BRAHMANA IV

1. Prajapati alone existed here. He saw (thought).“How can I be born (become
abundant progeny)?”"He toiled. He performed penance. He produced Agni,
indeed, from his mouth. Therefore, it is that Agni is a consumer of food. For,
he was born from the mouth. Indeed, it is by the mouth that food is eaten.

2. This (Agni) was born before the gods. Therefore he is known as Agri. Itis
indeed Agri which they say ‘Agni’. Being born, he went at first (ahead). That
indeed is his second ‘ahead-nessffirstness’. They say (of) one who goes at first
{before others) ‘he goes ahead’.

3. Of him, indeed, was Prajapati afraid, “I have created this (fire) as a
food-consumer. There is no food here, except myself, which he will not eat™.
Then this earth was as if rendered bald. This was verily {disturbing} in his mind.
Then Agni turned towards him with an open mouth, As he (Prajapati) was
frightened, his greatness departed away (from him). His own greatness was,
indeed, ‘speech’. It was verily speech that went out of him. He wished for an
offering in his own self. He thus rubbed (his hands). Therefore this (palm) is
hairless and so is this (other palm) too. There he obtzined (knew/conssdered)a
ghee-offering or a milk-offering. Indeed both are milk.

4. It was not pleasing to him. It was as though mixed with hair. He poured it
away saying, “Osamdhaye” “Drink it hot”. From that were born the plants. Hence
they are known as 'Osadhayah’. He rubbed his hands a second time, Then he
obtained (found) a ghee-offering or a milk-offering. Both indeed are
milk.
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5. It was pleasing to him. Prajapati then doubted, “Shall 1 offer?” “Shall I not
offer?” His greatness addressed him, “Offer” He realized that his own
greatness had indeed said, “Offer”. He offered (the oblation) saying only
“Swaha’ From it verily arose the yonder one (Sun)who burns. Then arose this
one that blows (the wind). Thereupon Agni becoming calm turned away. This
is indeed the significance of svahakara. Therefore, too, even now they offer the
oblations only uttering “Svaha”.

6. That Prajapati, having thus made the offering came to be born (again)
{produced progeny) and saved himself from Agni, death, who would have
devoured him. Thus indeed one who knows this to be so is born and thus verily
saves himself from Agni, the devouring death. “

7. Where they place him therefrom (from the fire) would he come into being
Jjust as one would be born out of the genitals of the father and of the mother. It
(the fire) burns up only his body. Therefore they say, “One who has not
performed Agnihotra does not come into being”. Where he {Prajiapati) rubbed
(his hands) after making the offering, from there a wkankata (tree} sprung
forth. This is the very tree that is suitable for sacrifice and for sacrificial vessels.
Indeed this is the origin of doubt. Prajapati who doubted remained steadfast in
well-being. He (Prajapati) who was born saves himself from Agni, the devouring
death. He who after doubting knows this to be so is maintained verily in
‘good’ (welfare).

8. These are the heroes who were born amrong gods; this fire, this one (wind})
that blows and the Sun.Indeed to him, who knows these to be heroes among
gods,a (virile) son is born.

9. They said, “Prajipati, our father, produced us”. “Ha! let us produce that
which will take after us”. They verily praised { with mentras) in Gdyairl metre,
changing it , to be without the sound ‘Him’. What surrounded, that was this
ocean. This very earth was the ground where the praise was sung. Then went
forth eastward, saying,"Let us come again”. They came upon a cow that had just
been born, Locking at them she uttered the sound ‘Him'. They realized
‘This' indeed is the sound ‘Him' of the Sdman {musical rendering of Rks).
Thereafter the Saman chants came to be with the sound "Him’ . Before then
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they had indeed been without the sound “Him™. Therefore indeed is the cow to
he dep&ndtd upon for living. She verily bears the sound “‘Him' of the Sdman.
He who knows this {to be) the sound ‘Him’ of the Samans verily becomes one
who is to be resorted to for living (who becomes the support of life),

10. They said, We who have produced this thing (cow) have indeed produced
an auspicious thing”. Thev verily produced food. Indeed there is no food
without the cow. They indeed created the sacrifice. For indeed the sacrifice is
not performed without the cow. Therefore this (cow) is verily the name of the
sacrifice. This which is {the name) of these (cows), Therefore one should avoid
{disrespect or harm to) it (the sacrifice, the cow), thinking,“(Thisis) auspicicus”.
“(This is) meritorious.” The sacrifice inclines towards (favours) him, indeed and
these (cows) surely become many, for him who avoids (them} {(disrespecting or
harming them) thinking, “(This is} auspicious”, (This is} meritoricus”,

11. Verily Agni coveted her (the cow) {and thought},*May I pair with her”. He
united with her. He deposited his semen in her. That is the milk. Indeed it (the
milk) is the semen of Agni. Therefore these cows, being raw (not hot} vield
{milk) what is cooked (warm). Therefore, being of different forms, {vet) they
vield similarly (the same form of milk). It (the milk) shines like fire. Indeed it is
the seed of Agni. Therefore what is first milked appears io be hat, For it is
Agni's seed.

12. They (the men) said, “Let us offer this oblation (milk}, let us produce this
well”. He, Agni said, “Offer (cblations)to me, verily who am the first 7,"To me”
{said) this (god) who blows (the wind). The Sun said, "Toe me”. Not making itup
{not coming to an understanding), they said,“Letus goto our father, Prajapati.
Let us offer milk to him, the first, 1o whom he (Prajapati) savs (we should offer)”.

13. He. Prajapati, verily said, “Offer {(oblations/milk) only to Agni the first”,
“He will employ his seed and will produce (will be reproduced)”. At dawn
(offer)to theSun”. “What {part) of (the oblation} that is offered, vou consume:
that (will be ) yours.” So he (Prajiipati) told this (god) who blows (wind) . They
offer {the oblations/milk) even now the same way, only to Agni in the evening,
(only) o the Sun in the morning. And whatever (portion) of the oblation is
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5
ot

otfered he appropriates. That helongs to this one (wind) who blows. Theose
gads, offering (oblations) like this, came to be born in this form of birth that is
theirs: they attained this victory which is theirs. They won this great victory. It
was verily Agni who conquered this world: this one (wind} who blows
tconquered) the mid region and the Sun {tonquered} verily the sky. He wha,
offers (oblations), understanding this, is indeed born in this very form of birth
{as of the three gods), wins this victory (as of the three gods) and becomes one
(residing) in the same world (as the three gods).

(Fourth Brahmana Ends)

{Chapter Two ends)
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Chapter Three

BRAHMANAI

1. The Sunis indeed Agnihotra. It is because he rose ahead of this offering that
the Sun is himself Agrihotra (= Agnihotra). That they offer (oblation) after
sunset, thinking, “Let us offer while he (the Sun) is here ",and that they offer
before sunrise in the morning, thinking, “Let us offer while he is here” (is
because of this?) He (this Sun), as he sets, verily enters Agni, the source
(genetals) becoming an embryo. Following him who becomes an embryo all
these creatures became embryos. Indeed they lie down as if coaxed and un-
aware (of anything). That the night verily covers {conceals) that is because
the embryo is, as it were, indeed covered.,

2. That he, (the sacrificer) offers (oblation) in the evening, he does it for the
sake of this (Sun) who is an embryo (in the womb); he offers it for the sake of
what is an embryo. Therefore, the embryos here live (survive) without eating
food. What he offers in the morning, that produces {regencrates) this (Sun)
well. He{the Sun) becoming a light, rises shining brilliantly. If they do not offer
this oblation, surely he would not rise. Just as a snake is freed from its slough, in
the same manner does he (the Sun)rise freeing himself from all evil of the night.
He who knows this to be so,will be freed from all evil. All creatures are born after
him (the Sun)who isborn; they are set free indeed according to their purposes.

3. About this, they say, “One should take out the (Ahavaniya from Garhapatyo)
before the setting (of the Sun). These rays are verily all the gods, What shines
afterwards (high up)- that indeed is Prajapati or Indra. All those gods, setting
(disappearing) come only to the residence of the person who performs
Agnihotra. They enter verily his Ahavaniya. This is just as one would prepare a
residing place, for his (own) welfare, for a (revered) guest who is 1o arrive. They
enter his (residence) whose {Akavaniya) has been taken out. They go away from
him whose (Ahavaniya) has not been taken out. From whom the Gods go away,
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to him occurs ruin (adversity /decline). Following that decline, every one
censures that non-taking out (of the Ahavaniya) of one who knows this and
who does not, has gone towards (caused) the setting (of the Sun).

4. “What he offers in the evening into Agni, he offers verily to these {gods)
who have entered into it. And what he offers in the morning, he verily offers it
to these (gods) who have not yet departed. Therefore, we think that the
Agnihotra of one who offers (oblation) after sunrise is broken (cut off)» —so said
Asuri, “Just as one might take {food) to an empty house”.

5. This (world of food) is twofold— there is no third (variety}-viz., what has
root and what is rootless. Men live by resorting to both which belong to the gods.
These plants have roots. These animals {(cattle) have no roots. These rootless

animals eat the rooted plants and drink water; {therefrom) then arises this juice
of both (milk).

6. He offers (oblation) in the evening thinking, “Let us offer to the gods this
life-giving juice and let us live upon this (good thing) that belongs to these
(gods)”. What he eats, there, from that night ; he eats verily the left over from
what has been offered and portions of which have been distributed {to beings).
The person who performs Agnihotra is indeed the eater of the left over from
what has been offered (to the gods). And he offers in the moring thinking,
“Let us offer to the gods this juice that gives life and let us subsist on this that
belongs to these (gods)”. What he then eats during day time from that, he eats
verily the left over from what has been offered and portions of which have been
distributed (to beings). For, the performer of Agnihoira is indeed the eater of the
left over from what has been offered (to the gods).

7. Itis sure that other sacrifices come to an end; only Agnihetra does not
come to an end. Even the twelve-year thing (ritual) (sacrifice) has an end. But
he {the sacrificer) performing Agnihstra having offered (oblation in Agnihetra)
in the evening knows (thinks).“L am surely going to offer in the morning”™.
Having offered in the morning he knows “I am surely going to c»ffer i the
evening”. Following this endlessness, these creatures are born endlessly. He
who knows this to be so is born endlessly with prosperity and progeny. Mﬂkmg
that (milk) he {the sacrificer) heats it on the fire. For cooked food (is meant)
for gods.

8. About this they say, “When it rises to the brim (oo botling}, then one may
offer it. Then it becomes cooked, indeed”. One need not do it so. For this will
scorch him,who may do so. Verily the seed that is burnt becomes incapable of
reproduction. Therefore one should offer (the mifk) only warming it up. This
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13.1.12] TRANSLATION 6l

{(milk) 1s indeed thé sced of Agni. Therefore, thisseed of Agniis warm (warmed
by Agni himself). Therefore one should offer it only after warming it up {on
fire). Or since they put it over the fire, thereby itself it becomes cooked.
Therefore one should offer it only after warming it up (over the fire).

9. He illumines it thinking, “Let me know if it has been heated”. He
pours water {into’the milkj. This (milk) is indeed the seed Waters are
{represent} calmness (pacification).{ This pouring of water into the boiling milk)
is for pacification (making the milk calm down). Therefore, if milk, the much
desired drink, should come to this person, then he should say verily, “Sprinkle
a little water”. This is indeed, for the calming down of the (hot) milk and for its
fuliness. When it rains here, then the plants spring up. (On the cattle) having
eaten the plants and having drunk water, this (milk), the juice of both of these
{plantsand cattle)is produced. Therefore one adds a little water {into the milk),

10. Removing (the milk from the fire), he ¢the sacrificer) ladles ous four times.
for this milk has been produced in four ways (by the four teats of the udder). He
then takes a kindling stick (Semidh} and rushes (tothe Ahavaniya) for making the
offering in the kindled (fire). He makes the first offering without placing down
{the wooden spoon}. Should he offer (the oblation) after placing it down,it
would be just as if one taking food for somebody places it down in the middle
{before reaching him). Then, that he offers withour placing it down is just as if
one taking food for somebody places it down only after taking it to him. After
placing it down (he offers) the second offering, This makes these two {offerings)
to be of different (kinds of) vigour. These, two offerings are mind and speech.
This (offering one oblation without placing the spoon down and the other
oblation after placing it down) seperates the mind and the speech. Therefore,
the mind and the speech, being verily alike, appear as if they are different.

11. He offers twice, wipes twice, drinks {of the milk) twice and ladles out four
umes. This makes ten. Indeed Virdf (metre) has ten syllables (per foot). The
sacrifice is verily Virdt (shining much). This (ten-fold action) brings about this
bright sacrifice. '

12. That he offers into the fire (means) he offers w the gods. Therefore the
gods are (present at the sacrifice). What he wipes that he offers to the plants and
manes. Therefore the plants and manes are (present). What he drinks (after
offering) that he cffers to. the men. Therefore men are {present). The animals
are behind men. Behind gods are the birds, plants and trees and whatever else
there is, Thus he apportions shares to these creatures which are not discarded.
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1.5.1.20] TRANSLATION LR

13. On this Yajnavalkya said. “Agnihotra should not be thought of as a sacrifice
(with offering of kavis or burnt offerings) but this is verily a Prikaya i {domestic
sacrifice)”. In the other sacrifice (of havis), they ladle out intothe cs“{i‘m‘ing SPOOD
and they offer the entire thing. And here (in Agnihotraj, stepping aside he {the
sacrificer) makes dcamana (ceremonial intake of a little water); he [completely)
licks off (the milk). This is only (a characteristic) of a Pakayajfia. This is the V’ffﬁ""is’
animal form of this (Agnihotra). Indeed, the Pakayejiia pertains to {the welfare-
of) beasts {cattle).

14. Thisis, indeed, the only first offering which Prajapati offered. Then
just as these (gods) later maintained-~viz., Agni, this one (Wind) that blows and
the Sun, so is this second (offering) offered. Therefore that which one offers
first is for that divinity to whom Agrehotra belongs. The second one which (one
offers), that is indeed what reaches Svistakrt (Agni who makes all the offerings
heretofore offered good ). Therefore he {the sacrificer) offers it on the
northern side. For this is the direction of that god. This second offering is made
for pairing and for production, indeed.

15. These two offerings are verily the past and the future; the one {already)
born and the one which is going to be born; what has (aiready) come and the
hope (of what is to come): today and tomorrow; (all) this is indeed a pair, in
accordance.

16. Verily the past is the self (Atman). For what has (already) been is certain, .
Indeed, the self is certain. The progeny is the future. Verily, what is going to be
is uncertain. Indeed, progeny is uncertain.

17. The self has (alreadyjbeen born. What has been born is, indeed, certain.
Certain, verily, is the self. It is only progeny that is going to be born. Whar is
going to be born is, indeed, uncertain. Therefore progeny is uncertain.

18. The self, indeed, has already come. Cértain, verily, is what has come.
Therefore the self is certain. Progeny enly is the hope. "Hope', indeed, s
uncertain. Therefore progeny is verily uncertain.

19. “To-day’, indeed, is the self. What is today is verily certam. Certain,
indeed, is the self. Only progeny is ‘tomorrow’. 'What is to-morrow’ Is indeed
uncertain. Therefore progeny is verily uncertain.

20. Each first offering he offers with a mantra ($acred chant). That {mantrs} is
chanted towards (for the sake of) the self. True is the sacred chant. The seif also,
indeed, is true. (He offers) the second {offering) silenuly. It is offered towards
(for the sake of ) progeny. What is silently (done} is, indeed, uncerain.
Therefore progeny is verily uncertain, : ' o
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1.3.1.26] TRANSLATION 65

21. He offers in the evening (chanting),“Agni is the light; the light is Agny,
Svaha” and in the morning, “The Sun is the light; the light is theSun, Svaha”.
This is verily offered with truth. It is indeed this : when the Sun sets, then it is
only Agni that becomes the ‘light’. And when the Sun rises, then, verily, theSun
becomes the light’. What they offer with truth—that indeed reaches the gods.

922, Regarding this, Daksa said to Aruni, *“ One who desives ‘Brahmavarcasa’
(spiritual lustre) should offer with this (mantra),: “Agniis the lusire; the
light is the fustre”. Sarya is the lustre; the light is the lustre. He, for whom they
offer thus, verily becomes one possessing ‘Brakmavarcasa’. There is a form as of
procreation in (the other mantra). “Agni is the light; the light is Agm-Su@hd”™
This light, the seed, one encloses on both sides. with the deity. The seed that is
verily enclosed on both sides germinates. Therefore, enclosing it verily on both
sides, he causes it to be born. “Sarva is the light; the light is Sfirva Svdha”. This
light, which is the seed, one encloses on both sides with the deity. Verily, the
seed, enclosed on both sides, germinates. Therefore, enclosing ir, verilv om botth
sides, he causes it to be born.

28, Regarding this, Jivala Cailaki said, “Aruni only brings about conception
but does not cause birth”. He indeed thought that it should be so offered only
in the evening and then, in the morning (it should be offered) with {the chant),
“The light is the Sun; the Sun is the light ,Svaha™. Then he places this light, the
seed, outside. So he said, indeed, “The seed is verily born outside (as an
off-spring)”. '

24. Then, they say, “These (performers of Agnihotra) offer verily Agni irsto
Strya in the evening and Strya into Agni in the morning”. This is, indeed,
when the Sun sets and then Agni himself becomes the hight. But when theSun
rises, the Sun himself becomes the light. All that is only for those who offer after
sun-rise. This does not amount to a rejection of this, {This s no fault cormmitted
by the sacrificers). Only they do not offer direcily to the deity itself to whom
Agnihotra belongs.

5. It is, “Agni is the light; the light is Agnisdhd” and not “suhd to Agni”.
It is only “Agnih suaha * It is"Strya is the light; the Bight is Strva-svdhd snd not
“cosha to Stirya” It is only ‘S@ryah svdhd’. Therefore one should offer only with
this {chant]).

6. (He chants,“Along with the divine Savitr” for the production {of the
sacrifice) possessed of Savitr. (Chanting),"Along with the might united with
Indra” he couples it with the night. Indra is the deity of the sacrifice. He (the
sacrificer) makes it (the sacrifice) possessed of Indra. {Chanting), May Agni.
being pleased, accept. ‘Suahd he directly offers 1o that deity to whom Agmshotna
belongs. ' : ‘ ‘
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1.5.2.3} TRANSLATION &7

27. (Chanting) only,"Along with the divine Savitr”in the morning for the
production (of the sacrifice) possessed of Savity and {chanting) ciahér“ﬁﬂ«mg
with the dawn united with Indra”or " Along with the day united with Indra” he
couples it with either dawn or the day. Indra is the deity of the sacrifice. He
makes it (the sacrifice) possessed of Indra (chanting), May Sdrya being pleased
accept, $1dha he offers directly to that deity to whom Agnikotra belongs.

28. They said, “Who will offer this to us?”*Brahmana” (the Brahmin), “oh
Brahmin offer this to us”. (TheBrahmin asked), " What will accrue to me from
that?” They (the gods) replied, The residue of the Agnikotra "Indeed this is the
residue of the Agnihotra-what remains left over in the ladle and also in the poL.
It is like what one builds up (garners) from the store-room or from a confined
place. Therefore any one may drink it but not one who is not 2 Brahmin For,
they cook it indeed, on the (sacrificial) fire,

(First Brahmana Ends)

BRAHMANA 11

1. Said, Kahola Kausitaki, “This is the essence of these heaven and earth.
Therefore one eats of it after offering this essence to the gods”. “Therefore one
should perform the Agrapansd (offering of the first fruits). And Yajfavalkya said.

2. “Gods and Asuras,both sprung from Prajapati contended. Then the Asuras
smeared with {destructive) magic,with poison these plants of both-the plants on
which animals subsist and those on which men too (subsist), thinking, “Thus
indeed shall we overcome the Devas”. Therefore, the animals did not move out
(to graze) and men did not eat. These creatures of both kinds {men and catile)
did not overcome (hunger), for want of food.

3. Then the gods heard that these creatures were suffering (perishing) versty
for want of food. (They said to each othery*Ah! let us remove that magic and
that poison of these plants”, “By what means?” “By means of sacrifice . Indeed,
by means of sacrifice the gods accomplished what was to be acoomplished by
them (so did) the Rsis too,
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4. They said, “To which of us shall this accrues” They did not agree (eachone
claiming}. “To me ", “To me ", Not agreeing. they said. “Let us run a race.
Whoever wins, to him shall this be”. Saying “Sobe it”, they ran the race.

5. Indra and Agni won it. Therefore this Agrayana (first offering) is dedicated
to Indra and Agni (together). Indeed, Indra and Agni won the share of it
Therefore there is (offered), in these {rituals) a sacrificial offering (puroddia) on
twelve potsherds.

6. Where those two, (Indra and Agni), remained victorious, there all the gouds
fellowed. For, Indra and Agni are Ksaira (warriors) and the ‘All-gnds’ are the
Vits (the common subjects). Where the Ksatra congquers, there the Visis given a
subsequent share. Hence they gave this subsequent share to the Viivedevas.
That is this oblation (of boiled rice or barley) to Visvedevas.

7. It (the offering to Visvedevas) should be (made) of old {grains}. For Indra
and AgniareKsatra and the ‘All-gods’ are Vis(the common subjects), (old grains
should be used for preparing the offering to Visvedevas) lest he {sacrificer)
should think, “I shall elevate the Vis with Ksaira "fi.e. elevate the Vis to the level
¢ fKsatra). Nevertheless, it should be only {made} of new {grains). Or, even by
the fact that one is Purodiéa {a cake) and the other caru (3 pap}, {the Ksara)

" not mounted (by the Vis). Therefore, 100, it shouid be only of new {grains).

8. They, the Visvedevas, said, “This is indeed the essence of these two, heaven
and earth. Let us take them in (for a share) in this™. “Yes”. Then they assigned
this share to them. This (offering} on one potsherd is dedicated w Heaven and
Earth (together). That it is (offered on) one potsherd is because this earth is 2
bowl {vessel) and it is only one indeed. Therefore is (the offering to heaven and
earth) on one potsherd.

9. About this they (some) say, “It should not be one of one potsherd, There is
a flaw (censure) in it”, It is this, when they take out sacrificial food for any deity,
in all places (Agni) Svistakrt is given a share. (But) here they offer the entire
thing (to heaven and earth}. That is indeed the flaw and moreover it (the
offering) turns round.

10. Therefore, they say, “This (offering) has verily tamned round. This
kingdom will fall into confusion™. “That is not a flaw of this {sacrificer). Indeed
the Ahavaniya is the firm basis of oblations. If it (the offering), after reaching the
Ahavaniya should turn, again and again, ten times, what of it? ” Then some-body
else says,“What will one have in that combination? Therefore one should offer
only ghee. Indeed this ghee is the visible essence of Heaven and Earth. Therefore
he verily pleases these two, directly with this sap offering.
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13354 TRANSLATION

11. Performing sacrifice with this, those gods removed the magi and puison
of these plants. Then the animals (cattle) went out {to graze) and men ate. That
one performs that sacrifice {with this offering}, is verily for the reason that his
plants here should not become smeared with magic and with poison ar 21l and
that the gods did so (performed this offering}, and whatever share the gods
assigned in the sacrifice {to themselves), that very thing he prepares for them.
He renders these plants of both {ien and animals) free from disease and free
from fault {evil). (These creatures) subsist on those diseaseless and fauliess
{plants). His (the priest's) sacrificial fee is first-bom calf. This is indeed the
foremost (best} as it were. This is the ritual of that person whoe performs a
sacrifice or performs the New Moon and Full Moon offerings. But one who
does not perform a sacrifice should cook rice-foad on Anvihdrapacana (the
southern fire on which subsequent offerings are cookedy, enough for four
persons to eat and place it before theBrahmins(priests).

12. Indeed, there are two kinds of gods. The very gods are of a separate kind
of gods. Then there are these human gods viz.,the Brihminswho have studied
the Vedas and teach thers. That {feeding of the four priests) verity s lke the
offering (made in Agni). He should give (as fee) in that (ritual} as much a3 he
can atford. Some offer in Agnshotra (milk from new cow). One should rot do 5o
at all. For, thereby he makes it conflicting (hetween two deities of the tweo
offerings). Indeed, different is Agrayana (the offering of first produce) and
different is Agnihoira.

{Second Brihmana Fnds)

BRAHMANA 111

L. The living beings approached Prajapati. The beings are indeed creatures.
(They said), “Please ordain to us as to how we may bve” Then the gods
approached him, wearing the sacirificial thread (in the pormal way} and
bending the right knee. (He) told them, “The sacrifice &8 verily your food, |
immortality (nectar) your strength and the "Sun’ your light”.

2. Thereafter the manes approached him, with the sacred thread on the right
shoulder and under the left arm and bending the Jeft knee, He told them, “Yousr
food (will be) (once) every month, Svedhd {will be vour carrier with the speed of
your mind and the moon your light.”

3. Then the human beings approached him covered {with dress) and bending
their bodies. He told them, *Your food (will be) in the evening snd i the
morning, progeny your death and fire your hghi”
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1.3.34] TRANSLATHON 7%

4. Then the beasts approached him. To them he granted their wish (saving,
“Whenever you get (any food) in time or unumely then verily may you eat™.
Therefore whenever they get {any food) in proper time or out of time, then
indeed do they eat. For, it was their wish that had been granted.

5. And then the Asuras too, approached him again and again. To them he
gave darkness and illusion. There is certainly what is called A suramdva (demonic
illusion). Those creatures have really perished. These creatures so subsist as
Prajapati has ordained for them.

6. That (the decree of Prajapati) the gods do not transgress, nor do the
manes, nor the animals. Only men violate (it). Therefore whoever, among men,
grows fat, he grows fat in unrighteousness; he indeed cheats. He cannot move
about. For he grows fat, doing falsehood. Therefore one should eat only in the
evening and morning, He who knowing this eats {only) in the evening znd
morning, attains full (span of) life; whatever he speaks. it verily hecomes 5o
{true). For he keeps the truth of gods,

7. This is indeed Brahmanic lustre. He who can keep his (Prajapati's) rule,
offers (food) to the manes every month, He gives it on that day when the moon
does not rise in the east (i.e. on the New Moon day} This moon is indeed King
Soma, the food of the gods. This night (of the New Moon day) he declines.
When that food of gods is exhausted, he (the sacrificer) offers {food) 1o the
manes. Thus he brings about absence of discord between them (s and

Hanes

8. He gives (food 10 the manes} in the afternoon. For the forenoon is of the
gods and mid-day of men and the afternoon of the manes. Therefore does he
give in the afternoon,

9. Then, wearing the sacred thread over his right shoulder and under his left

arm, being seated behind the Garkapatys and facing south, bending i le

knee, he silently takes out the raru (vessel with paddy for aring the
offering). Then getting up and standing 10 the north of Dakundgss over which

subsequent offerings are cooked and facing south he pounds it (the paddy for
caru). Only once does he winnow it (to remove the chaff), For, once caly {once
for all) the fathers have passed away. That he wakes w the southern quanter (is
because) this is the quarter of the manes. Pasting the oiw on fire, he adds ghee
when it is cooked. Verily they offer to the gods into Agni; for men they ke it
off (the fire) and place it down. And for the manes (he pirer . {s s theds seme
way {as for men). Therefore he adds ghee after cooking it (while it s still oo the
fire).
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1.3.3.16] TRANSLATION i

10. After removing it (from the fire) he offers two offerings in the fire. For
this Ahitagani (one who has set up his fires) who makes the New Moon and the
Full moon offerings retarns to the gods, Then he hias (o offer this tothe manes,
He keeps this awav from those gods to whom he has returned. Being permitied
by the gods. he gives {the offering) to the manes. He offers to Agni and 10 Soma.
He offers to Agni for Agni has a share in evervthing {offeing), And then (He
offers) to Soma for Soma is the deity of the manes.

11. He offers, chanting, “To Agni the conveyer of oblation to the departed
ancestors,Svahd”. “To Soma associated with the patrs {manes },Svghd”. Placing
the lid of the vessel down, he makes a furrow with the wooden sword behind the
fire {west of the fire) only once. That is a representation of the altar. He makes
a furrow once. For the fathers have passed away once only.

12. Then he places a fire-brand at the south. For when they offer (food) to the
manes without placing the fire brand, Asuras and Raksasas indeed disturb that
(food) of these {(manes). That he places the firebrand is for driving away the
Asuras and Raksasas.

13. He plaes (the fire brand) (chanting),“The Asuras who, assuming (many)
forms move about at their will and who bear huge bodies or small bodies—may
Agni drive them away from this world",

14. Then he causes the (deceased) father of the sacrificer to wash his hands
saying, “(Uttering the name of the father}(in the vocative}-wash {your hands{,
the (deceased) grandfather of the sacrificer, “{Uttering the name of the
grandfather in the vocative) wash (your hands]’,and the (deceased) great
grandfather of the sacrificer “(Uttering his name in the vocative) wash {your
hands)”. This is just as one would make those who are about to eat, wash (their
hands) . They (the stalks of sacred grass) are cut near the root, cut once (only)
(at one stroke). Indeed the top (top portion of the sacred grass) belongs to the
gods, the middle to the men and the bottom to the manes. Therefore they are
cut near the root. They are cut (only) once; for, the fathers have passed away
{only) once.

15. Spreading them (their tops pointing) southward, he gives (food 10 the
pitrs) on them, He gives thus because they offer (oblation) to the gods {in fire).
For men, they take it out (and serve) and for pitys {they give) thus (on sacred
grass). Therefore he gives thus.

16. He presents (the food) to the father of the sacrificer, saying, “{(Name of
the father in vocative), this is for you". Some say {in addition},“And those who
come following you”, and “Those after whom you come”One should not say it
s0. For, he himself is with them with whom he is. S he should present (the food)



KANVASATAPATHABRAHMANAM 13.8.16-

W@W%WW@WW
B mmmmam faas 1 eE

m&mwﬁéﬁﬁzw&ﬁmsﬁmﬁ e

maﬁﬁmﬁam@gﬁm@a@ﬁa@@q@hﬁmmﬁm
TR : e e e 1 24 1

mm@mmﬁﬁrﬁdﬁséﬂaﬁmﬁaﬁqﬁ

R

i veTa! TR Ve Fd R 3 e gy ST
TRR: ﬁaﬁm‘%@r%wm mﬁnﬁma%ﬁmmmw

SEHE S T R S T S v s

T T R T W & S T TR WIS qeTRIEEvES
T I o ST TUEE W 3 A T T Ssena

. WETE, VL.
4, G Co.
h, W TE.



1541} TRANSIATION
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to the sacrificer’s father, saying only “(name in the vocative). 1 hinis for you "and
to the sacrificer’s grandfather saving, “(name in the vocative),This is for vou
and to the sacrificer’s great grandfather sayving, “{ name in the vocative), Thisis
for you ™. Thus he presents (the food in a sequence) (moving} away from the
present. For the fathers have passed away only once.

17. Then he says, “Oh! fathers! regale yourselves here. Act like bulls,
according to your share”. In that he says (means), Oh! fathers, eat each one his
share”™. Then he turns away ¢his face in the opposite direction, away from the
food offered). For, the fathers are hidden (from view). This { offering) becomes,
as it were, concealed (when he turns his face away),

18. They (some) say with regard to that, “He should remain (so turning away,
holding his breath) till fainting. For, thus far is his vital strength”, But then, he
may turn round, after remaining (thus) for a very short time only. Then he says,
“The fathers have regaled themselves; they have acted like bulls according 1o
their share”. He says (means) verily this, “The fathers have eaten according o
their share”.

19. Then he makes the father of the sacrificer wash (his hands) saying,
“(name in the vocative), Wash (your hands)”, the grandfather of the sacrificer
saying, “(name in vocative), Wash (your hands)”, and the sacnificer’s great
grandfather saying “{name in the vocative,Wash{your hands) " This is just as
one would make those who have eaten wash {their hands),

20. Then, loosening the tuck (of his garment} at the navel, he prostrates {in
obeisance). For, the tuck at the navel is sacred to the pern Indeed, obeisance is
sacrifice. (By this) he makes these fathers worthy of wership (sacrifice). He
performs obeisance six times. The seasons are six. Indeed the manes are the
seasons. He establishes this sacrifice in the very seasone. He says, “Oh fathers!
give us homes”. This is indeed the blessing (he seeky) of this (ritual}. The
fathers, verily, have power over the houses. Therefore, he sy, “Oh fathers!
give us houses”. Then he smells at the pot. That is the shave of the sacrificer,
They again put the rice-balls together. The once-owt {stalks of saorificial grass;
they put into the fire, He moves the fire brand, ton, back {to the fire.

{Third Brikmana Ends)

BEAHMANAIY

1. Prajapati desirous of progeny, sacrificed with thes (fores of) sacrifioe,
thinking, “May 1 become prohific with progeny and cattle; may ! be born well
{may I produce); may 1 attain prosperity; may | bevome gloriows; may [ be the
consummer of (fine) food”. He was indeed Daksa. In that be sacrificed with this®
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1.53.4.5] TRANSLATION T4

{form of) sacrifice, it is thereby called Daksavana sacrifice. And some moreover
say, “{This is) Vasistha sacrifice”. He {Daksa} was, indeed, (known) by one
name, " Vasistha' (the wealthiest). They call it verily after him. On his sacrificing
with this sacrifice, there came to be this which is the progeny of Prajapati and
what prosperity (there is), He who knowing thus sacrifices, with this ¢ Digksdvona
sacrifice), multiplies (in progeny) like this and attains similar prosperity.

2. Then Pratidar$a Svaikana indeed sacrificed with that (sacrifice). To those
who looked up to him, he was like an authority [{authoritative) explanation]. He
who, knowing thus, sacrifices with this {sacrifice) indeed becomes an authority
as it were. Supla Sarfijava came to him, verily, for disciplined Vedic study,
Having studied from him this sacrifice and another oo, he came back to the
Srnjaya country. They, the Srijavas knew, "He has come after studving the
sacrifice for our sake”. They said, “He who has come after studving the sacrifice
has verily, come to us with the gods ”, Therefore (he came to be known as
Sahadeva Sarfijaya. There is also the saying, “Supla has taken another name!”
Onhis sacrificing with this sacrifice.there came ta be this progeny which is of the
Sriijayas and what prosperity (there is). He who, knowing it to be thus, sacrifices
with this sacrifice, produces (progeny) in this very manner and atiains
prosperity like this, indeed. ‘

8. Then Devabhaga, Srautarsa sacrificed verily with that sacrifice. He was the
Puroluia (an honoured family priest) of both the Kurus and Srijavas. Thaz
indeed is a supreme {(superior} position that one is the Purohsia of one kingdom.
What then is the superiority (of one) who tis the Purchita) of two (kingdoms)?
He who knowing thus, sacrifices with this sacrifice surely atiains superiority.

4. Then, Daksa Parvati verily sacrificed with that sacrifice. He acquired
sovereignity (a kingdom). These descendants of Daksa, even now have acquired
royal status. He who, knowing thus, sacrifices with this sacrifice, surely attaing
royal status, Therefore indeed one should sucrifice with this sacrifice. In i,
there is {to be offered) one Puroddia {(cake) every day. Thus {thereby) his
prosperity becomes free from disturbance and without a rival (to share 10, He
performs the sacrifice (on) two Vull Moon days and twe New Moon davs.
Indeed a pair is a group of two. Verily this, a producuve pair is made.

5. On the first day of Full Moon he sacrifices with 3 Pureddds (cake offering)
consecrated to Agni and Soma (together). They are two deities. A group of two
is a pair indeed, Verily this, a productive pair is made. Then at dawn {the next
day) there is a Purodifa consecrated to Agni. There is Sanndywe (offering)
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1.3.4.9] TRANSLATION 81

(a2 mixture of sour milk and fresh milk) consecrated for Indra. They are two
deities. Indeed a group of two is a pair. Verily thus.a productive pair is made.

6. And on the first day of New Moon, he sacrifices with a Puroddsa consecrated
to Indra and Agni (together). They are two deities. A group of two is indeed a
pair. Verily thus,a productive pair is made. Then at dawn (of the morrow) there
is one Purodisa consecrated for Agni. (There is an offering of) curds dedicated
to Mitra and Varuna (together). The Purodasa (sacrificial cake) for Agni is for
the very reason that if (it is) not (offered), (Agni would say), “Let me go away
from (this) sacrifice”. Mitra and Varuna themselves are the two deities. Indeed
a group of two is a pair. Verily this, 2 productive pair is formed. This indeed is
that form of this (sacrifice), by means of which he becomes many {multiplies)
and by which he is born (is reproduced)

7. And, when, verily, on the first {previous) day of Full Moon, he sacrifices
with 2 Purodasa sanctified for Agni and Soma {together) that indeed is for this
cacrificial animal dedicated to Agni and Soma, which he slaughters {for the
sacrifice) on the day of fasting (and preparation). Then, in the morning, there
is (an offering of) a Purodasa dedicated to Agni. The Sanndyya (offering of a
mixture of sour milk and fresh milk) is dedicated to Indra. The Purcdisa for
Agni is in itself his morning libation. The (mantra for offering) morning libation
is Gayatra (in Gayah mantra);Gayatra is Agni's metre, The sanndyya for Indrais
itself his mid-day libation. Indeed the mid-day libation belongs to Indra.

8. On the first day {previous day) of New Moon. he sacrifices with {the
offering of) a Purodasa consecrated to Indra and Agni (together). That is indeed
his third {evening) libation. Verily the third libation is what has the Viévedevas
as its deity. For, Indra and Agni are (they constitute) afl the gods. Then on the
{next) morning, there is (the offering of} a Puroddsa dedicated to Agni. (There
is an offering of) curd sanctified for Mitraand Varuna {together). The Purogdia
for Agni is for the very reason that if not; {Agni would say) “Let me go out of
{this} sacrifice”. That very barren cow, the anubandhyd {(thar should be
subsequently tethered,i.e. offered) which he slaughters (for the sacrifice) 35 10
him the curds (offering) sanctified for Mitra and Varuna {together). Thus
preforming the Full Moon and New Moon offerings, one wins as muoch gain as
one wins by means of a Soma sacrifice. That becomes a great sacrifice (or, by
that he becomes one who has performed a great sacrifice).

9. And what he sacrifices with a Puroddéa dedicated 10 Agni and Soma
¢together) on the first (previousjday of Full Moon. with this indesd did Indra
kill Vrtra and with this only did he attain this victory which is his, In that verv
same manner does this (sacrificer) kill his evil hateful enemy and similarly
becomes victorious. And now about the offering on the morning of the New
Moon day; the oblation for New Moon day is indeed Shnudyse{mixinre of sour -
itk and fresh milk), Amdwisya is indeed far away { from the FullMoon), Thass he
who knowing thus, makes an offering of sdundyjs on Fufl Moon day, quickly
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1.3.4.12] TRANSLATION %

destrovs evil, well propitating him quickly by means of this juice; him whe had
killed Vrtra by means of this offering . And then that he (the sacrificer; makes
an offering of Sa@nnayya (means this). This moon is himself the King Soma. the
food of the gods. On the first (previous) day of Full Moon the gods
ceremoniously extract him (the juice of Soma), (sothat) they would be
consuming it in the (next) morning. Then they eat him up. wherefore he
decreases. As he sacrifices with the Purodifa consecrated for Agni and Soma
(together) on the first (previous) day of Full Moon, in that he (the sacrificer)
verily extracts him (Soma) thus and when that has been extracted he adds this
juice {(essence), makes it strong and (also} makes the oblation to be offered
palatable to the gods. Whoever, knowing thus makes the Sdnndyva offering
during Full Moon, his oblation indeed is sweet {palatable) to the gods.

10. And now, the first (previous) day of New Moon he sacrities with the
Purodisa dedicated to Indra and Agni {together). Indeed Indra and Agni are
the deities of the New Moon and Full Moon days. Verily, directly are the New
Moon and Full Moon worshipped (with sacrifice) (thus) by him who. knowing
thus, sacrifices. Then, in the (next) morning there is {offered) a Purodisa
sanctified for Agni and curds dedicated to Mitra and Varuna (together) for, if
not (Agni would say), “Let me go away from the sacrifice”. Therclore, indeed,
there is (offered) the Purodédia 1o Agni. And these two half monoths thalf moons)
are Mitra and Varuna. That which wanes is verily Mitra and that which fills up
{waxes) is Varuna.

11. This night (of New Moonj, the two come together. He {(the sacrificers thus
propitiates these two who are then together. To him who, knowing thus,
preforms the sacrifice, evervthing is pleasing. evervthing is accoraplished and
evervthing is won.

12. Then during this night Mitra deposits his (virility) seed in Varuna, By tha
seed springs up this which fills up {waxes). Now {regarding) this {ofienng ofy
curds that is most appropriately designed; indeed the New Moon day is the
worthy recipient for Sanndyye . He (the sacrificer) leads (mixes and offers) during
the Full hloon (too). Should he make the Sénndyp during the Full Moon und
make the Simnagyaduring New Moon, he would be doing a repetition and would
create a conflict. This (sacrificer), collecting him (Soma) verily from these waters
and planzts, causes him {the moon-Soma) w be born from the oblations. Indeed,
he produces this (Soma-moon} from the pair. The "Curds’is female; the whey
(produced by mixing lime juice with milk) is the seed. Therefore that is to e
performed by which, it {the moon) is born from the pair.

13, He then offers the whey to the (divine) horses. Indeed the seasons are the
horses; the whey is the seed (semen). He {the sacrificer) depuosits this seed venly



R4 KANVA-SATAPATHABRAHMANAM [1.3.414—

12 fealh AT e i sl ffiew ofezh ferr: wRfr o
e WWW@@%MWM&W
WWW@@H@W@H%’ ST e A ety

T vﬁ'qamarzﬁwwﬂw%a Hﬁrﬁfmﬁ@@m@ﬁﬁr@nﬁ
ST R I 0 1 5t =rgeh s

I12fe ST |

v, ’@m&m m H; 566 Nowes,




1.3.4.14] TRANSLATION H5

into the seasons. Then the seasans bring forth the seed that had been deposited
as (in the form of) these creatures. Therefore does he offer it behind the
sacrifice. Verily the male runs towards the female covering her from behind. He
deposits his semen into her. Therefore does he (the sacrificer) offer behind (in
the fire of) the sacrifice saying, “Go verily in front” That is the receptacle of
‘Svigtaky? (Agni who renders all offerings already made properly offered)
Therefore he verily offers that in the east.

14. He then sprinkles the quarters {(with the whey),—(1) the quarters, (2} the
fore-quarters, (3} the by-quarters, (4) the intermediate quarters, (3) the
upper-quarters, uttering “To the quarters Svdhd !I” The quarters are five. The
seasons are five. He thus makes the seasons themselves become pairs with the
quarters, Five only indeed eat (the residual whey)--{1) the Hotr, and (2) the
Adhvaryu {3) theBrahmaand (4) the Agnidhand (5) the sacrificer. Making this
verily the form of the seasons, they establish the seed in the seasons themselves.
The sacrificer, the first person, eats (first), thinking, “May I, the first person
receive the seed (first)” and then the last (best), thinking,“May the best (last)
seed stay firmly in me!” “Being invited, you please invite!™-~thus saying and
having verily rendered this (whey) as Soma itself, they (other four) eat (i)

(Fourth Brihmana Ends}

{Chapter Three ends)
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1.4.1.5] THANSLATION 47

Chapter Four

BRAHMANA 1

L. The gods deposited all animals, those that were rustic {domestic) and those
that were wild, into Agni,because they were going out to achieve victory or
because of a desire for moving about (freely) as they wished or with a thought,
“This (Agni) is the best protector (and} let him protect {these animals of) ours”,
Agni coveted them very much and gathering them together he entered the
night. The gods (said), “Let us get back™ and verily (came) to Agni who was
concealed. They came to know, “{Agni) has entered here; indeed he has entered
the night . When the night returned, they waited upon him saving* Please give
our animals back, please give us our animals™. He gave (the animals) back 10
them.

2. For that one should worship the two fires. Indeed the two fires are the
bestowers. He (the sacrificer) thus verily supplicates onlv them for catle,
wherefore he worships them. Therefore he should worship them in the
evening. For the gods waited upon (Agni} in the evening. To him who, knowing
thus,worships (the two Agnis), they give (cattle).

3. Now (this is the reason) why he should not approach (them) (with mantras).
Indeed men and gods were here together in the beginning. Whatever there is
not for men, that verily they asked of the gods, Thisindeed we do not have. Let
this be for us”. Those gods, out of dislike for that request disappeared.
Therefore one should not approach (the gods); (he should think), "If not (ie. if
I request them) I shall hurt (them) and if not (if I request them) I shall become
one to be hated”.

4. Now (here is the reason) why one should verily worship (them): Indeed the
sacrifice belongs to the gods and the prayer for the blessing is the sacnficer’s,
The oblation is (in itself) this sacrifice belonging to the gods, that he worships s
(in itself)the prayer for blessing of the sacrificer, What indeed is there for him
here, that very thing he takes to himself. Therefore one must verily worship
(approach the gods). -

5. And now (is the reason) why one should not approach (with worship for a
blessing); whoever follows aBrahminor aKsatriva(Rajanva; a crowned monarch)
prasing him, thinking, “This man will give me homes”, he {the Bribmin or
Ksatrivajthinks that it should be given to him who tries 1o please him with word
or action, But whoever says te him, “Of what use are you to me? You who do not
give me {anything), That master hates him {the supphant). Therefore one
should fot approach (the Agnis with a request), thinking, "If not 1 may hur; o
not I may become hateful”. Thus really does this {sacrificer) reguest this
(Agni) in that he kindles (the fire) and in that he makes offerings (in &), (So he
should not request again). ‘
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1.4.1.11} TRANSLATION #9

6. And now (is the reason) why one should verily approach (with a request):
he who asks verily finds a bestower. Also,the master does not know (the wants
of the dependant). Only when the dependant says to the master, “Please
support me” then does he (the master) supports him or does he consider him
worthy of support. Therefore one must approach (the two fires with a prayer).
This is the whole (argument) wherefore one must verily approach (the fires
with worship and request). Indeed this (Agni), being Prajapati (or Prajapati
becoming this,(Agni) thus,deposits the seed of everything, all that is about him
and all that he rules over, in that one who performs the Agnikotra. Performing
that (worship) (Agnikotra) one imitates abundance and praduces abundance
continuously. Therefore one must verily worship.

7. He prays with a first (prayer) that contains {the word) ‘upa’. Indeed this
(earth) is ‘upa’. This upa is with two (meanings). Whatever is born, that surely is
born upon this {earth). Whatever perishes, that is scattered upon this earth
only. This verily becomes more and more, by day and by night. Thus, he (the
sacrificer) takes up with this imperishable abundance.

8. He says,"“ Approaching verily the Adhvara~ Indeed, the sacrificer is Adhvara.
Saying, “Approaching the Adhvara-" he savs (means) this onlwviz., “Let us utter
the chant (of prayer) to Agni ", for, he is going to utter the chant {mantra},“Who
hears us also from afar”. He verily says (means) this, “Though you are far away
from us, please do hear this {prayer) of ours. Let this be verily thus”,

9. And then, (he prays), “This Agni (is) the head, the shoulder of the sky, the
lord of the earth. He pleases (excites) the seeds of waters”. Just as one who
supplicates will speak auspiciously {thus), “You are verily the descendant of
such and such a (great) person! Indeed you are capable of this (achievement)”,
and will praise (the donor) wishing 1o make him happy; so indeed is this (RE of
praise).

10. Then (is chanted) this of Indra and Agni; this one (Sun) who buyns is
verily Indra. This is the one who, setting, enters Agni indeed. Therefore is (the
chant} to Indra and Agni—*I invoke you both Indra and Agni! Both of you
together do 1 delight with pleasing service. Both of you are bestowers of
strength and wealth. I invoke you two for acquisition of food”. He verily says
(means) this only,viz., “You twe, the bestowers, remaining together give to me”.

11. Then (he chants), “This is thy seasonal source (womb), bors from which
you shone forth. Knowing that, Oh! Agni! climb up (grow} and increase our
wealth”. Indeed wealth is nourishment. He verily says {means) this: “Thisour
nourishment is your own. Please make it more and more {abundant) to us.
Please increase that (nourishment) of ours”,
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1.4.1.16] TRANSLATION 9

12. This one was the first here; he was upheld by the upholders: he is the
{greatest) offerer (of oblations) (the Hotr priest), the best sacrificer, worthy of
praise at the sacrifices, (He is the one} whom Apnavana and the Bhrgus (the
Bhrgus-who acquired him) made bright, the colourful one in the forests, the
one who pervades in every home™. Just as one making a request would speak
auspiciously (thus), “You indeed are the descendant of such and such a (great}
person! You surely are capable of this (achievement)” and desiring to make (the
donor} happy,will praise him, so indeed is this. As he {Agni) really is, so does he
(the sacrificer) speak of him (thus). * This {Agni) is pervading in house after
house. In accordance with his old splendour, unflinching have milked the whize
milk of the accessible one who makes it a thousandfold”. This is verily the
supreme gift-this which is a thousandfold gift. This (praise) is indeed for
keeping up that very thing (gift). Therefore does he say,"The milk, {from) the
wise (sage) (the accessible one) who gives a thousandfold”.

13. Thas is that collection containing six Rks of that (collection). the first (Rk}
has the word ‘upe’, the last has the word ‘Pratna’ . We recited that because she
(the earth) has the word ‘upa’ { upon ) {and) the vonder {sky} is indeed old
(contains the word Pratna’). As many gods as there were, of old in the
beginning, so many are there even now. In between (the sky and the earth, the
gods of old and the gods now) are all the wishes {of the sacrificer). He convers
{respectfully) this only to those twa. They indeed in accord, bring to him (the
fulfilment of) ali the wishes.

14. He mutters the first (Rk} thrice and the last ane (100} thrice. Indeed
sacrifices have threefold beginning and threefold conclusion. Performing the
Agnihotra, whatever one speaks falsely by word or does falsely in action, by that
he verily cuts off his own body, life span, splendour or progeny.

15. He (worships) utters the mantras, “Oh Agni! You are the protector of the
body; please protect my body. Oh Agni! you are the bestower of life-span.
Please give me (long) life. Oh Agni! you are the giver of splendour. Please give
me splendour. Oh Agni! what is deficient in my body, please fifl it up”. He
verily, in this says (means), “Whatever we cut off here of (our} life, splendour or
progeny by our expression or action, may that be made up again for us”,
That way his (deficiency) is made up again,

16. (He prays}, “Kindling you the brilliant one, may we fcontinue 1o} kindie
{the fire) a hundred winters {snowy seasons), What he says, viz., "A hundred
winters”,-he verily says (means),"May I live a hundred years”. (Saving),"May we
kindle the brilliant one”, he verily says {means),“May we kindle the great one”,
“(We) having vigour (enkindle) (you) the maker {giver) of vigour. (We) (having
strength) (enkindle) you the maker {giver) of strength™-(by this) e only says
{means) this,viz., “May we be possessors of vigour! you are the maker (giver) of

s of srength! you are the maker {giver) of

vigour ", and “May we be possessor
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14.1.21] TRANSLATION )

{we) the uninjured (enkindle)”, He says, (means) verily this,viz. “Mav we, with

vou, make our enemies more miserable”.

strength”. And ahead (when he says),™( You) the uninjurable injurer of enemies,

17. He muiters thrice,“Oh vou, the one of colourful wealth! Mav it he well
{auspicious) for vou! May I reach the other shore (end). {Oh one of 'variegated
riches! May I reach safely vour other shore!} Indeed the night is the
possessor of brilliant (coloured) wealth. For this one {the night} remains as
though having gathered these things of various colours (the stars). Therefore,
at night one does not see clearly from afar. (With) her (help) indeed, the sages
formerly safely reached the shore {of the night). Therefore, the destructive one
{Raksasa)did not find them by night. In that manner indeed, this person {the
sacrificer) safely reaches this shore of this {night) and similarly the destructive
one (theRaksasa) does not find him by night. Therefore does he say, "Uh one
with wealth of bright colours! May I safely reach vour shore!” $o much he
mutters standing. Thereafter he sits down.

18. He mutters, “Oh Agni! you have been united with the splendour of the
Sun”.for, theSun enters this (Agni) along with the praise of the Rsis (the sages)
wherefore he (the sacrificer) worships him with {at) his pleasing abode with this
offering. He says, “Indeed, it is this offering that is his {Agni's} Favourite abode.
May 1 well be united with {long) life, with splendour, with progeny and with rich
wealth ™. “Just as you are united with this {your favourite abode). 8o mav I be
united with (long) life, splendour and progeny. This (is) what be verily savs
{means). (He says), “May I be united with rich wealth”. Indeed rich wealth
{rourishment of wealth) is ‘Abundance’ . He verily says {meansj this “With
abundance”.

19. He then approaches the cow, {saying), “You are food! May 1 eat your
food! You are wealth! May I enjoy your wealth!” He verily sayvs (zneans) this,
“Whatever your riches are, whatever vour virilities ave, them mayv [ enjey!” He
says (means) verily “You are ‘strength’t May 1 enjoy your strength!™ “You are
the essence! May I enjoy your essence!” He verily savs (means) this, “You are
the nourishment of wealth! May I enjoy your rich wealth!” “You are abundance!
May I enjoy your abundance!”

20. (He says), “Oh rich ones! engage in sport”. Indeed cattle are rich,
Therefore does he say, “Oh rich ones! revel in this sex. in this cowshed, in this
residence, in this world”, He verily says (means) this, “Remain there itself: dom’t
go away from here. Thus may 1 become dear to you™

21. Then he touches the cow {saying), “You are greatly favourable, having all
forms™, Indeed is this (cow) very benign and has all forms, with (ffilment of}
all wishes, Indeed catde have all forms. (He says}, “Enter me {come 6o me) with
strength and with possession of cows”, When he says, “With strength”, he says



04 KANVA-SATAPATHABRAHMANAM 4.1.22-

quﬁmwamaﬂmmawmwwm
& A SR I A P e e | YU 3T AR
q: | ta@maﬁa ﬁsrrqmq%nﬁm R

WW gt G R
S mﬁﬂﬁﬂﬁﬁmm
f& ‘ﬁ@ fméwz R nm%m T e MRS
S Tty R e 3 v Roed g
WWWWE‘@W“?Q I
e Tpeies v W e i f TR T e f
! A SRR A 9 SR % e e
ZE A S
A < T o g, Femsimeeremdtaamon Swafy g
T SRR | Fa T SR | Er srfteR TgRfs-
EE ﬁwzﬁ@: | A S Wﬁw”ﬁ“ﬁ
BT @E{ 03ul

ner SRR Wl Ak m m W
;a@maﬁﬁ amm i@ﬁﬂi@@

%%, 7 TE.
5, W TE, V2, W,
¥, TR La, V1.
2. PN Ca




1.4.1.25] TRANSLATION %

(means), “With essence”. (By saying},"With possession of cows”, he verily savs
(means} this, “With abundance”.

22. Then he goes near the Garkapatya (chanting), “Oh Agni! we approach vou
every day, at dusk and dawn, conveying our cbeisance with our ﬂmught""_- By
this (Rk} he verily performs obeisance to this {Agni). (He chants}, “(We appmmii
you) Who are the shining protector of sacrifices and the effulgent {protector) of
the Sacred Law (Rfz) and who thrives in your own home” He (in this) verily savs
{means) this, “What is our nourishment, this is vour own thing. Make it more
and more for us! Thai of ours please increase”. (He chants), “Oh Agni! be of
good (easy) access to us, like a father 1o his son. Take us {on) for the sake of
well-being "."Just as a father is casy for a son 1o serve (1o move near), thus yoa
please be easy for us to serve (approach)-this is Jjust what he says {theansy. (as
also) “Just as he {the son) does not in any way hurt him (the father), in the same
way, may we not hurt you in any way”. (He further chars), “Oh Agmi! vou
please be proximate to us, (be) our protector, (be) auspicious, vou—the head of
a host (of gods)! (you who provide security)!” Agni is the wealth, {Agni has)
wealthy fame. (Agni is famed for wealth). Come towards us, vou the bestower
of most glowing wealth!” Oh most bright one! Oh resplendent one! We come
to you for happiness for (our) friends. Please understand us. listen to our call
{(prayer). Please be desirous of saving us from all evil-doers”.

23. That he worships the Ahavaniye, (means) that he prays (in than for
(obtaining) cattle. Therefore he worships it (Akevaniva) with metres, lofty and
short. Indeed cattle are (of sizes) great and small. (That he worships} Garhapatya
{means that he prays for obtaining) men. Therefore he worships (the
Garhapatya) first with atriad of Rks in Gyairi metre. Gavatra is the metre of Agni,
He {the sacrificer) therefore, worships this (Agni) with its own metre. Then (he
worships Garhapatya) with Rks with two feet (padas). Indeed the duipadd (Rkwith
two feet) is man'’s metre. Verily this, the man is a biped. Indeed with this he (the
sacrificer) prays for (obtaining) men. He who knowing thus, worships becomes
verily one possessed of cattle and possessed of men. :

24. Then he goes very near the cow (czmming),"(,!h Ida! come here”, “Oh
- Aditi! Come here!” “Oh covetable onel Come here™. Indeed the cow is bedd;
indeed the cow is Aditi; indeed covetable is the cow! verily desire for them
(cows) entered men as,"In me is the bearing of desive for you (1 desire for voud”.
He verily says (means) this, “May 1 become dear to you™.

25. Then standing between Ahavaniya and Gdrhapatys and facing east, booking
- at the Ahauaniya, he (the sacrificer) mutters, “Oh lord of Brokman (Veda)! Make
the offerer of Soma sweet-voiced—{the offerer} Kaksivant who is the son of
Usij, who is the possessor of wealth, who destroys woe, who finds wealth and
who increases nourishiment, may he the fleet one, get attached to us. Lot not the
curse of the evil-doer (enemy) and the hurt of {caused by} sam reach us, O
Lord of Veda! Protect us”. '
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1.42.1] TRANSLATION oy

26. That he worships the Ahavaniva (amounts to this} that he worships
the sky; (that he worships) the Garhapaiye (means that he worships) the
earth. Then does he worship this mid region (ether). Therefore he
worships (it} with a triad of Rks that praises Brahmanaspati (the lord of
Vedas) (the lord of expression). Indeed this (mid region, the ether} is the
direction of Brahmanaspati. Indeed he worships this direction (thus),
“May the great heavenly and unassailable protection of the three, viz,
Mitra, Aryaman and Varuna be (with us)! The enemy who speaks ill
{(curses) indeed does not have power over them (who zre thus protected),
at home or on the roads that might prevent {one's movement). For, verily,
those sons of Aditi constantly provide light for the man to live”. These
indeed are the obstacles of the paths, these that are in between heaven and
earth. He verily worships them thus. Therefore, indeed. the destructive
demons (Raksasas)do not find him out in these paths that would
{otherwise) be beset with obstacles.

27. Then (he worships) with a prayer dedicated to Indra. Indra is the
deity of the sacrifice. He (the sacrificer) makes this worship of Agni verly
to be (connected) with Indra. (He says) “Oh Indral you are never barren.
You cling to (honour) the givers (of oblations).

He verily says (means) this, “Never do you harm (never are you
malicious towards) the sacrificer”.

“Oh mighty god! more and more, indeed, and ever more does the gift of you,
the god, increase” (By saying),“More and more, indeed”. This is what he verily
says (means), “This our nourishment (prosperity)- please make it verily mwore
and more for us. Increase it for us”.

28. Then (he worsnips) with a Rk addressed to Savity. Indeed Savitr{the Sun)
is the begetter of the gods. Therefore do all these desires, produced by Savity
get fulfilled for him. (He chants), "May we meditate upon the superior
effulgence of the divine Savitr, who will prompt cur mental {aculues!”

29, Then (he worships) with 2 Rk addressed to Agni. By that, at last he geves
(himself) to Agni for protection. (He chants), “May your mavcessible chariot
surround us (to protect) all around-~the chariot by which you protect the givers
{of oblations)”. Indeed the sacrificers are the givers (of oblations). He verily says
(means) this, “That your most inaccessible chariot with which you protect the
sacrificers— with that protect us from everything (ail around}”.

30. He then utters the name of (his) son. {He savs) Mav{my) son continue this
my task, this (my) virility!' In that same manner does his son continue this task
of his and this virility. If there is no son, then he should utter his own (name},

{First Brihmana Ends)
BRAHMANA NI
1. After performing the Agnikotra, he worships (the Agni) in the @mmg*.



KANVA-SATAPATHABRAHMANAM [14.2]-

AT SRS Fearene T e a3 -2 -

T i 8 TR N ¢ i

3T G N T SURgsaEeria o e 34
mﬁu@ﬁmﬁq@mﬂmﬂﬁm@ﬁqﬁm
T L T TR 3 9B e TeRaRR 0 R 1
ST S A N A e T e TR aond e sy e
Wmmmmmwﬁvmwwﬁam

| SR SRS AT e & Tre: srﬁrméqsrﬂ%ﬁaaﬁr
BrarTTa: sl g




1.4.2.6] TRANSLATION 24

(saying)"Bhith, Bhuwvah, Svel” (the earth, the ether, the sky). By that he enriches
his speech with truth. With that (speech) enriched, he invokes blessings (thusj.
“May I with progeny, become one possessed of good progeny”, Thus he hopes
{prays) for progeny. He prays for heroic men by saying “(May I become} one
possessed of heroes, with heroic men ".Saying, “{May | become} one possessed
of good nourishment, with nourishing things”, he prays for nounshment
(abundance)“That long fire-worship aiso is, indeed, a prayer for blessing. This
(short) one, too, is indeed that (same) prayer for blessing. Therefore, one gets
all this (blessing) even with this (short prayer to Agni). Therefore one may
worship verily with this- we serve (Agni) verily with this"-so said Asuyi, indeed.

9. Now when he is about to (go away on a journey) live away (from home), he
first worships Gérhapatya only and afterwards (he worships) Ahgvaniva. He
worships Gdrhapatya (chanting), "Oh one benign to men! please protect my
progeny”. For this (Agni) has power over progeny. Therefore he {the sacrificer)
now makes over verily his progeny to him (Agni) for protection. Then he
worships Ahavaniya (chanting), “Oh one worthy of praise! please protect my
cattle”. For, this {Agni) has power aver cattle, Therefore does he {the sacrificer)
now make over verily his cattle to him (Agni} for protection.

3. Then he either walks off or drives off. Reaching that {place} where he
thinks the boundary to be, he lets out speech (breaks his silence). Having lived
abroad and returning and reaching that (place) where he considers the
boundary to be, he restrains his speech {observes slence). Even if a king should
be within (his residence), he should not go upto him. He first worshaps
Ahavaniya only and then (only) Garkapatys. Indeed, the Garkapatsa is the home.
The home is the (established) residential place, indeed. He verily thereby rests
ultimately in the house itself, (which is} the resting place.

4, He worships the Akauaniye, (chanting) "We have come 10 the
All-knowing one who is the greatest finder (bestower) of wealth for us " Then
having sat down, he removes the bludes of grass, {saying) “Oh Agni, the
sovereign lord! give (us) wealth (lustre) and strength”. Then he worshaps the
Garhapatya, (saying), “This Agni Girhapaiys is the lord of the house. He s
possessed of progeny and he is the greatest finder (bestower) of wealth”. Then
having sat down, he removes the blades of grass (saying}“Oh Agni! master of
the house! please bestow on us {wealth} lustre and strength”. He who would
worship with mantras should worship thus. ‘

5. Indeed, he may worship silently.

Where there may be 2 Bralunin,a king or 2 noble(laudable) person, it s ol
proper indeed, for him {the head of the house} 10 say 1o him, “You please guard
this (house) of mine, 1 shall be going on 2 journey. (1 shall be Bving abyord)”.
And these the superior gods, the Agnis, dwell in this (place]. Who then i fit 10

say 10 them, “You pleuse protect this (house) of mine. I shafl be fving abwoad”.
. Therefore one may well worship silently. He first verily worships Gorbapatye.

8, Then {he worships) Abavaniya. He worships the Garbapatys shendy indeed.



100 KANVA-SATAPATHABRAHMANAM 11427~

Wﬂmﬁaﬁamwﬁaaﬁé@m&mmﬁgﬁﬁsa

WWWWWWWWHWWW
@WW@WMW@WW%W s &

— -

ﬁl@%@mﬂﬁawﬁmﬁmmmu

P e —

ﬁwww%@ww@maﬁﬂﬁ%@
W SAFTAGE! Wmmaﬁwﬁrﬁamaﬁmﬁa
%Mmaﬁﬁmw%ﬂﬁw TR TE b
ﬁmﬁqmmammwwqﬂmﬁmﬂaq
fereira=t w3 e 1 ¢
w%g&m@%mwmﬁm o frsg: g
T T T S A ey S 7 | e
n%a%mw | TN T T SR AT | S8 ST oS
T T T E U 3o 1 3 Rt s

WWW

S Frow 8 upwo S9808  TE
& See Notes on J4-1.5.



1.4.3.11 TRANSLATION 1

For, the gods know the mind of man. The Garhapatya knows his mind (and
thinks), “(This person) who is going to live abroad has approached me the
bestower”. Then he worships the Akavaniya verily silently. The Akavaniya knows
his mind (and thinks), “(This person) who is going to live abroad has
approached me the bestower”.

7. Then he either walks off or drives off, where he considers {it to be) the
boundary, reaching that (place) he speaks (breaks his silence). Then having
lived abroad and coming back again, reaching that (placej where he considers
the boundary to be, he restrains his speech (undertakes silence). If there should
be within (the house) even a king, he (the householder) should not go uptohim
(but} he approaches (worships) first only Ahauaniya and then the Garhapatya.
Indeed the Garhapatya (Agni) is the home, the home is the established resting
place. Thus he ultimately remains firmly established only in the home.

8. He worships the Ahavaniya silently, sitling only silently, he removes
the blades of grass. Then he approaches (worships) the Garhapatya sitently.
Sitting only silently, he removes the blades of grass.

9. Though he might be angry, as it were, this night (of his return home), only
when the morrow has come may he do (anything) or say {anything), for this
reason that the house remains afraid, as it were, ¢f the master of the house who
had been living away and who has returned the house (thinking}, “What is this
person going to do here? What is he going to sav?” Whatever the master does
here or says, his house fears, the house gets agitated; for he is the lord. {But}
then, the house of that person who does nothing and says nothing does aut fear,
it does not get agitated. This is verily the observance {approach) with regard 1o
the house.

10. He worhips (approaches the house saying), “Oh house! don't fear. Dot
tremble. We come bearing strength. Bearing strength, with an auspicous mind
and auspicous memory, rejoicing with the mind 1 come to vou, the house, We
invoke the house which one gets to {after) remaining away and in which are
many who have auspicious minds (or, wherein are many gods). May that house
understand us who understand it! Here are {invoked) invited the cows. Invited
are the goats and sheep and invoked is food and water in our home 7

{Second Brahmana Ends)

BRAHMANA III
1. Prajapari alone was here, indeed (in the beginning). He verily saw

{thought), “How shall I be born?” (How can [ reproduce?) He exerted himself,
" He performed penance. He created the creatures. Those creatures that were
created by him languished {went away). They are these birds. Indeed man is the

nearest to Prajipati. He is a biped. Hence birds are bipeds.
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1.4.5.5] TRANSLATION iy

2. He (Prajapati) verily looked about {thought), “Even as | was alone formerly,
so am I (now) verily (alone) " He created a second (bateh of living beings). They
too verily languished (went away). That is this vile (small} (species) reptile which
is different from snakes. He created a third (batch of bemgs). They ton verily
languished. They (the people) say,“They are the serpents”. Yé}ﬁav;ﬁk va said,
“These are indeed of two kinds”. But according to the Rk, they are of three
kinds.

3. Worshipping and exerting himself, Prajapati (thought). “How is it that my
creatures that were created languish (perish)?" He discovered verily this, “They
languish (because of) not eating {food)”, He provided milk, even at first, in the
two breasts in the body itself and afterwards created the creatures. Those
creatures of this that had been created came to be found {welli{thev surviveds,
having taken verily to the breasts. They are these creatures that have not
languished (that have not perished).

4. Therefore too, has this been repeated (said) by the Rsa (Veda) {thus).
“Three generations indeed, passed beyond”. Those {generations) are those that
perished, “The others settled around the Sun{Arka). Surely Agni is Arka. These
creatures which have not perished have settled around him {Agni} ‘the great
one’ verily remained within the worlds™ This has been said only with regard 1o
Prajapati. “The blower (purifier) entered into the directions (quarters)”. The
directions are indeed the quarters (regions}). This blower (purifier) {the wind)
has entered into them. This Rk itself has been recited with regard to this. It is
(so) even now; creatures are born in the same manner as Prajipati created the
creatures. It is indeed this; when the two breasts of & woman and the udder of
(cows) cattle are filled up (with milk), thereafter is born,what i bomn {the
creature) (the offspring). It was verily thus that Prajapati created the creatures
at first.

5. About that they (people) say, Verily milk is food”, “For Prajipati created

~ verily this (milk) as food”. (People) say about it, “Indeed food uself = the
creature (being)”. It is this ~those {creatures), even as they are born, live {exist)
thereafter only resorting to the breasts of those whe have milk. Those who have
no milk, they too feed the just born (infant) {(with other foed} . Therefore they
say,“Food itself is the creature”. He who, being desivous of progeny, sacnifices
with this oblation, thus makes himself verily this sacrifice which is Pragipas.

6. This (offering) belonging to Agni is on eight porsherds. Indeed Agni iy the

mouth of the gods; he is the progenitor (of the gods). Hence is the offering w
Agni on eight potsherds. ' :
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1.4.3.12} TRANSLATION 10%

7. Then is offered a caru (boiled rice) dedicated to Soma. Indeed Soma is the
seed (semen). He (the sacrificer) pours Soma, that semen, into Agni the
progenitor. Thereby is formed at the outset a productive pair.

8. Then there is (the offering of oblation) dedicated to Savitr, either on twelve
potsherds or on eight potsherds. Indeed, Savitr is the begetter of the gods. (He
is) Prajapati (the lord of created beings), the intermediate progenitor.
Therefore, the offering to Savitr is either on twelve potsherds or on eight
potsherds.

5. (Then there is offered) a caru (boiled rice offering) to Sarasvati (and there
is)a caru for Pusan. Sarasvati is female, Pusan is male. That again, is made into
a later productive couple. Prajapati indeed, created creatures from the two fold
pair (union)-they (the creatures)that were before now and those that are later
(in that will be) [they that are (straight) upward from there (the ground) and
they that are (bent) downward).Similarly does this (sacrificer) produce {heget)
creatures from the two fold pair (union)-those that are upward and those that
are downward. Therefore are these five offerings (made).

10. Thereafter verily (comes) the basis of curds: the offering to Marutsis on
seven potsherds. (The reason) why (the offering ) to Maruts is on seven
potsherds {is that) the Maruts are Vis (common subjects}, the subjects of the
gods. They went about here, indeed, unchecked as it were. Having approached
Prajapati who was performing a sacrifice, they said, “If you do not allot a share
to us in this (offering in the sacrifice) we shall destroy these, the creatures, which
you are going to create with this oblation™,

11. Prajapati observed, “My former creatures have perished. Hf these (Maruts)
destroy these (creatures to be created), then nothing will be left over for me”.
Then he allotted to them this share. This offering 1o Maruts s on seven
potsherds. (The reason) why it is on seven potsherds (is that) indecd the host of
Maruts is {in groups of) seven and seven (each).

12. That (share } should be for the seif-strong {Maruts); for, they made (got}
that share for themselves. But then, they (the priests ) do not Iind the two
(chants) for offering and subsequent address, related to the “sei-strong’
{Maruts). If one .cannot find the two (chants } Yifyi and enwedhyd related to the
*Self-possessed ', then they (the two chants ) may be the two addressed w0
Maruts (in general). This (offering) is made just for the sake of nog-hurt 1o the
creatures and for the sake of the tranquillity of the creatures. Thevefore does
the offering to Maruts become {one) on séven potsherds.
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1.4.3.16] TRANSLATION 107

13. Now then, {comes the offering of} curds. Verily from milk did the
creatures come to be. They exist on account of milk {subsisting on it). Therefore
he (the sacrificer) offers to them that very thing from which they have sprung
up and wherefore they exist. Thus the creatures which he (the sacrificer)
produces with these former offerings they arise from this milk and from these
curds. There is a couple in that {in the curds). The curds are female. The whey
is the semen. From this pair indeed was then born the ‘Al (universe-like).
Because the ‘all’ (universe-like ) was subsequently born of this {these curds),
therefore that (the curdsoffering ) is what has the Vidvedevas as its deity.

14. Then (there is the offering) 16 Heaven and Earth, on a single potsherd.
Prajapati, having created the creatures by means of these verv oblations,
enclosed them (between) with Heaven and Earth. In that (same) manner is that
he (the sacrificer) encloses with Heaven and Farth the creatures which he
produces by means of these foregoing offerings. Therefore (is this offering
made) for Heaven and Earth on a single potsherd.

15. Then therefore, there is verily this procedure: He (the sacrificer} does
not raise (use) the uttaravedi (the northern or extra altar), (He thinks), “Let
everything be ( complete); let the offering be {(made); let it be sacred 1o the
Viévedevas ". The sacred grass (barhis) is tied into three (bunches) and that {the
three) again becomes one (bigger bunch). Thus ¥ indeed the form of
procreation. This is verily procreation. This procreation is indeed made
threefold (in three ways). {There is) the father, {there is) the mother, what is
born —that is the third. Therefore (is) sacred grass tied in three ways {into three
bunches). That again becomes a single (bigger bunch}. They become tied
together, in their individual characteristic. He (the sacrificer) takes them up asa
prastara (spread around sacred grassy. This is verily procreation; procreaton is
the individual characteristic.

16. After placing the sacrificial dishes (the things to be offered) (in their
respective places), he churns the fire (produces the fire by churning). For, the
offspring (creatures) of Prajipati were born (immediately) after Agni as he was
being produced (as he was coming into existence). In that very same manner,
creatures {offspring) are born following verily the sacrificer’s Agni that is born
(that is being produced). There is a group of nine fore-offerings, (theve is) a
group of nine subsequent offerings. Virdt {the metre} has indeed ten syliables
{per foot). This is the full wealth (fullness). That very thing (Vird} he (the
sacrificer) makes deficient {by one) on both sides, for the sake of production,
Indeed these creatures arise from the deficient {material). Prajipati created
from (material) deficient on both sides, the creatures that are upward (straight)
from here and that are downward (bent) from here. In that very same manmer,
indeed, does this (sacrificer) create creatures from {material) deficient on both
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14.8.17) TRANSLATION 109

sides-the creatures that are upward (straight) here and that are hent
(downward) here. Therefore is it that there is group of nine fore-offerings and
a group of nine after-offerings.

17. He offers three ‘Samiga Yajus'. (That would make the sacrifice
well-performed). Because this (ritual) (consists of) a group of nine
fore-offerings and a group of nine after-offerings, this is better than a havir
yajfia. Yet, one may offer one oblation only {one samista yajus ). Indeed this {also)
is a kaviryajfia. He who knowing thus, sacrifices with this (offering), is born (i.e.
reproduces) verily and attains wealth (splendour), in the same manner, {attains
the progeny and wealth) which accrued to Prajépati on his thus performing this
sacrifice.

(Third Brahmana Ends)

(Chapter Four ends)
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1.5.1.6] TRANSLATION 111

Chapter Five

BRAHMANAI

1. Indeed,Prajipati created the creatures (progeny} by means of (an offering
to) ‘All Gods’ (Viévedevas). They, the created beings of this (Prajépati), ate ugﬁ
the barley (corn) of Varuna.Originally, barley verily belonged toVaruna. Then,
because they verily ate the barley of Varugpa thence, indeed they are known as
‘Varunapraghdsa’.

9. Varuna, verily, captured them. Captured by Varuna they lay down and sat
down, merely breathing in and breathing out, having been rent. Only the
inhalation and exhalation of breath did not go out of them. Then all other
faculties went out. Because of those two (breaths), thev did not perish indeed.

3. Prajapati treated them with this oblation. He released from Varuna's noose
{hondage) both the kinds of creatures of his,~those which had been born and
those that were (yet} unborn. His creatures were then born without disease and
without evil (blemish). Because this (sacrificer) performs the sacvifice with this
{offering) in the fourth month, Varuna does not seize his progeny at all in that
manner. He releases both kinds of progeny from Varuna’s noose-those that
have already been born and those that are not (vet) born. Those children of his

.are horn without disease and without blemish. Therefore indeed, does this
(sacrificer) perform the sacrifice with this (offering) in the fourth month.

4. At that (sacrifice) there are two altars and two fires, From bioth sides,
indeed, he (the sacrificer) releases the progeny {creatures) frovm Varuna'’s noose.
Those that have been {born} before and those that are later (those that are
straight (upward) here and those that look down-ward {that are bent berc}.
Therefore are there two altars and there are two fires. On the northern altar he
sweeps (scatters) the upper (northern) altar, he raises the upper alar and vt
on the southern (altar). Indeed Varuna is Ksatra siruler or wartior) and the
Maruts are the subjects. He thus makes verily the Ksatra superior {at a higher
level) to the common subject. Therefore these (common] people, the subjpcts,
{remaining) below (at a lower level) wait upon the Ksatriva{ruler) who i seatedd
above.

5. Then there are verily these five oblations. Indeed by means of these did
Prajipati create the creatures. By these zbove does this {Pragipati) release these
(creatures). thus from Varuna's noose from both sides— those that are before
now and those that are later. Therefore are there these five ohlations.

6. Then there is (the offering of} this puredids, sanctified for Indra end Agni
(together), on twelve potsherds. Vertdly the exhaled breath and the inhaled
breath are Indra and Agni. Beacuse of them, indeed, his creatures (progeny)
did not perish. This (offering to Indra and Agni) is just as one would do good
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1.5.1.13} TRANSLATION 113

{in return} to one who has {already) done a good turn. He thus treats the
creatures (progeny) verily with exhalation and inhalation. He places {infuses;
exhalation and inhalation into the creatures. Therefore is this (offering)
dedicated to Indra and Agni {together). :

7. In both (fires) there are two (offerings of) curds. Indeed creatures
originated from milk; they exist well because of milk. Therefore, where from
they came into being and because of which they exist,~with that verv thing, he
releases these creatures thus on both sides from Varuna’s noose~the creatures
that are before this and that are (will be} after (those that are upright here and
those that look downward here). Therefore there are two (offerings of) curds in
both (fires).

8. The northern one (the one offered in the fire in the north) is dedicated to
Varuna. Indeed Varuna captured these (creatures), He {the sacrificer) divectly
releases the creatures {progeny) thus from Varuna's noose, through,verily, the
offering to Varupa. (The offering made in the south (fire) is dedicated 1o
Maruts. (It is) verily for non-repetition {that} the offering to Maruts {is made).

For, if both (the offerings) were dedicated to Varupa, he {the sacrifwer)
would indeed be committing a repetition. Moreover, the Maruts wished to kil
the creatures of Prajapati, from the south. {(Prajapati} propitiated them with
this share. Hence (in the fire in) the south {is made) the offering dedicated 10
Maruts.

9. Verily, on both of them (curds), he scatters Karira fruits. Prajapati indeed
brought about happiness to the creatures with Karira truits. Thus, this
{sacrificer too) verily brings about happiness o the creatures.

10. On both indeed, he puts Sami leaves. Prajapati verily brought about
happiness to the creatures by means of Sami leaves. This {sacrificer wo) thus
brings about happiness to the creatures.

11. There is an offering dedicated to Prajdpati, on one potsherd. Indeed,
Prajapati brought about happiness to the creatures by means of the offering
dedicated to ‘ka’ (Prajapati) on a single potsherd. This (sacrificer too}, thus
brings about happiness to the creatures.

12. And on the previous day (first day), after husking and slightly roasting
barley on the Anvdharyapacana (Daksindgni, on which subsequent offerings are
caoked) they prepare as many vessels of (Karambha) a mixture of flour apd
curds as there are members of the (sacrificer’s) family, one for each member,
exceeding by one (and one more vessel).

13. They also prepare a {harley) ram and a (barley) ewe. If cne can get the
" fibres of wool of a sheep other than 'Edaka’, he should atiach them {10 the ram
and ewe) after washing (the wool). If he cannot get (the fibwes of fﬂfﬁé of any
~ {sheep) other than Edaks, he may attach verily fibres of Kufe {sacrificial grass).
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1.5.1.21} TRANSLATION 115

14. That there are a ram and a ewe is because this ram is indeed a visible
animal {to be offered) of Varuna {and) thus he {the sacrificer) obviously releases
the creatures from Varuna's noose, because of its being dedicated toVaruna.
The two are a pair. He releases the creatures from Varuna's noose, thus by the
union (of the pair). The two are made of barley. For, he (Varunal seized them
(creatures) that had eaten barley. He (the sacrificer) places the ewe on the
northern curds and the ram on the southern. Thus indeed is 2 (matipg) pair
formed. Verily to the north (left) of the man does the woman lie.

15, The Adhvaryu places all the dishes {oblations to be offered) on the
northern altar; the pratiprasthita (remains) having placed the oblation to the
Maruts alone on the southern altar and having touched the dishes {of offerings).

16. Then the Adhvaryu says, “Speak (reciic) for the Agni that is heing
churned”. Having churned {and brought out} Agni, he says, “Recite for Agni
who is being kindled”. Both of them, indeed place two kindling sticks
(firewood). Having placed (each one) the two kindling stcks (the twod Adhvaru
and Pratiprasthatr) pour out the first two libations (each one}.

17. Then theAdhvaryu says,"Oh Agnidh! Trim the fire well”, (Yet) the fire
remains verily despatched untrimmed. Then the Pratiprasthits(who had been
sent) returns. He fetches the wife (of the sacrificer). Before ferching her, he
asks, “With whom do you move (sexually)?” That 2 woman who belongs to a
different person moves with another (sexually}, sk verily commits {a sin) with
regard to Varuna. If not {asked) (Varuna would think), she sacrifices o me
with a pang within (her mind)”. Verily, the sin that has been spoken out
becomes less (lighter); it becomes the truth. If she does not speak ot the truth
(does not swear), harm befalls her relatives, indeed.

18. He then makes her recite, “We invoke the Maruts wheo are the devourers
and eaters of enemies and who are delighted with the porridge {mixture of flour
and curds)”. This (expression) is just (in import) as is the prior invitation. With
this, verily, does he invite these (Maruts) for this {their) share.

19. They {the dishes) are as many as there are members of the housebold (of
the sacrificer), one for each member, exceeding by one. He thereby releases
from the noose of Varuna his children{ progeny! {already) bos, each insdividual
with one (dish) {for each). They {the vessels) are excessive hy one, so that with
that he releases fromVaruna'snodse verily those children which aredvetlunborn.

929. There are the vessels, for they eat food with (from) vessels, They {the
dishes) are of barley, for he (Varuna) captured them (creatures) that had eaten
the barley.

21. (She) makes the offering, with the winnow, For it is with the winnowing
basket, indeed, that food is prepared. The (sacrifices’s) wile makes the offering.
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1.5.1.26] TRANSLATION 137

Thus she releases the children (progeny) from Varuna's noose, verily through
the union {pair). )

22. Prior to sacrifice, prior to the oblations, she makes the offering. For,
indeed, the common subjects are not consumers of offerings; verily the Maruts
are the common subjects (of gods). Therefore she offers before the sacrifice and
before the oblations. Where then the creatures of Prajapati lay down and sat
themselves having been torn, there did the Maruts destroy their sin (hurt).
Similarly, indeed the Maruts destroy the sin (harm) of the children of this
{sacrificer}.

23. She offers (saving), “What {sin was) commited in the village, what {was
committed) in the forest”, for sin is commited in the village and in the forest.
(She says), “What (was commited) in the hall (in the society among the people)
and what (was committed) in the senses”. She verily says (means), In the case of
men”, when she says, “What in the hall (in saciety]?”{By) “What in the senses”™
she verily says (means) this, “Towards the gods”. Indeed a sin is committed
towards the gods or towards men. (She says)."What sin we have commutted here,
we do expiate that- sudha”. She verily says (means) this, “What sin we have
committed here, we are released from that”™,

24. He then mutters (the chant) addressed 1o Indra and referming 1o the
Maruts, “When the Maruts verily destroyed the sin (hurt) of the creatures of
Prajipati”, then Prajapati observed, “These indeed, may not destrov my
creatures”.

25. He muttered (the chant) addressed to Indra and referring to the Marats.
Indra indeed is the Ksatriya (ruler) the Maruts are the subjects. The ruler s the
prohibiter (controller) of the subjects. (Prajapati thoughy, “May they be
prohibited (from hurting my creatures)™."Oh Indral Lei there be no fight for us
in battles with gods. Indeed there is a sacrificial share (of oblations) for you, Oh
strong one! whose glory of the bounteous one the word {of the sacrificer) adores
abundantly”.The Maruts (too} have {their share of chlations {in she sacrifioe).

- 26. Then he makes (her) recite, “Workers have done the work”. Verily have
the workers done the work. (She recites),*1is expression productive of delight™.
Indeed vhey did work, with expression (speaking). (She recites), “Having done
the work for the gods™. Verily they did the work for the sake of the gods. (She
says), “Being together, go home”. Wherefore $he is now with one wha has been
brought from elsewhere. She hence says,”Those that are togethes™, "Go home”,
{she says). The house indeed is (the place} where one hides himself (throws
himself in) {place of rest). The wife is verily the hind (Jower/base) pan of the
sacrifice. He has made ber sit at the east. Indeed, the house is the resting place,
Therefore, he establishes her indeed in the house. The Pradprasthity comes
back {to his place), after leading the (sacrificer’s) wife away. Hf: trivess the two
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1.5.1.32] TRANSLATION "

fires. The two(Adhvarvu and Pratiprasthitr) pour the two later libationsceach.
onel.

27. Having called the attention (of Agnidhra).the Adhvarvuchooses the Hotr,
The Hotr sits on the Hotr's seat at the northern altar. Having been prompted,
the Adhvaryu takes up the two spoons, steps bevond and calls the attention tof
the Agnidhra) and says (to the Hotr), “Offer the Samidhs”, (pronounce the
offering praver for the kindling sticks). He says verily, “Offer”, {at each
offering). The two(AdhvaryuandPratiprasthau) bring together (the ghee from
the spoons into the pouring speon) at every fourth {offering). The two offer the
nine fore-offerings.

98. Then the Adhvarvu says, “Speak for (call tor) (utter the praver of
invitation) Agni” regarding the Agni's share of the ghee. Both indeed cut up
(ladle out) the ghee four times.{ The Adhvaryu)steps bevond. calls attention and
then says , “Offer {(worship) (uiter the prayer of offering for) Agni”. When,
‘Vasat has been uttered he makes the offering.

28, He says, “Make the call for Soma", regarding Soma’s share of the gher.
Both verily cut up (ladle out) the ghee four times. He (Adhvaryu) steps bevond,
calls attention and then says, “Worship (offer) Soma {utter the prayer of
offering for Soma)”. When Vasat has been uttered. he makes the offering (pours
the libation into the fire).

30. (The fact) that the Adhvarvu calls atiention here itself {and) Vast isuiered
here and then pratiprasthatr is only an imitator of what has been done thy the
Adhvaryu) (is due to this - Indeed Varuna is Ksarra {rulér}, the Marus are the
subjects. Thus he (the sacrificer) makes the subject the imitator and follewer for
the Ksatra. if the Pratiprasthity should make the call for attention-one should
make the subject go out to receive the ruler—this (call of Pratiprasthain) mukes the
subject, the follower, verily as one not going out 1o receive the raler. Therehore
the Pratiprasthatr does not make the call for artention. The Pratiprasthitr, then,
merely holding his breath, {(remains nearby) waits upon (the Adbvaryu) with his
spoon.

31. Then the Adhvaryu proceeds with this obiation with the one dedicated w0
Indra and Agni {together) being nearest, (As they are} about © procecd with
the two curds {offerings), the two {Adhvaryu and Pratiprasthity }-{one) fiive
Adhvaryu) places into the {northern) dish for Varuna and (barlev} ram which 18
in the (southern) dish of the Marus, and (the m&wr}i?mﬂwmﬁzﬁtﬁp%&m e
(the curds dish) of Maruts the {barley) ewe which s on {the curds dish) of
Varunpa.

32. (The reason) why they xrampm? (the ram and ewe) thus (s that); nudeed
Varuna is Ksatra, ‘male’ is “viritity’. Thus he pots verily wariliey o the Ksatr,
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1.5.1.561 TRANSLATION 123

Indeed the Maruts are the subjects. Verily female is without virility. Thus he
indeed makes the subject lacking in virility (strength),

33. Then he says, “Make the (invitation) call for Varuna”. Then he places the
(barley) ram (into the offering spoon) along with one of the two cutting up (of
the ghee); stepping beyond and calling attention, he savs, “Worship (recite the
offering prayer for) Varuna”. He offers (pours out the libation) after Vasas has
been pronounced.

34. Then touching the upper hem of (the garment ofithe Pratiprasthaty the
Adhvaryusays,“Make the invitation call for the Maruis™. Thenthe Pratiprasthaty
places the (barley) ewe, along with the other cutting up of ghee, (into the
offering spoon). (But) Adhvarvu himself calls for attention and says,
“Pronounce the offering prayer for the Maruts ( worship of the Maruts)” when
Vagat has been pronunced, he(Pratiprasthitr) pours cut the oblation {into the
firel

85. Then the Adhvaryu proceeds with the oblation. on a single potsherd.
dedicated to (ka) Prajapati. Having performed (offered) with the {offering 10
ka, on a single potshered, (he says) "Make the invitation call for Agni-Svisakys "
The Adhvaryu cuts up (portions) from all the offerings, but the Pratiprasthaty
(cuts up) only of the one dedicated to the Maruts.{The Adhvarvusteps beyond,
calls attention and says, “Worship (pronounce the offering pravey for} Agwni-
Suvistakrt”, After the Vasat has been pronounced he pours cut the libation {into
the fire). _ _

36. Placing down the two spoons, the Adhvarva cuts up the Prasiirg, having
cut up the Prdfitra. he cuts up /da. Then, indeed, does he hand it over 1o f4d
Pratiprasthatrand hold up in the spoon.He places it down. Having invoked Ida
and having washed up, Adhvaryu says, “Oh Agnidh! placing the kindling sixck,
trim the fire”“Oh Brahman! we are going to start”. The Adhvaryu pours the ghes -
mixed with sour milk (clotted ghee)intothe two spoons.If the Pratiprasthity bas
clotted ghee he too should put it (into the spoons). If he has no clotied ghee, then
he should pour verily the ghee that is in the wpablnt (seconddary spoon}. {The
Adhvaryn)steps beyond, calls attention and says, “Worship (pronounce the
offering prayer for) Gods”, and (savs) "Pronounce”, "Pronounce” {at every
offering). Pouring together (the ghee) at every fourth {offering}, the two offer
the nine after- offerings. That there is (a group of) nine fore-ufferings and {a
group of) nine after-offerings (is because) he verily on both sides, refeases from
the noose of Varupa (the creatures} before now and those after now {the
creatures upright and the creatures bent down}. Hence there is (an offering oft
“nine fore-offerings™ an {and offering of) “nine after-oflerings”.
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1.5.1.38} TRANSLATION 18

37. Having placed down the spoons, they (two) separate {them). Having
separated the spoons, having anointed the enclosing sticks {with ghee) and
having taken up the enclosing sticks and having called attention the Adhvarvu
says, “The divine Hotrs are desired (called upon;) for proclaiming success {of
the ritual); the human(hotr)is called upon (desired) to recite the Saksas {hvimns).
The Hotr takes up (recitation of} the hymns. These twof Adhvarvu and
Pratiprasthatr) take up the two(sets of)spread out sacred grass. Having thrown
the two (sets of) spread out sacred grass {into the fire) and removing two blades
of grass {each-one), they {two) wait upon {the fire]. Then the Agnidh Savs,
“Throw (into the fire)”. Both throw each his blade of grass (into the fire),
{Agnidh says), “Talk cordially {to me}(Adhvaryu asks),"Oh! Agnidh! Has he
gone?” (Agnidh says), “He has gone "Adhvaryu says). “Report {make them
hear)- Srausat’ (hear), “Happy going for the divine Hotrs; auspiciousness
{well-being) to the humans (humanHotrs)"-The Hotr pronounces “Sam yoh "
Both these(Adhvaryuand Pratiprasthatr)having subsequently thrown(offered)
the enclosing sticks (into the fire) and having taken up the spoons together,
place them on the wooden sword. Having returned {to his place), the Adhvarvu
performs the ‘Patnisamyijas’ (offerings to gods along with their wives), Then
the Adhvaryu, having got up.

38. Performs three ‘Samisia-yajus’ The Pratiprasthaty silendy takes up the
spoon. Now, those two garments that had been worn as they performed the
Vaisvadeva offerings,the very same should be (worn) here too (for the sacrificer
and his wife). Thereafter, having taken up {the havis-food) mixed with the
scanty (dried) scrapings of the curds dedicated to Varuna, they go 1o {the place
of) expiatory bath. This (expiatory bath-auabhrta) is related to Varuna {being
performed) for release from Varuna. Saman is not sung in it, for they do not
(perform anything) at this (sacrifice) with Saman {singing of Rks) at all, Having
walked silently he throws the vessel into water, uttermg, “Oh svablrtha!Oh swell
flow! You glide along on great flow of water! I have removed with {the help of)
gods the sin committed towards the gods; and with (the help of) men (have
removed the sin committed towards men. Oh God! protect me from the injury
from the fiercely (much)- howling (demon)”. Having bathed and having
donned two other doths, they come up (to the bank). These two {garments
worn while bathing) he may verily give to anybody 1o whom he fikes 1o give).
For, they are not the two garments of one who has been initisted deksite). He
comes out, released from all sins {commistedyin relation w Varons, just as &
snake will be released from (its) slough. Having shaved off bis hair and beard
(leaving the tuft), he takes -up {lifts) (withdraws) the twe fires, For, sfter
altar). Having come to the house and having churned {the fires), he
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15.2.4] TRANSLATION 1o,

verily perishes). Only with this sacrifice (Full Moon sacrifiver. that is regular
{properly performed), he (the sacrificer) ultimately gets established. (
(First Brahamana Ends)
BRAHAMANA II

L. Prajapati released the creatures from Varuna's noose indeed by means of
‘Varunapraghasas’. Those creatures of his were born without disease and without
blemish. Now with these Sakamedhas —indeed by means of the Sakamedhas did
the gods kill Vrtra. Verily with these only they attained this victory which victory
is theirs. In that manner, indeed, does this fsacrificer) destrov his evil hateful
enemy by means of these (Sakamedhas) and verily similarly conguers(becomes
glorious). He indeed performs (this sacrifice) every day, for two davs.

2. On the previous day (the first day} he offers an oblation { Purediss) on eight
potsherds to Agni-Anikavat. For,the gods who would kill Vytra on the morning
{of the morrow) went forward (towards Vtra), making Agni a sharp point {of
weapon) (of making Agni the leader). That ‘effulgence’, Agni did not suffer
(did not feel any pain). So also, this (sacrificer) too moves forward making Agnt
himself as a point (of weapon) (or a leader), in order to kill the evil hateful
enemy. Therefore he offers a purodida on eight potsherds to Agni-Anikroat,

3. Then at mid-day he offers a caru (boiled rice) to the Marsts—Santapanas)
(Maruts the scorchers). For indeed the Maruts, being scorchers, scorched Vrtra,
Having been scorched, merely breathing in and breathing outbreathing heavily
he lay, torn all over. In the same manner do the scorching Maruts scorch, at
midday, the wicked hateful enemy of this sacrificer. Therefore does he offer
caru, at midday to the Maruts-Santapanas.

4. Then (he offers a carujto Marut - Grhamedbing {(Maruts theHouseholders)
inthe afternoon. Having removed the calves with a leafy turf and having drawn
the milk into a vessel that has a purifving (device) (tuft of sacrificial grass), he
heats this caru over a fire. All that is indeed a coru whevein they put rice graing
{for cooking). About to kill Vrtra on the following) merning, the gods waok
{consumed) this nourishment within themselves. In thar manner, wndeed, thi
sacrificer (too} who is about 1o destroy his wicked hateful enemy, kes into
himself nourishment in that he has milkfood. Indeed milk is sourshmeny
nourishment are grains of rice. He (the sacrificer} takes into hiraself vertly this
twofold nourishment.
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1.5.2.16} TRANSLATION P97

5. For it there is a twofold method (two methods) of performance. The same
altar is strewn with a covering (of sacrificial grass). Thev place the endosing
sticks and pieces (of wood) near it. He verily wipes clean the dipping spoun and
the offering spoon. Having washed two small plates or two dishes. he takes this
cooked rice in two parts in them. Having made a depression in those two
(dishes) for pouring ghee and having poured ghee and having taken them {the
two vessels) up, he rushes to that very altar. Having touched that altar covered
(with sacrificial grass) and having placed the enclosing sticks around {the fire),
he puts (into the fire} as many sticks as he likes. He places the {vessels of) two
rice foods down. TheHotr sits on the Horp's seat. Taking up the dipping spoon
and the offering spoon (The Adhvarvu) says.

6. “Make the (invitation) call for Agni™, with reference 1w Agni's share aif the
ghee. He cuts up (and takes) four times; of the ghee of the southern rice-food:
having stepped beyond and having called attention, he savs, “Worship
(pronounce the offering praver for) Agni”. When Vasaf has been uttered, he
pours the libation (into the fire).

7. He says, “Make the call {of invitation) for Soma”, about Soma’s share of the
ghee. He cuts up (and takes) four times, of the ghee of the northern rice-food.
Having stepped bevond and having called attention he says. "Worship Soma™.
When Vagsat has been pronounced, he makes the offering.

8. Then he says, “Make the call (of invitation) for Maerut-Grakamedhos”. He
spreads {covers) the sourthern rice-food with the phee from tsell, makes two
cuttings from it, sprinkles it with ghee but does not syear i over the two cut up
(portions). Having stepped across and having called attention, he says.
“Worship the Marut-Grhamedhins”. He makes the offering after Vgt has been
pronounced.

9. Then he says, “Make the (invitalion) call for Agni-Svissdss”. He spreads
(covers) the northern rice-food with the ghee from itsell, makes two cuttings
from it, sprinkles it with ghee (but) does not smear the 1wo ot up (porgons},
having stepped beyond and having called attention, he says, “Worship Agw
Svistakrt”. When Vagat has been pronounced, he makes the offering. Hecutup
only Fda and not Praditra. (the fore-portion that belongs to Brafeaw). This,
indeed, is one way (of performance}.

10. Now the second (mode of performance);— _

That very altar becomes covered {with sacrificial grass). They place the
enclosing sticks and pieces (of wood) nearby. He wipes clenn the dippang spoen
and also the offering spoon. In the same way {as before} baving miltked W {a
vessel} that bas a purifier thunch of sacred grass), he vouks the core. Nearby b
heats up the ghee in a pot. When he thinks it has been cooked, then be removes
it after having spriniled (gher over) it. Having removed it, e smears & {with
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1.5.2.16] TRANSLATION 129

ghee). Having taken it up along with the salt earth (smeared on the outer
underside of the pot), he hastens (towards) the altar. Having touched that very
altar that has been covered (with holy grass) and having placed the enclﬁsing
sticks around (the altar), he places (in the fire) as many pieces (of wood) as he
likes. He places down this food with the vessel, with the (smeared) earth (on the
outside bottom of the vessel). He places the (pot of) ghee down nearby. The Hoty
sits onthe Hotr’s seat.(The Adhvaryu),taking up the dipping spoon and offering
spoon, says,

11. “Make the (invitation) call for Agni”, with reference to Agni's share of
ghee. He cuts up (and takes four times from the ghee in the pot. Having stepped
beyond and having called attention, he says, “Worship Agni”. When Vasaf has
been pronounced, he makes the offering.

12. He says, “Make the call (of invitation) for Soma",regarding Soma's share
of the ghee. He cuts up (and takes) four times, of the ghee from the pot, Having
stepped beyond and having made the call for attention he says, “Worship
Soma”. He makes the offering after Vasat has been pronounced.

13. Then he says, “Make the call (of invitation) for Marut-Grhamedhin”. He
spreads ghee (in the offering spoon). Then he cuts up (and takes) two tmes of -
the caru. He sprinkles ghee (over it} and smears the two cut up portions {with
ghee) (reanoints that part from where the cuttings have been made). Having
stepped beyond and having called attention, he says, * worship the Aarut-
Grhamedhins™. After Vasat has been uttered, he makes the offering.

14. Then he says,“Make the call (of invitation} for AgriSvigtakrt”. He spreads
ghee (in the offering spoon) and cuts up once from the caru; twice he sprinkles
ghee (over it) (but) does not smear (does not anoint the part where from
the cutting has been made) the cuiting. Having stepped beyond and having
called attention he says, “Worship Agni-Svigakre”. When Vagael has heen
pronounced he makes the offering. He cuts up only the Jdd arsd not the Prédtra.

15. As many members of the houschold @5 are {enttled; eaters of {the
remainder of) the sacrificial food, may partake of this food: then the sacrificial
priests and then other Brahmins if there is much (food). Without its being made
empty, they put the pot away after having covered it {witha $id). I the morning
for the ‘Pirnadarva’ (full-spoon) ritual, they gather the calves together. Thereby
the cattle acquire nourishment in themselves (in their body). :

16. This night he performs Aguikstra with rice grieel. In the mwomng they e
up the calf of a wivdme’ (cow suckling a call other than it own), for
{performing) the offering 1o the fathers (manes). Thenin the morning, whethey
Agnihotra has been performed or not. (Lebefore or after the performance of
Aguikotra), he cuts up a spoonful from this uncmptied pot, whichever {poation]
he pleases {saying),"Oh Spoea! Go away full. Come back weel filled. Ob Indra
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1.5.3.1] TRANSLATION 1531

(of a hundred sacrifices) let us, (you and me} exchange (sell to each other)
sustenance and strength as for price. This is verily just as is the puronuudkya
(prayer of invitation). With this (call), indeed, he (the sacrificer) invites him
(Indra) for this share.

17. Then they call up a bull. If he should bellow, that (bellowing)} is the
Vasatk@ra (permissive utterance for offering). What is the form of the bull, this
verily is the form of Indra. (Thus) he (the sacrificer) calls this {Indra) with his
own form for (accepting) this share and for killing Vrtra with this share. If (the
bull) should bellow, he (the sacrificer) should understand, “Indra has come to
my sacrifice. My sacrifice has Indra (is with Indraf If {the bull) may not bellow,
even then aBrihmin(priest) seated to the south may say, "Perform the Homsa".
That verily is the expression (voice) of Indra.

18, He makes the offering (chanting),“Give to me, I give to you. Bestow on
me, I bestow on you. I offer to you a present. You give me a present— Sudhi”.

19. Then he makes an offering of purpdidsa on seven potsherds to
‘Marut-Krilins' (Maruts —the sporters).Indeed Maruts are sporters. Prarsing
him all around, indeed the Maruts sported around Indra who had come, who
was going, to kill Vytra. In that same manner, the sportive Maruts praising hisn,
sport around this (sacrificer) who is going to kill his evil hatefol enemy.
Therefore does he offer a puroddse on seven potsherds to the sportive Marists.
(The reason) why it is on seven potsherds is that the host of Maruts {1 i} groaps
of seven each. :

(Second Brihamana Ends)

BRAHMANA 111
1. The gods killed Vrtra verily by means of the Mahghsvis {the great oblation).
By that indeed, did they attain this victory which is theirs. In that maner does
this (sacrificer) too kill his wicked hateful enemy by means of this (mahdkava)
and similarly does he attain victory.
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1.5.3.10] TRANSLATION P53

2. Its method {of performance) ~Hespreads the northern altariwith sacred
grass).(He binds up the northern altar). He takes up (uses} dotied ghee. He
churns the fire. There are {in this sacrifice) nine fore-offerings, nine
after-offerings and three "“Samista-yajus’. Then there are these following) five
oblations.

3. That (the oblation) is one dedicated to Agni (because) thev (the gods:
killed him (Vrtra) with Agni, with sharpness. That sharp Agni did not suffer
(did not feel pain). Therefore there is (an oblation) dedicated to Agni, on eight
potsherds.

4. (There is) a caru (offering) dedicated 1o Soma. (The gods), verily having
Soma as their king, killed him (Vrtra). Therefore theve is a caru (offering)
dedicated to Soma.

5. Then there is (an offering) dedicated to Savity on twelve potsherds or on
eight potsherds. Indeed Savity is the producer {inspirer) of the gods. Produced
(inspired) by Savitr, indeed did thev kill this (Vrtra). Therefore there 1 {an
offering) dedicated to Savitr, of twelve potsherds or of eight potsherds.

6. (Then there is offered) a caru dedicated o Sarasvati, Indeed speech s
Sarasvati. She verily cheered him (Indra) up (saying), “Atack, strike, ki
Hence (the offer of) a caru dedicated to Sarasvati.

7. {Then there is an offering of) a caru dedicated to Piisan, Verily this earthis
Pisan (the nourisher). Indeed she surrendered him for killing. They (gods)
killed this (Vrtra) who was given up by this {earth). Therefore {15 offeredtia sary
dedicated to Piisan.

8. (The oblation) dedicated to Indra and Agni (logether) i on twelve
potsherds. For indeed by means of that they kilied this (V ptra)Agni isBrabmn
(the priest). Indra is Ksatra (ruler). Having excited Brahman and Ksatrs anch
having made them close together, through those two, they {gods) incheed katled
this (Vrtra). Thus does he (the sacrificer) make Brahman ansl Ksatra (be close)
together. Hence areBrahman and Ksatra together.

9. There (is offered) a caru dedicated to Mahendra ( Irsdra the Great). This
(god) was verily Indra before the kilting of Vrira Then he kitled Vitra. fust as
(a king) (after) conquering (becomes) a great king (AMakdrdgm), so also (Indra

_became) Mahendra too. Therefore is a raru dedicated 1o Mabendra. Therelwy he
(the sacrificer} makes this (Indra) great {strong} for killing Vrtra.

10. {Then, there is an oblation offered) dedicated to Vidvakarman. o 2 simgghe
potsherd. This action of gods who performed e Sdhomedha sacyifies was
made complete (comprehensive}, by which all was conquered. So also afl work
becomes done and everything (becomes conkuered) for ane who peyforms the
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Sakamedha sacrifice. He who knowing this performs a sacrifice thus with this
(Sakamedha), verily conquers and attains splendour, which conquest and what
splendour those gods artained after having performed with this (Sakamedha)
{sacrifice).

{Third Brahmana Ends)

{Chapter Five ends)
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Chapter Six

BRAHMANA I

1. The gods killed Vrtra verily by means of (the offering of) Makikatzs {the
great offering). By that, indeed. they attained this victorv which is theirs. By
means of the Pity-yajfia(sacrifice to the fathers), they impelled (brought) back to
life among them whom they (the Asurasihad killed in that battle, They became
the fathers (Pifrs) indeed. Hence it is known as Pitr -yajia. ’

2. Now, spring, summer, the rains~ these [seasons) are in which they
conquered; autumn, snow and winter-these are those in which they (the gods)
impelled (back to life). (The reason) that one performs this sacrifice {is so that
the Asuras) do not (may not) kill anv one at all related to this (sacrificer). He
verily performs it because the gods performed (it). Also he pleases indeed, those
whom the gods brought (back to life} and he also leads his own Pitys to a higher
{better) world. Whatever belonging to him, is destroyed or hurt by his (own}
non-performance, that also he verily fills up {compensatesi by this. Therefore
indeed does this (sacrificer) perform this sacrifice.

3. He verily offers to the Pitr-Somavats (the manes associated with Soma) a
puroddsa on six potsherds or (he does it) for Soma (associated with Par). Six
indeed are the seasons. The seasons are verily the Piirs. Therefore fis offered
the puredasa) of six potsherds.

4. Then on the previous (first) day, they prepare fried (barley) grains on the
Anvdhdaryapacana (Daksindgni) for (offering to) the Pur-Barkisads  {the fmhers
seated on the holy grass). Half of them, they grind . Only the other half remains
unground; they (the unground grains) are verily for the Pity-Barkisads |

5. Then for the Pitr-Agnisvittas (the fathers placed in fires) ~when the milk
of a cow suckling a calf other than its own is once stirred with single splinter, it
becomes ‘mantha’ ( the stirred up ). Indeed the Pitys passed away only once.
Therefore is it stirred up once (only).

6. There those fathers who have sacrificed with Sowa, they are the P
associated with Soma (Somavaniah). And those who, without sacrificing with
Soma, win the world (of gods) by merely offering cooked (sacrificial foed) they
are the Pitr-Barhisads (seated on the sacrificial grass). Those who are neither
(Somavats nor Barkisads) but whom Agni himself consumes {tastes), burning
{them) they are Agnispitias {placed in the fires). These ave indeed the three
kinds of Pitrs. -

7. Then, having wom the sacred thread in the Pricingnis position {over the
right shoulder and under the left arm), being seated behind the Garbapaiys and
facing south, having bent the Jeft knee, he takes up (the rice for preporing) this
purodida (to be sanctified) on six poisherds. From there nself wanding lacing
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L6.1.11] TRANSLATION %9

south he thrushes (the rite). He places the Dised and Upala (the twostones used
for grinding) on the south itself. He places the six potsherds on the southern
portion of the Garhepatya. That thev take to this direction {south) is thecause)
this is verily the quarter of the manes. Indeed south of the Anvdhdrinpacana
{Dakgindgni) he builds up a square altar. He makes the corners tof the aliars:
towards the intermediate quarters. For the intermediate quarters are the manes.

8. In its midst, he lavs down the fire. From the east the gods (come) tomen in
the west. Therefore he (man) offers to these {gods}, thimself) standing facing)
east. All around (in all the directions) (everywhere) are the Pitrs. lndeed the
intermediate quarters are the manes. All around (on all sides) are there
intermediate quarters. Therefore he lavs down the fire in the middie.

Then he takes away (throws) the bunch of stumps of sacred grass to the east.

8. Then he takes up (makes) the first enciosure {of the altar), this {siie) firsg,
then this and then this. (He) scratches (draws lines). (He) removes what has to
be removed there (the dust}. Then taking up (making) the next (second;
enclosure, he places (in it} the (vessels of) sprinkling water. They place the
firewood (sticks) and barhis (the sacrificial grass) near it. He wipes the spoons
clean. Here he does not involve his wife (for the ritual), thinking, “If nex, 1 mav
be placing (her) amidst the Pitrs”. He then wears {changes his sacred threard 10}
yafropavita position (over his left shoulder and under his right arm) in order 1o
take up (before taking up) the ghee.

10. About that, they say, “He should take (ladle 0wt} twice in the wpable for
there are two after-offerings (in this sacrifice), thinking, “if not, 1 may depart
from the procedure of the sacrifice”. Having taken up the ghee, he again wears
the sacred thread in pracindgvite position before sprinkling (water),

11. First he verily sprinkles the fire wood (with water), then the altar, Then
they hand over the sacrificial grass 1o him. That (banch) of sacrificial grass has
been cut near the root, for the 1op verily is of gods, the middle verily o mon and
the bottom (root) verily of the manes. Therefore, it is cut near the rout. Having
sprinkled it (with water} and having taken it verv dose, - he does not take hold
of the prastara, for the fathers have departed once for all-and having wivied the
knot, he moves thrice, from right 1o left {in the epassvm manner {around the
altar) spreading (the sacrificial grass) thrice from right to feft. He reserves from
that (bunch of sacred grass) itsell as much as would serve a5 peaigra bunch
with them, he again moves thrice from kefi to right (in the grudebpnd manner
(around the altar). Those three (groups of) Pitrs whom be follows (first). away
from them verily he comes towsrds this, his own weeld, He lays down the
enclosing sticks {with their tops) towards the south only. He places the prasters
{with their tips) towards the south. He does not take the two fadizts in besween
{the barkis and the prastava). For, the fathers have pussd away once for ol {once

only).
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12. Then he lays the juha’, then the ‘upabhrt’, then the ‘dhruvd’ then the
purodisa, then the fried grains and then the mixture of flour and curds (i this
order). After thus having placed (them in this order) and after thus having
touched the oblations, all wear their sacred threads in the ‘upaviia’ position.
From here, the Agnidh moves round to the east (of the fire} and the sacrificer
and Brahman go round to the west.

13. Therefore do they perform this, in a low (muffled) voice; for venly the
manes are invisible (concealed) as it were. This, viz., what is in a low voice
{muffled) is verily, concealed as it were. They perform it in an enclosed space.
The Pitrs are verily invisible (concealed), as it were. This, what is enclosed, is
verily as if concealed (invisible).

14. Now he says, “Make the (invitation) call for Agni who is being kindled™.
He (Hotr) recites thrice this one Samidheni (kindling chant),”Being Desirous, we
place you. Being desirous let us kindle you. Being desirous, bring here the
desirous fathers for the oblations, to eat (the oblation)”. Why he recites {only)
one chant (is because) indeed the fathers have passed away only once {once for
all).

15. Then he invokes Agni to convey (the gods and Pitrsj {saying), “Oh Agni,
fetch Soma, fetch the Pitr:Somavais, feich the Piir-Barhisads, fetch the Py
Agnisvattds, fetch the Gods the consumers of ghee, fetch Agni for the function
of Hotr bring here your own greatness; Oh Jatavedas!{Oh knower of all that s
born!) feich, do surely fetch here,“The good sacrificer, you please offer the
sacrifice”. So saying, having sprinkled ghee twice and having cailed attention the
Adhvaryu-he does not ceremoniously choose the Hotr (as he thinks), “1f not, I
may be putting the Hotr amidst the Pitrs "~merely says, “Oh Hotr! please sit
down”. The Hotr sits on the Hotr's seat. Being permitted (prompied) the
Adhvaryu,having taken up the two spoons and haviag stepped bevond and
called attention savs, “Worship (utter the offering prayer for} Samidhs {kincling
sticks)”. He makes the four fore-offerings excluding the one to Barhss. “For the
Barhis is indeed progeny.1f not, I might be putting the progeny {my off-spring)
amidst the Pitrs".~(thus he thinks). Therefore does he offer the four
fore-offerings omitting the one to Barkis Having proceeded with the (offering
of) two ghee-shares, before performing the havis offerings {as they are going to
perform hauis offerings to Pilys)all put onthe pricindvitaposition of the sacred
thread. From here, the Brahma and.the sacrificer move round to the east and
Agnidh to the west {of the fire). '

16. Moreover, they call attention {Srausat), as,"Om 3 Svadhd. The response
call is,”Let there be Suvadha”, {in the place of) Vawt utterance, there is “Swadhd
namah” (obeisance). About that Asuri said, “Verily they mmst call atiention,
{with afrdvaya as usual). They must make the response call-{asty frawsaf a3
usual)” They must utter Vagat (they should think).“1f not, 1 shall be deviating
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from the procedure for sacrifice. He (the Hotr) recites two pravers of invitation;
with one he indeed makes the gods move down and the Pitrs with twa. Indeed
the fathers have passed away only once (once for all). Therefore, indeed, does
he recite two invitation- prayers.

17. Then he(Adhvarvu)says,"Make the call of invitation for the Pity- Somarvats.
{Pitys associated with Soma) or for Soma Pitrmat (Soma associated with Pitys). He
spreads (a layer of) the ghee (on the spoon), then makes a cutting of the _puradasa

-and then together with it some of the fried grains and along with it some of the
porridge {mixture of flour and curds); thus he puts all at once (in the ;.
Having sprinkled ghee on it twice, he pours (a little) ghee again (into wherefrom
he has taken) into the cut parts of sacrificial food. He does not walk beyond.
Here itself. having risen and having made the call for auention, he savs,
“Worship (recite the offering praver) Piltr- Somavats”, He makes the offering
after Vasat has been pronounced. "

18. Then he says, “Make the invitation call for Pity- Barhisads ". He spreads (a
little) ghee (in the spoon) and then takes off a portion of these fried grains and
then along with it, of the (mixture of flour and curds; porridge and along with
that, of the purodasa-he puts all that once (simultanecusly) (into the spoon}.
Having sprinkled it with ghee twice, he anoints the cut off portions of the
offerings (remaining in the dishes). He does not move beyond. Getting up here
itself and having called attention, he says, “Worship the Puyy Barkijds”. He
makes the offering when Vasat has been uttered.

19. He then says, “Make the invitation call for Pitys Agnisudite-s", He spreads
(alittle) ghee (in the spoon). Then he makes a cutting of the porridge, along with
it, then, of Puroddsa and then along with it of fried grains. That he puts {into the
spoon) only once. Having sprinkied ghee on it twice, he anoints the cut off parts
(of the oblations in the dishes). He does not move heyond. Here juself after
getting up and having called attention, he says, ® worship the Pitrs Agmigdsia-¢™.
When Vasat has been uttered, e makes the offering. '

20. Then he says, “Make the invitation prayer for Agns Kavymdbana™. That s
what takes the place of Suigtakrt. For the Gods he is Havyevdhana (beaver of
oblations for gods) (and) for the manes he is Kevyavdhans (bearer of oblations

to Pitrs). Hence does he say, “Make the call of invitation for Kevpeudhane”. He
spreads (2 little) ghee (in the spoon). Then he makes a cutting of the pursdaia
and then along with it, of the fried grains and then with it of the porridge; (af)
that he puts (in the spoon) at once (once only). Having sprinkled ghee twice (on
it)-he does not anoint with ghee the cut off portions {of 1he oblations inthe
dishes) and he does not move beyond- and gewting up from there itseif and
having called attention he says, “Worship Agni Kevyavdhans™. He makes the
offering after Vagat has been pronounced.
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21. (The reason) that he does not move bevand tthe five) is that the father
have passed away only once (once for all), And {the reason) that he cuts uponiy
once each time {from the sacrificial dishes) is that the fathers have passed aw an
only once {once for all). And that he cuts up keeping {them) together is that the
seasons are the Piirs thus he keeps together the seasons themselves. He Unites
the seasomns.

22. Now then (about) /ld — Then they place this sane in the palm of Hotr,
Having addressed (invoked) it, the Hotr smells it. Thev give it to Agnidh. The
Agnich smellsit. They give it to the Brahman. The Brahman smnells it About
this Asuri said, “Just as they cut up Ild and Prasitre of any other sacrifice, in
the same manner they should cut up; they should ﬂu}y‘mxwii thuty should
not consume (it) .Indeed (a part) of that which they offer in the fire is 1o be
consumed. Thus having invoked 7/ and having wiped {ith.

23. Now, whoever (of the two)is going to present,whether it is the Adhvarvu
or the sacrificer, he. having taken the vessel of water and having moved round
(the altar) from right to left, sprinkling (waierj,should wash (pour out water for;
the father of the sacrificer,saying,"(Name of the father in the vocatrve!s Wash
{(vourself)”, (then) the grandfather of the sacrificer, saving, “{Name of the
grandfather in vocative!) Wash yourself” and then the great grandfather of the
sacrificer, saying, “(Name of the great grandfather ins vocative!) Wash vourself™
—This is just in'the manner one would pour out water for washing for those
(guests) who were going to take food.

24. Then he cuts up (a part) of the cake that he keeps in his left plam. He cuts
up (a portion) of the fried grains: he keeps in hisleft palm. He cuts up a portion
of the porridge; that he keeps in his left palm. He presents nt there in that
intermediate direction towards which is this corner {of the squarish akar) (in the
north-western part) {in the fire} to the father of the sacrificer, saying. " (Name of
the father in vocative)! This is for vou" (And) then he presents tin that
intermediate direction towards which is this corner (in the south-western pary;
to the grandfather of the sacrificer, saying,"(Name of the gramwlfather in the
vocative)! This is for yvou™. And then he presents it theve i that intermediate
direction towards which is this corner {in the south-eastern part) to the grea
grandfather of the sacrificer, saving, “(Name of the grear grandfather
vocative!) This is for you™. And then, there towards which is this corner {n orth
east) he cleanses his two palms saying, “Oh fathers! Take delight here. Act ike
bulls towards your particular shares™. Herg he venly savs {(mesns) “Eat
according to your share”, This is {done} so that he does not exchide his fathers
from this sacrifice. Having gone out {of the shed) northward, all wear their
sacred threads in the Yajfiopavita way {over the lett shoulder and uandey the g
arm). ‘
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25. They stand by (worship) the ﬁihzzmniym Indeed, this person who, having
established his fires, sacrifices with the New Moon and Full Moon sacrifices,
returns to the gods. But then, they have {just now) proceeded with the sacrificer
to the manes. He keeps this (concealed) from those gods themselves to whom
he returns. Therefqre they worship with two (chants) addressed 10 Indra.
Indeed Indra is theAhavaniya—‘:(()ur}dear persons (friends) have eaten: thev
have rejoiced. They have shaken ( they shook their dear bodies.{in satisfaction .
{They shook off their enemies). The wise, who have their own.imagination,
have extolled (you) with the newest (praise). Oh Indra! Verily yoke vour two
horses which are (like) thoughts (in speed). “Oh great one! May we adore (make
obeisance to) you who are very good looking. Praised (thus) do vou go forth with
your chariot filled (with equipment)~according to our desires. Verilv voke vour
two horses”. . ‘

26. Then (they come to0) the Garkapatya (and worship it) ~"We invoke the
mind indeed with the string of verses of Nardsassa (that praise man} and with
the hymns of the manes. May the mind come back to us for wisclom, dexteriy
and life, for us to see the Sun for long! May the divine being, Oh father!Give
us out mind again! May we be linked {associated) with the living group. Verily
have they performed this with a sacrifice to the manes. From that they again get
back to the living beings. Therefore does he sav. “May we be associated with
living beings”.

27. Then whoever of the two, whether the Adhvaryuor the sacrificer, he,
having gone up (towards the fire), mutters, “The fathers have taken delighs,
They have acted like bulls towards their particular shares”. He verily says
{means) this, “The fathers have eaten according to their (individual) share™.
Then having taken up the water-vessel, he moves round (the altar} from left 1o
right thrice, sprinkling water. (Saying) “(Name in vocative)l” “Wash yourself”
(be pours water for washing) to the sacrificer’s father, and to the sacrificer’s
grandfather saying, “(Name in vocative!) Wash vourself” and to the sacrificer’s
great grandfather saying, “(Name in vocative!} Wash yoursell™ This is just as
one would make those who have eaten,wash (themselves). But that he moves
round (the altar) thrice from left to right sprinkling (water) (means) he returns
towards this, his own world, from verily those three Pitys whom he has been
following.

28. Then loosening the tuck of his garment (at his navel), he performs
prostration. For the navel tuck has indeed the manes as its divinity, Indeed the
obeisance is sacrifice. Thus he makes the Pifys worthy of sacrifice. He prostrates
himself six times. Verily six are the seasons; the seasons are the manes. He thus
establishes this sacrifice; indeed, in the seasons. He says, “Oh fathers! Give us
homes”. This indeed is his prayer for blessing of this ritual. Verily the manes
have power over the homes. Therefore does he say, “Oh fathers! Give us
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homes”. Thereafter, all wear their sacred threads in the upavita position. From
here, the sacrificer and theBrahman go round(around the altar) to the west and
the Agnidh (moves) (around the altar) to the East. The Hotr sits on the
Hotr’s seat.

29, Then the Adhvaryu prompts,“Oh Agnidh! putting the kindling &ticks {in
the fire), trim the fire”."Brahman, we are going to start”. Having taken the two
spoons, having crossed to the western side and having called attention, the
Adhvaryu says," Worship (pronounce the offering prayer for) the gods™. He
offers two after-offerings, omitting the Barhis. Indeed progeny is Barkis.
{Thinking). “If not, I might be putting the progenv admidst the manes”,
Therefore he performs (only} the two after-offerings avoiding the Barhis
{offering).

30. Placing the two spoons, he separates them. Having separated the two
spoons, having anointed (with ghee) the enclosing sticks, having taken up the
enclosing sticks, and having called attention (for Srausat) the Adhvaryu says,
“Thedivine Hotrshave been desired (called uponjto pronounce auspiciousness
{welfare). The human (Hotr)has been prompted (desired) for the recitation of
hymns" The Hotrtakes up (recites) the hymns. This person {the Adhvaryuxdoes
not take up the ‘prastara’ (spread out bunch of sacrificial grass).

Then the Agnidh says,“Put it {(into the fire) after”. The Adhvaryu does not put
anything after. Then the Agnidh (says), “Speak cordially”. The Adbvaryu (asks).
“Has he gone, Oh Agnidli!” (Agnidh says) - “He has gone ”. (Adhvaryu says)
“Make (the gods) hear”. (The Agnidh says) “Srausa” (may the gods hear). “May
there be a good-going to the divineHotrs. May there be well-being for the
humans (human Hotrs). The Hotr recites, “Saryoh”. The Adbvarvu, having
touched the enclosing sticks and gathering together the spoons, places {the
spoons) on the wooden sword. Then he throws after the sacrifical grass {into the
fire). Even there, some throw thereafter, the remaining sacrificial food {100}
(into the fire). But one should not do it so.For it is indeed just kke one offering
the ‘left out’ in the fire. Therefore they may either take this {remaming Aavic)
to (throw it into) the water or they may eatit”, :

(First Brihmana Ends)
BRAHMANAII

1. Indeed the gods killed Vrtra by means of Makahauis {the great oblation}.
Thereby anly, they won this victory which is theirs. Whomsoever among them
the arrows (of the Asurasjreached (hit) those very darts they (the gods) uprooted
(and) removed them in that they sacrificed with the Trysmbais chants. Now, that
this (sacrificer) sacrifices with this (Tryambaka chant offering) he does verity
(with the thought) that no arrow (trouble} (will} reach any one belonging 1w him
or that the gods performed (it). Whatever progeny of his has been born and
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those that are (as yet) unborn, both of them be released from Rudra's power.
They, his children, are born without disease and without blemish. Therefore
indeed does he sacrifice with this.

2. They {those offerings) are verily dedicated to Rudra~for it was indeed
Rudra'’s arrow {from which they are saved)- They are of a single potsherd
(each), for they have a single deity. They are as many as are numbers of the
household (of the sacrificer)- one for each (member}-exceeding withone. He
releases from Rudra’s power his children that have been born. Verily
individually each with a single {separatej{offering}, they {the offerings) are
excessive by one. By means of that (extra offering) he delivers venly these
children of his that are (as yet) unborn, from the power of Rudra,

3. Then having become, Yajfiopavitin (wearing the sacred thread over his lefz
shoulder and under the right arm}, being seated facing north behind the
Garhapatya, he takes up these offerings (the rice needed to prepare the
offerings). There itself, standing (facing) north, he threshes them. He places
{keeps) the two mile-stones verily (towards the) north. To the north of the
Garhapatye does he place the potsherds. That they take to the north is because
this is the quarter of that god. “They (the offerings) may be smeared {with
ghee)"~they say, for the havis is ancinted. But they should verily be unanointed.
for, if they anoint (the offerings), Rudra would be insidious towards the cattie
{of the sacrificer). Therefore, they should verily be unanointed,

4. Having removed them (from the potsherds) into a single vessel, having
taken out a firebrand from the ‘Anvéhdryapacana and then having walked tothe
north, they make the offering, For this is the.direction of that god. They make
the offering on the road; for that god moves about along the road. They offer
in the cross road (where four roads radiate), as it is well-known as his congenial
resting place. So indeed is the cross road for him. He {the sacrificer) makes the
offerings with the middle leaflet of the Palifa (tree). Verily, the middie leaflet of
the Paldfa is Brahman Therefore he offers verily with Brahman itself. He makes
a cutting of all (the oblations) only, he does not make a cuting of the extra ane.

5. He offers (chanting), “Oh Rudra! This is your share”. “Please acept .
along with Ambika your sister— Svdhd " Indeed his sister is known as Ambika.
This share is his, along with ber. As this i a share for him along with a female,
therefore is it called Tryambaki. Then, the thing (oblation) that is in excess, he
scatters (buries) thus in the nosth, on the molehill {earth from the mole highy,
{chanting), “Oh Rudra! This is your share; the mole s your semal " He {the
sacrificer} indicates the mole {iself as animal) (victim to be offered) w him
- (Rudra). He places it in his (Rudra's north. Thereby.he {Rudra) does not harm
other animals. Thereby, his those children who ave (as wet) waborn, verily
them does he release by means of this (offering) From the power of Rudra,
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1.6.2.8} TRANSLATION 5%

Indeed this thing that is scattered (huried) is as if concealed. Concealed, as u
were, are the unborn embryos. Therefore does he scatter (hurv).

6. Then having returned (to his own seat) he mutters, “We have offered
Rudra and to god Tryambaka, so that he may make us wealthier and that he
may make us determined (in cur purpose). You are the medicitie; medicine for
the cow, the horse and medicine for men; welfare for the ram and the ewe” he
verily prays for this blessing thus.

7. Then they go round {the altar) from right to left beating their thighs:
(saying), “We worship Tryambaka the fragrant one, the increaser of
nourishment (prosperity). May I be released from death like the cucumber
from its stalk, but let me not be dissociated from immortality. He verily
prays for this blessing. This is verily happiness for one whe will he
released from death but not from immortality. Even there: maidens
may go round saying, “May we resort 1o (share inj happiness " That Ambika whe
is the sister of this (Rudra), she verily has power over happiness for them {the
maidens). Hence is their muttering,“We worship Trvambaka, of fine fragrance.
the one who bestows husbands, Mav we be released from here like the cucumber
from the stalk, but not from there”™, By “from here” she says (means) “froan my
relatives”. By “not from there” she says (means} “from the husbands™. Verily the
husbands are the (firm) support for a woman. Therelore, indeed, do they
{sacrificer and others) go round {(the altar} from left wo right again, muttering
the same maniras, and saving, “Our ritual may be rightly performed”™.

8. Then the sacrificer throws up these {remnants of the offerings) as far
(high) as a cow {the earth) may not get it. From thernselves (their own bodses)
thev forge his (Rudra’sidarts. {Again) desiring to get them (back), they wouch
them; they verily make it a medicine. Then, having packed it into two baskets,
having attached them on both sides ¢~ a beam {of a balance} ow a bamboo, {on
his going northward), if he finds there a tree, a post or an ant hidl, be shoukd
fasten them there, (saying).“Oh Rudral With this provision {for journevy go
bevond the Mijavat {mountains), Indeed they (prople) go on wavel wih
provisions. Hence. he sends away this {Rudra) verily with this provision, towards
where his journey is. Here his (Rudra's) journey is hevond Mujavats, Theretore
he says, "Go beyond Mijavats”, “With vour how let loose {unstrung)”. Oh
bearer of Pinaka!™ He verily says (means) this, "Not hurting us. bestng
auspicious, tranquil, go away”. "One wearing hide”, be verily smakes hum
(Rudra) fall into sleep, for, one who is sleeping does not huyt any one. They
turn to the right side. They come without locking about. They ouch water; for
they have performed this {ritual) relating to Rudra. The waters are ‘ahatemsent’
{of impurity or evil). Verily they are ‘abatements’. They reach (back) by the same
{way) by which they go out. Having shaved off his hair (eaving the 1) and
beard, he takes up(withdraws)the two fires, Verily after having shifted does he
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1.6.3.2] TRANSLATION LN

sacrifice with this (fired. It 1s not proper that they should pertorm Agrahotra in
the northern altar. Having reached home and having churned ithe fires) he
sacrifices with the Full Moon offering. The sacrifive, viz. ‘the Caturméisyns {the
seasonal sacrifices) is broken up (detached). He {the sacrificer) ultimately
remains firm (well established) only by means of this regular (well performed;
sacrifice.

{Second Brahmana FEnds)

BRAHMANA HI

L. Indeed, the merit of the person performing the Caturmdsyas (the seasonal
sacrifices) is imperishable. He conquers the vear. He performs that sacrifice,
dividing it into three; he conquers, dividing (the vear) into three, The vear
verily means ‘all. "All' is imperishable. Thereby, his merit becomes
imperishable. And moreover, by this he verily becomes the season. Having
become the season, he merges in the gods. What belongs 1o the gods iy
imperishable. By that verily his merit becomes imperishable. Therefore,
indeed, does he sacrifice with the seasonal sacrifices.

2. That he sacrifices with the Sundsirive (offerings) is because: the splendour
that is of the gods who had performed the sacrifice with the Sdhamedha
{offerings) and who were victorious, that is (called Suma). And what & the
essence of the conquered year - that is Sira. That splendour which was of the
gods who had performed sacrifice with Sakamedha (offerings) and who were
victorious and the essence of conquered year - taking up both of them, makes
them his own (takes them both into himself). Therefore, indeed, does he
sacrifice with Sundsiriya (offering).
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1637} TRANSLATION 1

3. Its mode (of performance) - He does not prepare the {faravedi (the
northern  altary. He does not take up clotied ghee, He does not churn the fire,
There are (in the ritual) five fore-offerings, three after-offerings and a single
Samisti-yajus

4. And there are indeed these five (regular) oblations. Verily with these
Prajapati created the creatures. By means of this, verilv, did he release {them)
from the noose of Varuna. By means of this, the gods killed Vrtra. This
(sacrificer) having taken up the two verily by means of his (sacrifice), takes them
into himself (makes them his own} ~ the twoyiz., the spelndour which was of the
gods who had sacrificed with Sidkamedha (offerings) and who were victorious
and the essence that was of the year that had been won. Therefore, there are
these five oblations.

5. Now, the Sundsiriya (offering} is 2 purnddsa on twelve potsherds, What we
have stated is an explanation of Sundsiriye. There is {an offering of milk
dedicated to Vayu, It is milk indeed that beings (just) born understand. “May
the creatures recognize (understand/take to) me for {their} prosperity, glery
and food” -so (he thinks) (and offers that) which is dedivared 10 Vayu. This
verily is Vavu who blows {purifies). This Vavu indeed conceals whatever rain
falls here. From the rains, plants spring up. (On the.cattle) eating plants and
drinking water, this (milk) the essence of both, is produced. Verily this {Vayu)
produces this. Therefore is (it) {an offering) to Vayu.

6. Then, there is (an offering of) 2 purediise on a single potsherd dedicated 1o
the Sun(Sarya). Verily this ‘Siirya’ protects all creatures, by good and by bad
{means). He himself puts them under (some} a good {thing) and under {some)
bad (thing). He (the sacrificer) (thinks), *Being pleased. mav {the Sun) protect
me with a good (means)-one who has attained victory; mayv he put me under
a good (thing)”. Therefore is there a puroddia on a single potsherd; dedicated 10
‘Sdrva

7. For that (ritual) the fee is a white horse. That verily is the form of this
(Sarya) who scorches. If one cannot get a horse, there mav be indeed a whine
bull {as fee).
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8. He, who is going to discontinue it, he later performs with Sundsiriva
{offering) when he likes, there itself where he may sacrifice with Sakamedha
{offerings). As he sacrifices thrice in a year, - by that itself he secures the year.
Some (a few) desire to obtain {the year) by means of the nights. If one should
desire to acquire through the nights, he may perform with this Sunasiriv
(offering) only when before the Phalguna (before the Full Moon of th’g’um
monthj {the New Moon) has been seen (up in the skv). He should take up (the
vow of) consecration even then. The Phalguna (Full Moon) mav pass him by as
he is not sacrificing. It will be like a performance (to be) done again if the
Phalguna{Fuall Moon)should pass him by when he is not sacrificing. Such {is the
procedure)} for one who is going to leave it off (discontinue the seasonal
offerings).

9. Now for one who is performing (the seasonal offerings)—He should
perform with Sundstriya offering on the previousday ifirst day) of the Full Moon
and then perform with Vaifvadeva {offering to the ' All-gods’) and then with the
Full Moon (offering). Thus for one who pertorms.

10. Now, verily regarding the shaving (off the head of the sacrificer) —

Indeed the vonder Sun faces all around (in every direction). Therefore is he
indeed, the consumer of food. Whatever dries up here that this {Sun) verily
sucks up. This Agni (also) is one with faces all around, wherefore, he burns up
(whatever thing) they put anywhere (in the fire in any direction). Now this
person (sacrificer) has his face somewhere else (face only in one direction). By
this he becomes ‘facing everywhere’ in that he shaves his hread {turns his head
around in shaving). Thus he becomes a consumer of food, just as these two (the
Sun and the fire) are consumers of food. In that matter, Asuri said, “One need
not care for (adopt) that shaving (of the head). Even if one may shave ail the
hair, what does it matter to the face?” “Only by the fact that he sacrifices with
this sacrifice does one become ‘one having faces all around’ and by that {(does he
bhecome) the consumer of food™.

(Third Brahmana Ends)

BRAHMANAILV

L. Regardmg what they say, "Indeed the gods killed Vitra by means of the
Sakamedha (offerings)”, verily by means of all the Cdturmdim sacrifices did the
gods kill Vrira and by means of all (Caturmisya s;zemise:es) indeed, did they
attain this victory whlch 15 theirs.

2. Then (once), the gods and the Asuras, both sprung From Prajapati,
contended. They contended for their father ijarmu,, in this very sacrifice,
thinking, “In a year he will be ours; hie will be ours™.
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1.6.4.8} TRANSLATION 161

3. They, the gods said, “Engaged in conflict with the Asuras, with whom
asking and with whom as leader shall we fight? Agnisaid. “(Yeu may fight) with
me as king and with me as your leader”. For four months they conquered verily
with Agni as king and Agni as leader. They encompassed it with Brahman and
the three fold learning (the three Vedas).

4. (Then) they said, “With whom verily as king and with whom as leader shail
we fight?”. Varuna said, (“You will fight)  Verily with me as king and with me
as leader”™. They conquered another four months, with verily Varuna the King
and Varuna the leader. That they enclosed with Brahmanand the threefold
learning.

5. {Then) They said, “With whom verily as king and with whom as leader
shall we fight?” Indra said, “(You will fight} verilv with me as king and with me
as leader”. With Indra verily as king and with Indra as leader, they won another
four months. That they encompassed with Brabmanand the threefold learning,
Having thus appropriated the entire vear of the Asuras,the gods prospered
along with Indra. Becasue they prospered along with Indra, hence (the
sacrifices) are known as Sakamedhas.

6. In that he sacrifices withVaisvadeva, he verily conquers four months with
Agni himself as his king and Agni as leader. (In shaving) there is a porcupine’s
quill with spots in three places. The razor is copper. With that he has the shave.
The three-spotted quill of the porcupine is the form of the threefold knowledge.
The copper razor is the form of Brahman.Indeed Agni is Brahman Red-like is
Agni. The copper razor is red-like. Therefore he {the priest) encompasses him
with Brahman and threefold learning.

7. Then, as he sacrifices with Varusapraghdsa (offerings), he wins another
four months with verily Varuna as his king and Varuna as the leader. There is
the porcupine quill that has three spots; the razor iy copper, With that he has
the shave. The three-spotted porcupine quill is the form of the threefold
knowledge. The copper razor is the form of Brahman Verily Agni s Brahman.
Indeed Agni is red-like. The copper razor is red-like. Thus he encompasses hom
with Brahman and three fold learning.

8. Ashe sacrifices with  Sghamedha {offerings), he wins the other four months
with Indra himself as his king and with Indra as the leader. There is the
porcupine quill, having three spots; {there is the} copper razor. With that he has
the shave. The three spotted porcupine quill is the form of the threefuld
‘learning. The copper razor is the form of Brahman. Agni verily is Brahman
Redlike is Agni. The copper razor is red-like. This be (the priest] emcompasses
with Brahman and with threefold learning. Having thus approprisied the
entire year, along with the gods, along with Indra, he {the sacrificer iprospers.
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L.£.4.9] TRANSLATION 6%

9. In that he sacrifices with Vaitvadeva (offerings), he thereby verily becomes
Agni himself. He wins intimate union with Agni and residence in the same
world as Agni: then as he sacrifices with Varunapraghdasa (offerings). thereby he
verily becomes Varuna himself; he wins intimate union with V aruna and
residence in the same world as Varuna. Then, as he sacrifices with Sghamedha
(offerings), thereby he verily becomes Indra himself; he wins intimate union
with Indra and residence in the same world as Indra. Then, as he sacrifices with
Sunéasiriva (offerings), thereby he becomes Vavu himself; he wins intimare
union with Vayu and residence in the same world as Vayu. In whatever season
the performer of Caturmdsya sacrifices goes to the yonder world thar season
hands him over to another season, that other one to yet another ane (and so onj.
Thus the seasons, handing him over (from one 1o another’), make him reach
the supreme (highest) status and the supreme (highest) world. Therefore, they
say, “They do not find the performer of the Caturmisa sacrifices: for he verii
conguers the very highest (supreme) world, the highest (supreme) e smgpuest

(Fourth Brahmana Ends)

(Chapter Six ends)

(EKAPAT KANDAENDS}



PATHAVIMARSA

1.1.1 3= $9= means ‘By this and that process’. ¥9%4 meaning ‘from hither
and thither’ goes better with &RT which comes later and hence preferred.

1.1.2 The indicating of the pluta svara by adding the numeral ‘3’ {asin this case
= 3), though relevant for the Sarhhita text need not be given in the Brahmana
where Bhasika svara is used even for Samhita portions quoted. But true to oral
tradition the pluta is being indicated.

1.1.3 In MD the reading is Reai®: @M, Caland's reading B3 #9 would
involve 3 in the middie and in that case it can be only ¥ and not T The
reading TT: is preferred in the accusative with an instrumental sense.

1.1.3 f&=qg though found only in TE is given as an alternative, since it can
be justified on the basis of the dictum &&=, it is preferred.

1.1.4 38 is preferred to 39 since the former justifies the formation of 3¢
and so 3 though archaic is accepted.

1.1.7 Caland’s reading ®7FI% is untenable since the reference is 1o ¥osst
and not o AT,

1.1.9 If there is sandhi, it should be &8 and if not % #9F Since none
of the Mss support either, % 3569 in sandhi is preferred which would be
least objectionable.

1.2.1 g% an archaic usage for &. M perhaps tried to cotrect it as ®.

1.2.7 Same as I.1.1.9.

1.2.12 Caland’s reading 3 is not acceptable since earlier and later usages
like 3meHfd are found, Moreover, the root ® covers both ¥ and SR

1.2.12 JEFEE™ given as alternate reading due to the possibility of splitting
FEH-30-21-37% and the letter 3 can go with YR,

1.3.8 3347 adopted by Caland is not correct. It implies 3 inbetween, which
does not fit in when there is 3 in

1.3.8 Same as 1. 1.1.9. :

1.4.2 Caland's reading ¥@ is not preferred because if it is %ﬁ it shoudd
be TR,

1.4.5 3GUTE is in feminine gender meaing S,

1.4.23 SEFEER-SS, in the tenth conjugation should become W9, ¥ in
negative sense is rarely found with a root and even then i will have 2 Fhame
which does not fit in here. Hence we are obliged mam@mﬁﬁaﬁ&h&h@m&mﬁtm
MD madmgmmﬁ For 1rmlamu purpme the text is fmﬂr’w&é s S,

2,19 9 is archaic, 9 being dtmangpada T in |
pus&m’bke Panpini mmmemamﬁii mmmg speaking’ int

parasmaipada, but it does not make sense here.
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2.1.12 B is preferred since it can split into B34, In Brgaf later also
this & is there.

2.2.1 ¥4 in the second conjugation meaning disciplining or controlling, is
used. Here in the context of W% the root M to squeeze would have been
more appropriate, in which case it should be @8R, We can only presume
that ¥ is used in the sense of ¥ as roots can have multiple meanings.

2.2.5 This perhaps means ¥EH Yo% 3 =,

2.2.8 Though many Mss support the reading I#=RE: as adopted by Caland,
there ismuch confusion in respect of gender and hence we amend it as Ry,

2.3.14 59 preceded by @ should be &%, Here the usage ] is archaic.

2.4.4 In MD also it is 9% and Sayana explains it as 38 W& T ¥4, so 3
1s correct.

3.1.2 The construction is 7897 39H B0, The prefix 3] governing the
accusative in 99 is repeated here with #19/, so Caland’s preference for 24Fm
15 not acceptable though it is supported by most of the Mss.

3.1.8 ST means SFYE 9 9. Here it means just before itis fully boiled.

3.1.10 F@@= preferred by Caland would split as F-3-T-NY, here T can
be taken to mean ‘only’. Butg does not serve any purpose. So ST is accepted.

5.1.12 Except VI which reads 79 all Mss read 99, The former would have

‘been better since fame is sought after most. For want of support from Mss

the VI reading is given as alternative. _

3.2.1 S0 ¥ means a statement of intention. ‘Let me eat'—thus saying .
$P a positive statement does not need 7,

3.2.4 SR —3 is in porasmaipada but used indtmanepada. Tt is archaic.

8.2.9vf=rem adepted by Caland has conjunctional difficulties; same case with
SR=9 in L with the added problem of the absence of the upadhmaniva with the
following 7. So 9™ is accepted as the simplest form found in M and TE.

3.2.10 ¥R in the seventh case meaning mediation is preferred to vt
meaning peace-maker, since the latter assumes ssia B in the sence of Fom,

8.3.4 ok for WWH und 3PN for Y are archaic usages. _

34.3 TE and some other Mss read TF3%8 which does not make sense. TR
supported by My.splits into ¥ F-%. Caland's conjectural reading T3 is
not warranted.

3.4.3 HEAT- Here 0 means %9, Then we have W-54-7 and 7 is used in
¥ sense as in T @,

3.4.4 EFE- Here it splits as ®-9%F; 3 used in the sense of W'or’and$ is a

3.4.9 WAl + ¥ as well a3 WER T in the sense of W both are possible. So

are retained as alernate readings, :
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3.4.13 In TE reading 3% #® alone is from the mantra text. In SHA% the
entire expression is from the mantra part. In the former 383 goes with g8,

8.4.14 T8 W—IF-3-W in view of W the intervening ¥ becomes redundant,
Still it is better. Alternative 98 T3 is not acceptable since it should be 788 and
not disjuncted.

4.1.1 @FF—3-F5-3 here the prepositions # and T go with Bgea, The
reading @RI in one Ms can be explained as W= . Hence retained as
an alternate reading.

4.1.5 2921 is formed by applying the Vedic termination 2 and would mean
‘will get angry with’ 59 wafa,

4.2.1 SR can be split as MRST-GH-7-31-a-957, Here 30 goes with
the following verb STM. ¥ is in the sense of ¥fE,

4.2.5 3194 though found only in one Ms is preferred because %9 in singular
does not fit in with later plural usages upto F8H.

4.3.3 All the readings have some defect or the other. S in My. seems 1o
be least objectionable if 3% + U9 forming 3% is considered as an archaic sandhi,

4.3.10 2RI W is the reading in most of the Mss. But the plural @ is inexph-
cable. The MD reading fa¥&i: has no such problem since B9 is an adjectival
noun and qualifies the pronoun @: and also fits in with #HAE.

5.1.3 31%4q should be the correct form. 3&FM is dropped perhaps on the
rule that dgamas are optional.

5.1.6 There is no other word in the second person in the context, So T
preferred to 9§,

5.1.20 Sefk: is an accusative plural and goes with ¥9:. Subject ¥ is understond
- from I,

5.1.26 Here the Pratiprasthiid, Yajamana and Patni are all engaged in cleaning,
So plural is correct. J9@ in TE is grammatically untenable. '

5.1.37 The question here is & 3R (Did be go?). The reply should be "Yes,
he has gone’. Corresponding to the verbal usage in the question the normal
reply should be 37, In all the Mss as well as in MD the reading is #1. So
we retain it as an archaic usage. ¥ or W after 4 is also questionable. It
should have been ITEEEYT .

5.2.3 Fa IR Tlie word W9 is by way of explaining the previous word.
Otherwise it will be a repetition. :

5.2.15 SFaSTd. The root is 3% ¥ and as such it should be #9888, Since no
Ms has a variant reading, it has to be accepted as an archac usage.

6.1.8 5705 71 found in all Mss. does not go m{hmm mor with e
g which follows. If it were an adverbial usage it should be SSEHH, In MD
this reading is justified by & following it. Therefore, here we are reluctantly
obliged to amend it as S-SR, . .
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6.1.24 Sayana in MD while explaining the word {8 almost in the same
context interprets it as the four-cornered ahavaniya altar. Here 38 appears
in four places. %% has the (T@9) sense of moving. 31 might have heen used
in the sense of ¥ (proceeding towards) and goes well with &, &f: witha
visarga {in all Mss.) precludes the sense given by Sayana; that of a corner. It
means here only 7 as a verbal noun.

6.2.8 T may mean ‘One doned with Pindka bow) or it may be ¥ !

R | S when & means AR,

- 6.3.5 TEFAF : should be the correct accusative plural. Here one T is
omitted and is perhaps archaic.

6.3. 9 7EREETE-T-50-3-3F should be %AW, It may be a scribal error that
has cotne to stay due to break in oral tradition.

6.3.9 Frefafy is also possible. F&aR is preferred in view of the same T8 coming
later.
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