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L. Introduction

As we all know, the outstanding feature of the Vedic education is its orality. Sayana in his
commentary on the Rgveda confirms this: “the text of the Veda is to be learned by the method of
learning it from the lips of the teacher and not from a manuscript™. The Mahabhdrata (XII1.24.70)
too asserts the importance of its oral learning. Among the different centers that are known for
Vedic learning in India, even today, one can see several such centers, known as Veda Pathasalas in
the different parts of Tamil Nadu.

The antiquity of Vedic studies in Tamil Nadu could be seen from the several inscriptions that are
available from Tamil Nadu. Let us see some of the important inscriptions that are related to the
Vedic studies in Tamil Nadu.

II. Antiquity of Vedic studies in Tamil Nadu

L. 1. Some important inscriptions

1.1.1. Kasakkudi Plates of Nandivarman II
The Kasakkudi (Karaikkal) copper plates of Nandivarman 11, dated A.D. 753-754 mentions a
grant of a village named Kodukolli to Jyesthapadasomayajin belonging to the Bharadvaja
gotra and following the Chandogasiitra, who performed Vajapeya and other sacrifices, who
was well versed in the four Vedas and the six Vedangas and skilled in all branches of holy
and profane knowledge. (Manatincam 1988: 240-255)

1.1.2. Bahur Plates of Nrpatungavarman
Bahur (Pondicherry) copper plates of Nrpatungavarman dated A. D. 877 mentions a grant of
three villages to the Vidyasthana at Vagir (Bahur). (Manatneam 1988: 454-459)

1.1.3. Two inscriptions of the reigns of Parantaka I (A.D. 907-955) and Sundra Cdla (A.D. 956-973)
The existence of a Vedic school, Chandoga-kidaippuram, endowed by a member of the
village executive (alunganam) of Kamappullur (Kappalur, N. Arcot) with land he bought
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from a sabha, is attested by two inscriptions of the reigns of Parantaka I and Sundra Cola.
(Niakanta Sastri 1975: 629); (cf. 268 and 270 of 1938-39, ARE 11, 12).

1.1.4. Kamarasavalli, Ariyalur Dist - A.D. 998
Mentions endowments and merit rewards gifted to those who recite the Talavakara-sama.

1.1.5. Mahasabha of Aniyiir (now Aniir, Chingleput Dt.) --- A.D. 999
Provided a bhattaravrtti for the teaching of Veda, grammar and other subjects. (cf. NiLakanta
Sastri 1975: 629).

1.1.6. Ennayiram Inscription --- Vikravandi Taluk in Villupuram Dist --- A. D. 1025

In the reign of Rajendra I, the sabha of R3jarajacaturvedimangalam
(Ennayiram) in South Arcot, resolved in the presence of an officer of the
king's government, to arrange for the feeding of the pupils and the
remuneration of the teachers of a college in accordance with the terms of
an order made by the king himself. (cf. 333 of 1917, ARE 1918.)

From the words of the inscription it is not easy to say whether the college
was founded on this occasion, or had been in existence for some time
before Rajendra came forward to give it such splendid support. However
that may be, the details recorded in the inscription give an accurate idea of
courses, the relative esteem in which teachers of different subjects were
held in so far as this may be judged from their respective salaries, and the
average cost of maintaining pupils of difference grades. The provision in
this record contemplates 270 junior students and 70 senior students and a
teaching staff of 14 persons. Among the junior students, forty studied the
elements of grammar according to the Rupavatara, and the rest were
learning the Vedas --- 75 devoting themselves to the Rgveda and 75 to the
Yajurveda twenty to each of the Vajasaneya and the Chandoga and
Talavakara-samas, ten to the Atharva-Veda and the remaining ten to the
Baudhayana-grhya, -kalpa and gana. (Niakanta Sastri 1975: 630-631)

The remuneration paid to teachers of different sections as well as to the senior students are
also mentioned in this inscription.; (see also Renou E.V.P. VI, p. 18; R. Nagaswamy, Vedic
scholars in the ancient Tamil country, Vishveshvaranand Indological Journal, Vol. 3 (1965), p.
192.)

1.1.7. Tribhuvani, Pondicherry --- A. D. 1048.
Another pathasald, similar to that of Ennayiram, was maintained at Tribhuvani, near
Pondicherry with 260 students. The inscription describes the honorarium to be paid for the
teachers and the stipend for students thus:

... four kalams of paddy for 12 persons --- three persons who teach Rgveda,
three persons who teach Yajurveda, one person who teaches Santoka Saman,
one person who teaches Talavakdra Saman, one person who teaches
Apturvam, one person who teaches Vajasaneyam, one person who teaches
Bhauta[yajniya siitram, one person who teaches Sattiisata siitram - at the
rate of one tuni of paddy per day per person. ... 11 kalams and two tiinis and
one patakku of paddy for 190 people - 60 people who study Rgveda and
Apurva, 60 people who study Yajurveda and Apirva, 20 people who study
Santoka saman, 50 people who study Talavakara saman, Apirva, Vajasaneyam,



Bhautanyasitra, Sattujata siitram --- at the rate of six nalis of paddy per day
per person. (Pondicherry Inscriptions, Part II, pp. 50-51)

1.1.8. Madhurantakam taluk of the Chingleput District --- A. D. 1067.
The Tirumukkidal of Virarajendra contains a detailed account of the vedapathasala in which
Rgveda and Yajurveda were taught. Provision was made here for one teacher and ten pupils
for the studying of each of these two Vedas.

I.1.9. Tiruvatuturai, Tanjore Dist. --- A.D. 1121
An inscription of the third year of Vikramacéla, A. D. 1121, from Tiruatuturai mentions gifts
of land given to Bhttas who were well versed in the Vedas.

1.1.10. Tiruvidaikkali, Tanjore Dist. ---—- A.D. 1229
This inscription mentions the provision made for the free feeding in the local matha of
Brahmin students of the Vedanta from the Malabar country (276 of ARE 1925).

Apart from the several inscriptions that are mentioned above, we also see that several Tamil
literary texts mentions the Vedic learning or speaks about the Vedic scholars:

L. 2. Tamil Literature
1.2.1. Pattinappalai, (U _1q.6o10) Umemev)

i) g,nuumr@m plevg gl Glogyid nir nappannum nilattin mélum
soriu Qeflg siehels émappa initu tuficik

Sewer S605SIU Liws Cuswrm kilai kalittup pakai penatu
UEmEVEHTT (PeTHleL Beor Tmpeyn lai 1 min piral
SOV GITIPeL IDT FeTbTL 6D valaifiar munril mi piralavum
Q&M SlabEID S6Tay 6yl vilaifiar kurampai ma tavum
ST Guafiujio e 3*®§>5]U4LD kolai katintum kalavu nikkiyum
B60 H0leTT(6 LS [ LD amarar péniyum avuti aruttiyum
Brer we»pGWTy Y&y urLnilyo nal anotu pakatu Smpiyum

umg‘ﬂfﬂwm SiL-lg Wb U&G?;ﬂU§m QsTBSSI0 | pan maraiyor pukal parappiyum

é]ﬁ@mwa;o@@w%cg; 5 g‘gm (1@&)‘ mzrr(%;s@&& panniyam attiyum pacum patam kotuttum
punniyam mutta tannilal valkkaik

kotum éli nacai ulavar (194- 205)

Bt wenpGwry yasp urindwb (1. 202) “spread the fame of Brahmins who recite the
four Vedas”.

1.2.2. Kalittokai (4™ A.D.)

3.')@' AP AHFW[ES, AL Liew USTHE, aru ari antanarkku, arumarai pala pakarntu,
Cami by smL_& B, SFUTD S OS5, téru nir cataik karantu, tiripuram t1 matuttuk,

irrmrrrrﬁa()glj@?r %o%v%ﬂ%l_mm ?;?%L;uﬁr%? gggﬂ Sl kiiramal kurittatan mél cellum, katum kali,
2 4 oy marap por mani mitarru en kaiyay! kel ini;

. 2.3. Tevaram (7.100. 8)
ST 660, Y &BWHS(67) Siflaury o CHTSSTRIS,
dilyeilw Caugeed, sﬁlamrsra)rrm b TATHS QemaLu,

6uTLD 1069l euetTenT 6uBG(61) UNSH S, TOTSS 6TMIONT QR
D 6l WTemesT SHSTET---0\BTIy ST 2 &L Eeor.

_ara _oli, _akamankal(l) _arivar _ari tottirankal,
viraviya véta_oli, vin_elam vantu _etirntu _icaippa,



varam mali vanan vantu(v) valitantu, _enakku _éruvatu _or
ciram mali yanai tantan---notittanmalai _uttamane.

(@17 660, Yy s0HISHT SPTT ANCHTSSHTmisGT alTelw  6ugeped, ellewr 6ToLMD ouB G TSI HS)
Qen&lu: ‘the sound of the name arakara, the sound of akamarkal, the sound of songs of praise
which were sung by intelligent people and the sound of the vétam-s which were of many kinds, to
reverberate throughout the sky filling it completely.' Translation by VM Subramanya lyer, Digital
Tevaram, http://www.ifpindia.org/digitaldb/site/digital_tevaram/INDEX.HTM)

1.2.4. Divyaprabandham - Tirumankai Alvar's Periya Tirumoli 4.2.2
pallavan tikal ptinkatam périyak kaliyan panavarankil,
ollai vanturap payntaru nataficeyta umparkko nuraikoyil,
nalla ventalal miinru-nal vétam-ai velviyo t-arankam,
valla vantanar malkiya nankar vanpuru tottamamé (4.2.2)

“Vanpurusottamam [in] Nankdr, [where] flourish brahmins capable [of mastering]
the three hot fires, the four Vedas, the five sacrifices [and] the six angas.”

Thus from the inscriptions as well as from the early Tamil texts we get an idea of the antiquity of
the Vedic studies in Tamil Nadu.

I1. Brahmins of Tamil Nadu

II. 1. As MAHADEVAN (2009: 50) observes, based on the Pallava-Cola copper plate epigraphy, it
seems that, in the beginning, the Brahmins of Tamil Nadu were “settling in the north and north-
east parts of the Tamil country, the Tontaimantalam area and its northern outskirts in the
Vénkata hills and what is southern Andhra Pradesh today, and later [in] the Kaveri delta. Their
places of domicile before arrival in the Tamil country are, in most cases, villages in southern
Andhra Pradesh, but these Brahmans as a whole are traceable from their Srauta Sttra traditions
ultimately to the Mathura region of the Yamuna river.”

I1.2. Presence of Brahmins in the Sangam Tamil Country

Arrival and presence of Brahmins in the Tamil country during the Sangam period is well known.
It is worthy of note that about ten percentage of the Sangam poets were brahmins. We find
enough evidence to show the existence of brahmins in Sangam literature:

“And all those horses of our man of the tall hills
have tufts of hair like the Brahman urchins of our town”
(Ainkuruntiru 202; A.K.Ramanujan’s [1985: 9] translation)

“[T]he tuft on his head is like the mane of a horse”
(Puranantiru 310:11; George Hart’s [1999: 179] translation)

The description of the agnicayana in the Purananiru 224 (ll. 6-9) further confirms that the
brahmins were performing the sruta rituals during that time and we see, too, the reference to four
gotras in the Sangam texts: Kaundiniya-Vasistha, Kausika-Vi$§vamitra, Atreya, Gautama-Angirasa.

IL. 3. Sakhas mentioned in some early records
From the Tantamtottam copper plates of Nandivarman II, dated to his Regnal Year 33, A.D. 765-
766, we get details of 467 families and also the vedasakhas of 442 families (Apastamba 274;
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Hiranyakes$i 18; Bharadvaja 1; Pravacana 101; A$valayana 7; Candoga 23; Katyayana 8; Agnive$ya 2;
Paviliya 4; Jaiminiya 1; Kalarakha 1; Katu 1; Goduma 2)

Also, in the Karandai plates, we see a grand grant to 1080 families by Rajendra I, (A.D. 1019-1021),
a vast area, Tribhuvanamahadavic-caturvédimangalam, named for the king’s mother, made up from
some 52 villages, covering a total area of 20,305 acres and in this too we get the details of the
$akhas of brahmins for whom the grant was meant: Apastamba 615; Hiranyake$i 42; Bharadvaja
11; Agastya 29; Baudhayana 54, AgniveSya 2, A$valayana 154, S/Jambavya 4; Drahyayana 77;
Jaiminiya 41; Katyayana 50.

IIL. The present position of Vedic Sakhas and Vedic recitation?

IIL. 1. According to traditional accounts, in the beginning, there seem to have been one thousand
and one hundred and thirty one branches (Rgveda - 21 branches of which two are still current;
Yajurveda - 101, of which six are alive; Samaveda - 1000 branches, only three in existence,
Atharvaveda - with nine branches, only two surviving) of the Vedas, but now, it seems only
thirteen are available today.

Veda Sakhas
RGVEDA YAJURVEDA SAMAVEDA ATHARVAVEDA
1. $3kala 1. Krsnayajurveda: - Three recensions Kauthuma Paippalada
-Katha (Kapisthala)
-Maitrayaniya
-Taittirlya
2. Baskala 2. Suklayajurveda Ranayaniya Saunaka
-Madhyandina
-Kanva
Jaiminiya

At present the most widely spread sakha in Tamil Nadu is the Krsna-Yajurveda, followed with the
Rgveda, Samaveda and lastly the Suklayajurveda. Even though we have seen in some epigraphs that
the Atharvaveda was taught earlier in Tamil Nadu, now Atharvaveda is extant in Tamil Nadu or
even in the south.

In Tanjore and Tirunelveli villages we find the Coliyas, who are Parvasikhabrahmans, or who wear
their tuft on the front of their heads, followers of Rgveda (Sakalasakha). Alangudi,
Radhamangalam, Kunniydir, Tiruvaiyaru are the villages in Tanjore having Rgvedins. They are also
to be found in Vallanadu (in Srivaikuntham taluq) in the Tirunelveli and Vemabttur near
Sivaganiga. The Mukkanis of Tiruccendiir too are followers of Rgveda.

Since Krsna-Yajurveda is widely spread in the Tamil land we may look into the present position of
Sukla-Yajurveda in its Kanva school. They are found in Ifijikkollai, Alivalam, Sedinipuram and
Tiruvarir in Tanjore district, Siruhamani and Pruhamani in Trichy district and near Sermadevi in
Tirunelveli district. In Trichy there are around fifty Sukla-Yajurvedins at Vaihanalliir and there is
a pathasala too for Sukla-Yajurveda. We also find the representation of this $akhda among the temple
arcakas of KaficT, Srirangam etc.

It is worth to note here that in Tamil Nadu, in Cidambaram, there is one Parames$vara Diksitar
who studied four Vedas under different gurus. While the Yajurveda-Maitrayaniya $akha was known

2 For a detailed study on the present position of Veda $§akhas, see Wirzer, Michael, Forthcoming.
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only to two members in Nasik, during 1976, Parame$vara Diksitar along with one Kalyana Rama
Sarma learned the entire Yajurveda-Maitrayaniya sakha from one Nana Joshi of Nasik. Parames$vara
Diksitar so far taught the Maitrayaniya sakha to nearly thirty members and made it a living
tradition, but sadly now in Nasik, where it was prevalent once upon a time, now has lost its
tradition.

Let us now turn to the Saman traditions of Tamil Nadu. The most prevalent school of Samaveda
now in Tamil Nadu is the Kauthuma also known as Chandoga Saman in inscriptions. There are two
styles known in Tamil Nadu of the Sama recitation. In Mullandram and other places in the
northern parts of tamil country, there is the Saman-singing representing an older form. In this
style, letters like Ka, Ca, Ta which were used in manuscripts as notation symbols intruded into the
text and the singing, as integral parts of the recital. Thus this style is also known as Kacata or
Kattayi Saman. Two vedic scholars who were dissatisfied with the employment of these
notational syllables and their intrusion into the text went to Poona and brought with them
manuscripts of Saman and a style of singing in which the consonantal symbols and their intrusion
into the text were not found and numerals 1, 2, 3, were used for notation.’

Apart from Mullandram, we find Samaveda families in Adayappalam, Anakkaviir, Panayiir and
Paranir. In this, the Panaytr-style is a mixed one.

The Jaiminiya-Saman transmission can be classified into three groups:
1. Namputiri Jaiminiyas of the Central Kerala

2. Coliya Jaiminis of Kotuntirappali, Palakkad.

3. Coliya Jaiminis in Tamil Nadu (Tokur, Trichy Dist.);

The Koduntirappalli also is known for its Jaiminilya-Sama brahmins, who are of Tamil Nadu. At
present there are three senior scholars who teach Jaiminiya Saman, as well lead role in the
performances of the grhya rituals, the senior being, Sri. K. R. Tiruvenkatanatha Sarma.*

It is worth to note that for the indication of the palm and fingers of the musical notation during
the recitation, it seems the Kotuntirapply brahmins follow a manual named, the Panikriyatantra or
Dharana of Sabhapati and the movements of the palm and fingers they follow are quite different
from the Kauthuma reciters.

In Tamil Nadu, we find the Jaiminiya-Saman brahmins in Tokir village situated outside Trichy on
the banks of the river Kaveri. In late 1960's with the support from the Kanchi Mutt, Sri. T.
Rajagopala Aiyankar founded a Jaiminiya pathasala to shore up the Tamil chanting traditions of
the Jaiminlya-Sama. At present one Makarabhusanam Aiyankar, who hails from Tentirupperai
(Tirunelveli) is the teacher in this pathasala.

As we have seen earlier some inscriptions refer to the Talavakara-Saman school. According to
scholars Talavakara is only older or alternative name for the Jaiminiya. We still find the
Talavakara sakhd in some parts of Tamil Nadu, Viz. At Kidamangalam, Ilayattangudi, Sesamiilai
etc. in Tanjore District and also in some location of Trichy. Some of them are found to be
Vaisnavas. In 1923 there was a move to setting up of a school for teaching Talavakara Saman at
Srirangam.,

IV. Vedic affiliations of those serving as priests or arcakas in Temples

The Diksitas of Cidambaram Nataraja temple represents the Rgveda and Krsnayajurveda. While all
the Krsnayajurveda priests are of Bodhayana the Rgveda are of A$valayana. While the archakas of

3 cf. Rachavan 1962.
“ cf. Finnian Forthcoming.



the Govindaraja shrine in the Cidambaram temple complex are Vaikhanasas following
Krsnayajurveda, in Srirangam all the temple arcakas are Kanva-Sukla-Yajurvedins. In Kafici, those
of the Varadaraja temple are Sukla-Yajurvedins, while in the Triplicane temple Madars, are Krsna
Yajurvedins.

IV. 1. AgniveSya Brahmans of Auvaidayar Kovil

Special mention needs towards the Agnive$ya school of Krsnayajurveda. The brahmins of the
Avudaiyar Kovil, are Parvasikha brahmins of the Taittiriyasakha of the Krsna-Yajurveda School, who
belong to the Soliya Saiva group of brahmins. The brahmin families settled in the area around the
Avudaiyar temple seem to be the only ones following the Agnivesyagrhyasitra today. In fact, at
present there are only eleven such families and all of them are in one way or other affiliated to
the Avudaiyar temple. It is said that only Agnivesyas are authorised to worship in this temple:

ATTAATATY AR r AT Ao a9 SO, Faaar=q

T=ISTTAT S AT o7 gl (Ms. A, p.5)

In fact, most of the manuscripts used for the Trivandrum edition of Agnivesyagrhyasiutra®, which is
the only available edition of this text, were collected from members of the Agnivesya families
settled around the Avudaiyar temple. 1 was able to procure two prayogas on the
Agnivesyagrhyasitra which had not previously been known to scholars and these prayogas also
seem to have originated from the Avudaiyar Kovil area.

There are three different siitra traditions among the Pirvasikhas of Taittiriyasakha of the Krsna-
Yajurveda School, namely the Baudhayana (both Srauta and Grhya), the Vadhiila (both Srauta and
Grhya) and the Agnive$ya (only Grhya). As discussed above, the priests of the Avudaiyar Kovil belong
to this third group of Agnive$ya’. It is significant that all three groups share atradition of
performing temple rituals. While the Baudhayana brahmins in Tamil Nadu, who are chiefly
temple priests known as Gurukkals, adhere to the Saivagama praxis and undergo Saiva initiation,
the priests of the Avudaiyar Kovil do not undergo Saiva initiation and follow Vedic liturgies for
their temple rituals. The Vadhtla Nambudiri brahmins of Kerala®, especially the Tarananallar
family of Nedumpally Mana’, settled in Irinjalikuda area, are the chief priests of ten famous Visnu

S ATFAAIAFATA conj: ATATAIAFATA Ms.

% Five manuscripts are used for the Trivandrum edition. Among these, three manuscripts are from
Avudaiyar Kovil, one from Arantangi (Tanjore District) and another from Kadiramangalam (Tanjore
Districit). The chief priest of Avudaiyar temple is in possession of one manuscript of the
Agnivesyagrhyasttra, but it is not clear whether this manuscript is used for the edition or not.

" The brahmins settled in Avudaiyar Kovil belongs to the Chozia category of brahmins. The Chozia
brahmins are divided into several groups, namely Tirukattiur, Madalur, Visalur, Puthalur, Senganur, and
Avudaiyar Kovil. Among these only the Avudaiyar Kovil brahmins follow the Agnivesyagrhyasitra.

¥ Today there exist sixteen Vadhila families in Kerala, of which the Kitannasseri and Netumpalli seem to
be the prominent ones and they hold several manuscript copies of the Vadhalagrhyasitra. cf. Mieko Kajnara
(2008-2009; 27-28).

° It is said that the first group of temple priests to come to Kerala were the Tarananallir family. The
Tarananalltr family claims that they arrived in Kerala from the Nellar area of Andhra Pradesh (as may be

may indicate that the Tarananalliir family were settled in the area by this time.
According to the editor of the Agnivesyagrhyasiitra, there were followers of Agnivesyagrhyasiitra in certain
villages on the banks of the Uttara Pinakini (modern Pennar), in Nellore District, but he later found this to
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shrines in Kerala, whose temple rituals are based on the Kerala ritual manuals, which incorporate
several Vedic passages in their ritual process and are quite different from the late South Indian
Saiva manuals being used by the previously mentioned Gurukkals of Tamil Nadu.*

V. Eightfold techniques to preserve the Vedic texts

For the perfection of memorization and preservation of the Vedic text in its purity, eightfold
techniques are devised:

Jjata mala sikha rekha dhvajo dando ratho ghanah /
astau vikrtayah proktah kramaptirva manisibhih //
(Vedavikrtilaksanasamgraha.h (BORI, Pune, 1978 ), Vyadikrta Vikrtavalli 5) //

The Astavikrtilaksanani, a text that deals on the eight vikrtis, salutes the brahmins who recite the
jata-patha etc.

Jjatadivikrtinam ye parayanaparayanah /
mahatmano dvijasrestaste jiieyah panktipavanah // (Astavikrtilaksanani)

These are devised for the perfection of memorization and preservation of the Vedic text in purity.
There are even now a large number of Vedic scholars in Tamil Nadu proficient in Pada, Krama, Jata
and Ghana, but only a few who could recite the other forms Mala, Ratha etc. The Varnakrama is
interesting as it gives a complete phonetic description of each sound and shows the keen and
accurate phonetic sense and knowledge of the ancient Indian Vedic scholar, and there are some
even today being trained or capable of reciting this Varnakrama in Tamil Nadu, in Mannarkudi and
in Manakkal.

V1. Contribution of Tanjore for the Vedic Tradition in Tamil Nadu

It seems that the srauta tradition of present-day Tamil Nadu has largely spread from the Tanjore
District and that its flourishing there is largely due to the patronage of the Nayak of the 15"
century, (especially of the then Chancellor Govinda Diksitar) and during this period, in 1542 the
Raja Veda Pathasala in Kumbakonam for the study of Ry, Yajur and Samaveda was established. This
institution is still functioning. It is noteworthy that there are still more than fifty ahitagnis in this
district. Sengalipuram is a big center of Vedic ritual and Sri Anantharama Dikshitar of this village
propagated the cause of srauta religion.

It is also essential to mention here the great contributions of Sri Candrasekharasarasvati
Swamigal of Kachipuram Mutt, who has been instrumental in spreading the Vedic education in
Tamil Nadu in the recent years, and especially in promoting the sakhas that were at the edge of
extinction, such as the Maitrayaniya-sakha of the Krsna-Yajurveda.

be incorrect (Ravi Varma, 1940:vi). But since the above mentioned Vadhiila family, the Tarananallar family,
claim that they are from Nellur, Andhra Pradesh, there may be a chance that the Agnivesyagrhyasitra
brahmins as well as the Vadhila brahmins come from this area and there might have been a settlement of
these two groups there or it may be that they both came from the area before they accepted their present
grhyasitras.

' According to the Tarananallir family they have a ritual manual known as Anusthanagrantham (also
known as Parasuramapaddhati) meant exclusively for them. This is not a complete ritual manual, but
contains only certain do’s and don’ts. It looks as though they also make use of other ritual manuals which
are generally used in the temples of Kerala. For a detailed study of ritual manuals of Kerala, see S.A.S. Sarma
(2009:320-339).



VII. Bhavatrata's (author of Jaiminiyasrautasiitravrtti) ancestors belong to Tamil Nadu.

As we have noticed in the Tribhuvanai inscription, we see that in the Pathasala there, the
Satyasada or the Hiranyakesiyasitra of the Krsnayajurveda was taught. The existence of Satyasada
brahmin in this area is further confirmed by the commentaries by Matrdatta on the Satyasada
Srauta Siitra and Grhya Siitra, whose family belonged to Tittangudi in Tamil Nadu. Bhavatrata,
son of Matrdatta who wrote commentaries on Kausitakigrhyasiitra and Jaminiya$rautasttra
confirms that their families are from Tittangudi, in Tamil Nadu:

tasmin samjajfiiré vamsé samaga gunasalinah /
simha iva suvarnadrau dhisnyagnaya ivadhvare //
sa vasisthakutim nama gramam colesv aveksitam /
(Bhavatrata, Jaiminiyasrautasutravrtti)

VIII. Conclusion

As Prof. Rajendran in his concluding speech of the seminar (Rajenoran: 2014:1) held in Kadavallur in
2014 observed (in which the present paper too was presented), though “South India is far
removed from the geographical area in which most of the Vedic hymns were composed, it has
been a safe haven of the Vedic culture for centuries, preserving, reviving and enriching the
tradition with institutional support, pedagogic tools, explanatory texts, as well as ritualistic and
textual performances.” The royal patronage provided to the Vedic learning in Tamil Nadu is quite
visible from the several inscriptions of Tamil Nadu. It is also noteworthy that among the different
recitation styles that are known to exist, the one followed in Tamil Nadu seems to be the easily
accessible one.

The role of the Vedic scholars of Tamil Nadu in keeping alive the vedic tradition even today calls
for a special attention and it is necessary to bring-out a comprehensive survey of Vedic scholars
and Vedic institutions of Tamil Nadu. As Prof. Raghavan observed, “as south India is the nursery-
bed from which the Vedic saplings could be transplanted to other parts of India, efforts should be
taken to see that South India and the Tamil Land which its national poet Subramanya Bharati
described as “the Tamil land full of Veda” (Vedam nirainda Tamilnadu) does not lose its precious
Vedic heritage.” (Racravan 1956: 24)
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