Varttika-s
Introduction —

Katyayana’s varttikas (approximately 3" C.b.c.) have set a norm of the
shortest commentary that explains, criticizes and supports the theme of the text to be
focused.

Though the history of the grammatical thoughts as well as the activities start
from the Vedas and from the Rgveda padapatha; the actual known grammatical text
is Panini’s sifra-s. The corpus of these almost 4000 compact statements is called
Astadhyayi which belongs to the 5" century b.c. according to the majority of
scholars.

It is believed that two hundred years after Panini, when the need arose to
supplement as well as to explain Panini’s observations about the language

Katyayana wrote the varttika-s.

Vyakarana as a vedariga—

For the better understanding of the vedic texts 6 ancillary systems came forth.
These are called vedariga-s which are as follows —

Siksa (guidelines for correct pronunciation of the veda-s), Kalpa (aids to know
how to follow ritualistic aspect of the vedas), Vyakarana (guidelines to understand
the language of the vedas), Nirukta (guidelines to understand the meaning of the
vedic words), Chandas (guidelines to understand the metrical composition of the
Vedas). Jyotisa (aids to understand exact time or positions of planets, constellation
etc).These vedanga-s are helpful for reciting and understanding the vedic texts and
for performing the ritual accordingly.

It goes without saying that the vyakarana is one out of these six vedanga-s.
However Panini’s Astadhyayi is the only text that is taken as the Vedariga
Vyakarana. The Astadhyayi describes the nuances and intricacies of the classical

Sanskrit. However Panini takes note of the special features of the vedic language



and mentions those particular peculiarities with the words chandasi, Brahmane,
Yajusi, etc.

The dasagrantha tradition includes these basic texts of the vedariga-s.

The traditional maxim ‘#rimuni vyakaranam' shades light on the basic texts
of the vyakarana vedariga which are Astadhyayi of Panini, varftika-s of Katyayana

and Mahabhasya of Patafjali.

The Definition of the vtt. —

The traditional definition of the varttika-s is as follows -
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(Tr. The wise ones call that text varttika in which the discussion is held about
what is spoken, what is not spoken and what is ill spoken.)

However Pt. Yudhisthira Mimarmsaka has pointed out that the said definition
works in case of the vfts which are on the bhdsya and not on the sitra. The Sloka
and fantra varttika-s on Sabarabhasya and Sure$vara’s vits on the Sarikarabhdsya
are the examples of this definition. The Katyayana-vtts are directly on the sitra-s.
So this definition doesn’t suit them. Pt. Yudhisthira Mimarmsaka quotes the
definition of v#fs from Visnudharmottara Purana (khanda 3, Adhyaya 6). However
the actual text of Visnudharmottara Purana says, gt ‘o‘lﬁ‘:l}TﬁS%?J’ whereas Pt.
Yudhisthira Mimamsaka reads it as ‘€@ afqal ‘cilﬁ'ﬁlTﬁS%?J’.

There are some other terms used for the vtts such as vakya, vyakhyana-siitra,

bhasyasitra, anutantra and anusmrti.

A brief account of the varttikakara-s other than those of Katyayana —

Panini was followed by many grammarians out of which Bharadvaja, Krostr,
Vadava, Sunaga, Vyaghrabhtiti, Vaiyaghrapada and Katyayana wrote v#tsi.e. critical
and supplementary notes on the Astadhyayi. However except that of Katyayana,

the works of other varftikakara-s have lost. Apart from the grammarians mentioned



by the MBh, some unknown grammarians have also contributed to the corpus of the
vits. E.g. Gl fédqadEt @: this is the v#t on P 6.1.144. The name of any specific
grammarian is not mentioned here. However Patafijali commenting on P 1.1.27

o AV N

HATal«l HATHT say's, ‘FET TATE: THEA TS ST — T8 frda@aid )

This means the actual vt &8l Bda@El @M4: is from the grammarian other than
Katyayana.

Patafijali has mentioned the V#fs of Bharadvaja in the bhasya on P 1.1.20,56;
P1.2.22;P1.3.67; P 3.1.38,48,89; P 4.1.79; P 6.4.47,155.

Whether the Bharadvaja v#fs directly focused the Paniniya siitras or these are
the vfts from some non-Paninian grammatical tradition is not clear. A point should
be noted that Panini has also mentioned the grammarian Bharadvaja.

Another bigger group of the v#fsis that of Saunaga v#fs. The MBh mentions
the Saunaga vtfs in the bhasya on P 2.2.18, P 3.2.56, P 4.1.74;87, P 4.3.155, P 6.1.95
and P 6.3.43.

Yudhisthira Mimarhsaka maintains that like the Katyayana v#fs the Saunaga
vtts might have been directly on the Paninian sitra-s.

The Saunaga v#fs are comparatively bigger than Katyayana v#s. Even
Patanjali has noticed this fact saying , “%ded = HeN R CR T TS

There is only one reference to the Krostriya vfts with the remark,
GRATIRIHT | Fal HIBAT: GSfed AT UG Haal fsifase= 1’ (MBh on P 1.1.3)

The MBh on P 8.2.106 mentions Vadava and elsewhere Patafijali also
mentions Kunaravadava. Whether both are one or different is a point of dispute.
The MBh doesn’t mention any v#fof Vadava. It is Nagesa in his Bhasyapradipodyota
on P 8.2.106 mentions ‘¢ faleaiRid e areae’.

There is only occasional reference to Kunaravadava (FIRATSIER EE|

:.... ARAR: ). No v#tis mentioned of Kunaravadava.

Vyaghrabhiiti is not directly mentioned in the MBh. However Kaiyata says

that the slokavarttika SIRIRTIEN etc. quoted in the MBh on  P24.36 is from

Vyaghrabhiti.



The MBh does not mention any v#t of Vaiyaghrapadya. However a sloka
@’W H referred to by Kasika on P8.2.1 Hﬁﬁ'ﬂ%ﬂ is mentioned as from
Vaiyaghrapadya by Bhattoji Diksita.

Pt. Yudhisthira Mimarmsaka maintains that Vaiyaghrapadya might have been
a grammarian who might have composed his own grammar.

Thus the occasional references in the MBh suffice the fact that at least 8
grammarians have composed the v#fs on the Astadhyayi out of whom Katyayana'’s

ones are available to us.

About Katyayana and his varttikapatha—

Katyayana —

The vtt patha that is available today is believed to be that of Katyayana.
Hence Katyayana is aptly recognized as the varttikakara even by MBh.

There are some other treatises that are also credited to the name Katyayana,
such as Sulbasiitra, Yajuh Pratisakhya etc. Whether these are different Katyayana-s
or one, is a point of dispute. This problem is resolved by Pt. Yudhisthira
Mimamsaka saying that there might have many Katyayana-s, out of them
varttikakara Katyayana is Vararuci Katyayana staying in southern part (to the south

of Vindhya mountains) of India as per the remark of Patafijali.

Varttikapatha —

Katyayana has composed vattika-s on 1245 sitra-s only. The number of the
vits on each of 1245 sifra-s varies. The total number of the vtfs goes upto 4000
approximately.

There are very few good editions of Hﬂﬁ\ﬁm (i.e. the text of the sztra-s
accompanied by the v#ts there on). There are some editions that give bare texts of

the vttsas an appendix.



A point to be noted that a v/t-patha appended to Kasikavrtti and the one to
the Siddhantakaumudi slightly differ.

The vits are commented upon by Pantafijali. The commentary is called
Mahabhasya. The vtfsthat occur in the MBh are taken as the authentic one.

Thus there is no separate text of vtfts. They are always to be read in the

context of the sifra-s and as a part of the MBh.

About the varttika-s —

The vtts are like the small, compact notes on the sitra-s. The varttikakara has
tried to maintain sifra-style i.e. a condensed statement without the verbal form.
According to K.V. Abhyankar, the vffs seem to be notes on the siifra-s prepared by
some teachers, to facilitate the teaching of the sifra-s. The vits have suggested
omission, addition, modification and explanation for either certain word of a szfra or
for the entire sutra. So there are some v#fs explaining the meaning of the sifra-s
E.g. vits on P 1.1.9 Joar@vde @aui and P 1.1.10 i3l Here Katyayana has
introduced the principle of vakyaprisamaptii.e. interdependency of the sentences in
one given discourse. Accordingly one sentences plucked out of the context is
meaningless. Some vtts investigate the purpose behind the formation of the satra,

E.g. 30 vtts on P1.1.56 wﬁa&@sﬁsw’&—dﬁh Some v#ts reveal the significance of certain

word of the satra. (E.g. 17 vtts on the P 1.1.3 TH! IOTFE! and 10 v#£s on P 1.1.51
SWW:). The vits on the sitra-s P1.1.6 ZMEEIH and P 1.1.64 JEURIERERIOTRIGTERTTT

FIIEHETEH! have refuted some words from the satra-s. The vits on the
pratyahara siitra%g% and on P 1.1.4 9 9O IATGE have refuted the entire safra-s.
The vitts on P 1.1.11 $gfga= WM and P 1.1.13 & have justified the safra-s through
the debate method.

Many scholars maintain that the v#fs are composed so to find out faults with
Panini. According to them the phrases ‘SUERATH or ‘Ifd awTH in the vits are
stating the lacuna of the sifra-s. When Katyayana refutes a word and even a siitra,

he is taken as attacking Panini. However so is not the case, holds K.V. Abhyankar.



He maintains that Katyayana’s suggestions about the addition, omission and
refutation of certain safra is the reflection of the change in the language. When
Katyayana thinks that certain word - current in the language - could not be
accounted for by the sitra, he suggests the addition or modification in the sitra, so

to cover that particular word or the expression.

Katyayana’s contribution to grammatical tradition —

1. Katyayana's first vtt ® FeTEEa Sid: 31959'{1%5 AR FTUT THEH: BRad
A SifhwArHY| gave the decisive turn to the history of grammar. He states that the
role of grammar is to make ‘dharmaniyama’, i.e. the grammar ‘instructs’ that the
correct words should be spoken since it contributes to the religious merit. With this
crept the concept of ‘sadhutva’ for the language and that of the dharma as a result of

using sastra i.e. grammar-sanctioned words. The v#f 9 from Paspasahnika

also echos the same idea- ’SIT{SF:E% TNISWgaedyed daalead (Tr. the prosperity lies in
using the words with proper knowledge of the rules. It is just like the words from
the veda-s)’. This gave the role of instructor of the sadhu words or sanctioning
authority to the grammar.

This very concept of grammar being sasfra i.e. sanctioning authority
motivated the varttikakara himself to compose the upasamkhyana vtts in order to
bring some usages prevalent then under the purview of grammar. The prakriya
texts that guide the formation of the words according to the sitra-s, other
grammatical traditions giving easier and less complicated program to form the
words and sentences came forth with the sole motivation of teaching how to form

sadhuwords.

2. Katyayana’s view about the grammar is note worthy. He says, ‘@&ace0l
SMHRWH] (vt 14 quoted in the Paspasahnika of MBh). (Tr. the grammar means both

the targeted language and rules to govern it). This foresighted grammarian has



explicitly stated that a grammar cannot neglect the spoken language, which further
implies that if the language goes on changing then the grammar has to take note of
it. According to this v#f the grammar is /aksana i.e. on one hand it ‘describes’ the

language and on the other hand it ‘defines’ the language.

3. The vt is first available text introducing debate or dialogue style of
commentary. Considering the chronology of the Sanskrit literature Katyayana
follows Yaska who has used prose ‘explanatory style’. However it is Katyayana,
who has tried actual argument style with the expressions, g, ‘A aU, ‘gfd I®H&H etc.
The structure of this style is ‘if" it is “A” then there should be ‘B’, otherwise there
would be ‘C” which is not desired.

Eg. &N 3id He-gmaicaismisty feam: | ver1 on P 1.4.23

AT TG AT THIER TSR EE | | vi2 on P 1.4.23
Through subsequent v#ts7,8,9 etc. he has stated how the role of karfr can be
assigned to the objects that are otherwise instruments, substratum etc. in the certain
action. So the debate is settled on the point that the samyia satra P 1.4.23 F&
doesn’t need samyni, since the technical term karake itself is very significant and
appropriate. The v#ts of Katyayana are bigger than Panini safra-s but they have

maintained the rhythmic prose style sometimes even akin to metrical composition.

4. The commentarial merit of the v#flies in its justifying certain word from the
statra. E.g. vtton P 1.1.3 T ‘1“@7&9[ is ’WWW&WQQ{ (Tr. The word ik in
the sitra is to restrict the application of guna and vrddhi to &, dipthongs i.e. e o, ai,
au and consonants). The v#f means to say that in absence of the word ik, the guna
and vrddhi would have been applicable to &4, dipthongs and to consonants also,

which is not desired.



5. It is Katyayana who has given some novel techniques for the interpretation of
the sitra-s such as yogavibhaga i.e. splitting a rule.
E.g. P 1.1.17 is 351 & (Tr. The particle uN becomes pragrhya when followed by iti

and substituted by ).

Katyayana has suggested the split in the sifra through the v#f on this satra.
‘31 i ATRIFT: 1" which means the sitra should be split at uriah. Then the meaning
we get is that the particle uis pragrhya when followed by iti according to Sakalya.
This implies that according to Panini it is not pragriya and hence can undergo
samdhi. Thus according to Sakalya the form will be ‘3 g’ whereas according to
Panini the u would form samdhi with it and it would be fafa.

With split one gets one more rule ‘3. The v#£2 on the sitra is ‘S 91 THIE |’
means according to Sakalya the u is substituted by 3 i.e. nasalized uN.

The result of the yogavibhaga is there would be 3 forms with the particle “«/

1. T g - no samdhibeing pragrhya
2. [afd - with samdhi

3. & gfd - with substitution of nasalized

6. Extending scope of the safra through upasamkhyana vitts is the major
contribution of the varttkakara. The scope of the sifra is extended to cover the
contemporary usages which otherwise would have been left unaccounted. E.g. P
1.4.24 JIIRISIEH assigns the technical term apadana to the object that is the stable
point in the action meaning ‘moving away’. Accordingly TMGRT=3(d (He comes
from a village) is justified. However the colloquial usages ST, [, g, e,
AT YHg: etc. remain unjustified by the sifra, since the verbs therein do not
contain any element meaning movement. Thus the v# on P 1.4.24
Wﬂ%ﬁmﬁw extends the scope of the apadanasamyiia to the karaka-s
that are directly involved in these actions, viz jugupsa - abhorrence, virama -

deviation, pramada - negligence.



6.1  The vfts that extend the scope of the sifra are called upasamkhyana
vits. As it is Panini’s safra corpus can hardly account for the usages such as
YAl AL or qrEerd 9o or foh e Grai & fAffa_ 990 and  with all other
vibhakti-s. 1t is varttikakara who composed vtts (vtt1 on P 2.3.18, vt 1 on P
2.3.28, vtt1 on P 2.3.23) to justify these usages. These v#ts got the status
and authority of the safra-s.

6.2  Complimentary vtfs to dvittva (reduplication) (v#ts 2,3 on P 6.1.3)

justify the forms such as irsyiyisati (or irsyisisati), kandiyiyisati etc.

7. Exactly apposite to upasamkhyana, the vtts have restricted the scope of the
words from the sitra, concentrating on their meaning. E.g. v#5,6,7 on P 1.4.52. The
sitrais about the roots meaning eating and about those meaning ‘movement’. Out of
several roots meaning to eat the roots ad and khad are excluded by the varftikakara.
Out of the verbs meaning ‘movement’ he excludes the root ‘vaA” when the agent of
the vah is not under the control of the causative agent. There are several such
examples. Like the upasamkhyana vits these restricting vits also aim at getting
sttra-sanction to some current forms. It is necessary since the over application of the
sttra may yield the forms which are not used and those which are actually used
would remain unaccounted.

I would like to discuss the point why Katyayana does so? I sincerely maintain
that the entire upasamkhyana or anuktacinta activity seems to be motivated by the
concept of ‘sadhutva’ which means forms derived by or sanctioned by the rules of
grammar. If certain usage which is current in the language but could not be derived
from the rules, then it means people are speaking wrong form. The upasamkhyana
or ‘Ffd FHHH' type of vtts bring these so called wrong or ungrammatical forms under
the perview of grammar. As per Katyayana’s definition of grammar (c.f. S&asel
SRWH, / vit 14 quoted in the Paspasahnika of MBh) the grammar cannot stand

without /aksya i.e. the language.
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8.  The v#ton P 1.4.27 aNUNYY FHUEUHGR HUidddd FHid gw=dl (Tr. In the
Sttra IRONLFHICA:, the word karma doesn’t bear any significance, since Panini has
already formed the sufra FAeaddd FH1) gives the clue that the varttikakara might
be having different wording of the sitfra, than what we know. The vff says that the
word karma in the present sztra is of no use. However the actual sifra doesn’t bear

the word karman.

9. The importance of the vfs also lies in shading light on some crucial concept in
the satra-s. E.g. P 2.1.1 T qafere: |

It is the v#t that defines the concept samarthya saying ERHDICIEEIR o
THIEE, vt 1 on P 2.1.1. Katyayana also mentions another definition of samarthya
(c.p TEICHUE AHSHE vet 4, ibid)

10.  Definition of vakya is one more contribution of the vtts. The vtts9 and 10 on
P2.1.1 define vakya. Vit9 is & TAFHNHCRIN aFH| (Tr. A verbal form along
with the particle, the karaka-s and the qualifiers is vakya). The v#t10 defines vakya
as ThIdE aFH (Tr. A group of words containing one tirianta i.e. finite verbal form is

vakya).

11.  The varttikakara has also introduced new suffix kelimar to be added to the
roots in the agentive sense, (c.p HIGH ITHEH, v#£ 1 on P3.1.96) to account for the
torms pacelimah, bhidelimani etc. Since Panini has not enumerated this suffix, such
forms could have been asadhu. With the vtf such forms got the sadhutva (i.e.

grammatical correctness).

12.  Some vtts help to understand the sifra-s. These vits are called paribhasa vits.
Eg AAIESHISARMMRDAEEER vir 2 on P 1.1.65 SIHEUEASH  Uuiewsed
fosgfafimeeiy seud) ver4 on P 4.1.1

FEEU TARRHIIE | v££9 on P 1.4.13
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4 a1 fafezgamEeaEd) vi3 on P 6.4.130
g g SeuHfug R TidYeRedd JeUTd, v£2 on P 6.2.2

Several such paribhdsa vtts are incorporated in the Paribhasendusekhara with slight

change in the wording.

Some important theories proposed by the varttikakara. —

1. The sabda (word), artha (meaning) and their relationship is eternal i.e. not
produced by any agency such as speech community or grammar or any
grammarian.

2. Using the grammatically correct form yields the ‘dharma’ religious merit.

3. Though a long vowel seems to be a cluster of two short ones, it should always
be treated as the separate integral entity and never as a cluster of two vowels.
(v££9 on WTH))

4. A syllable is independently meaningless. However a certain sequence of the
syllables when recognized as a root or stem or suffix (pratipadika) does bear
meaning. (v¢ton P 1.2.45)

5. Varttikakara maintains that anusvara and visarga being tsman sound should
come under the anfahstha.

Epilogue —

Thus the contribution of vfts may be evaluated from 3 different view points.
From language point of view it has set a trend to get authenticity to the words being
used. From grammatical view point the v##s have introduced new suffixes. From
philosophical view point v#fs have introduced the concept of eternity of the word its
meaning and their relationship.

So this foresighted varttikakara is aptly honoured by the tradition by including

him

in frimuni.
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Abbreviations —

MBh
P

- Mahabhasya of Patafijali

- Astadhyayi1 sifra of Panini

vitor vits - varttika-s of Katyayana
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